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AvTi TTpoAbYOU

To dwdékarto TeUXOG TNG EvTpoTTiag €TTIKEVIPWVETAI VIO AKOPA Wia GOpd O€ pia OuaTiKh TTOU aTTOOXOAEI
I010iTEPA TN ZuoTrEipwon ATAKTWY: auTr] Twv EUQUAWY T¢aI Kounp ¢NTNUATWY. 2T0 KEVTPO TNG oulAtnong
£€PKOUVTAl VO UTTOUV OKEWEIG, OXOAIa, €I0NYyNOEIC yupw TIOU Ta @QUAQ, Tn oefouaAlikdTnTd, TIG KOUNP
TauTtdTNTEG T{OI TOV PEMIVIONO. ‘Evauapa 1lal TouTn Tnv @opd atroTéAeae 10 @eaTIBAA OUAa kal E¢ouaia TTou
EVIVEV YIa TTEUTITN QUVEXT XpovId TTou T ZuoTreipwaon ATAKTwY T{al TO 0TToi0, WG £TTi TO TTAgioTOV, aYopoloEe
TNV QUTEVEPYEIO TWV YUVAIKWYVY, TNV avatrapaywyik dikaioglvn, Tn Aeofiakr emOupia 1o T ouyxpovn
Kourp KUTTplokA TéEXvN. Méoa Tmou 10 a@iépwpua Tou TTapdvTog TeUXOoUG TTPoBaAAouvTal TTONITIKG ¢nTAuaTa
TTOU a@opouVv Tnv KUTTpo Tou GrPEPa yupw TTOU Ta OTToia Ba ETTPETTE VA €0TIGCOUE TOUG AYWVEG HAG, OTTWG
TO {ATNUA TNG AVOTTAPAYWYIKAG SIKaIooUVNG Kal TwV EKTPWAOEWYV, TO ATNUA TNG XaUNAOUIoONG yuvaikeiog
gpyaaiag, To {NTNUa NG (a)opatdTNTAG TWV WVWV T{aI ETTIOUMIWY TTOU ATTOKAIVOUV TTOU TNV KavovikOTNTA.

BeBaiwg 1O TEUXOG OEV TTEPIOTPEPETAI ATTOKAEIOTIKA YUPW TIOU TIG JIAOTAUPWOEIS Twv QUAWV 1Ol TwV
0eEOUONIKOTATWY HE TIG NYEPOVIKEG T{al £EOUOIOOTIKEG OOUEG, KABWG Ba éPpete Tlal GAAA Keiyeva TTOU
épkouvtal va oulnTioouv, PETaflu AAAwv, TIG I0EOAOYIKEG CUVICTWOES TNG KUTTPIAKOTNTAG, OTTWG T{aI TA
OIKaIWMATO TWV €pyalopévwy ME Ta aTTEPYIOKA PETPA TToU  €EAYYEIAe n ouvTexvia AIBAKTOPIKWV
EmoTtnuévwy AidackaAiag kai ‘Epeuvag (AEAE).

To dwdékato TeUXOG KAegivel pe TTojpaTa T¢al TTEC TTOU €V ATTOKAEIOTIKG ypappéva tou Kutrpai@g
Aoyotéxveg 10l Ta oTroia Katatdvouvtal Je OKEWEIG T{al ETTIOUNIEG TTONITIKEG, OEEOUAANIKEG, UTTAPEIOKEG.

TeAeiwvovtag TOUVTO TEUXOG €ATi(OUPE va KOTOQEPOUME va evioxUooupe Tov OidAoyo evidg Tou
pI{OOTTACTIKOU XWEOU YUupw Tou €u@uAa {nTAdaTta, aAAG Tlai va arrooTafepotroifjooupe 1ol va
QTTOVOUIUOTTOIN|O0OUUE £EOUCIAOTIKEG,OECIOTIKEG,OOPORIKEG OXETEIG T(OI CUPTTEPIPOPEG.

KaAég avayvwoelg!

H Evrpotria atmoTteAei cuAOYIKO eyxeipnua, v ETTIXEIPET va evTEIVEl TOV BIGAOYO OTO E0WTEPIKG TOU PICOOTTIOCTIKOU KIVAUOTOG
(Xxwpig atrapaitnTa o1 aTTOWEIG TTOU eKPpadovTal va guvioTolv BEoeIg TNG GUAAOYIKATNTAG) Kal KAVE yvwoToUg Toug TOTTIKOUG
aywveg o€ éva eupuTepo Kovo. Eival kopudm twv dpdogwy TTou avamTioooupE oTnv KatelBuvan TnNg avaTpoTrig Tou
UTTAPXOVTOG KATTITAMIGTIKOU KOl ACTIKOU CUCTAKATOG KAl TNG 0IKOOKNONG MIag Kolvwviag aAAnAgyyUng-autoopydavwaong-
eAeuBepiag.

H xprion Tou @ otn B£on Twv £u@uAwV KaTaAgewv, 6TAV TO UTTOKEIPEVO gival YEVIKO, YiVETAI TTPOKEINEVOU VO NV
avaTrapdyoue TTaTplapXIkéG Souég aTn YAwaoa, ol oTioieg BETouv éva @UAo () TNV «KOAUTEPN» TIEPITITWON dU0 @UAA) kal Ta
droua Trou To EKQPAJoUV aTNV KOPU®PK TNG £UQUANG TTUPAUIdAG, ATTOCIWTIWVTAG, ATTOKAEIOVTAG KAl TTEPIBWPIOTTOIWVTAG GAAa
(exT6G 0116 T KUpiapya) PUAa, KABWG Kal Ta dTopa TTou ek@pdaldovTal aTa UAa auTd.

H EvtpoTia TpoeToIddeTal XpnoIOTIOIWVTAG EAeUOEPO AoyIoUIKO-AOYIOUIKG avolxToU KWwdIKa. MeTagy GAAWV XpnoiuoTToloUuE
TN oouita ypageiou LibreOffice, 1o Aoyiopiké oeAidwang Scribus kai To TTpdypappa emegepyaciag ypagikwv The GIMP, og
mAaT@Oppa GNU/Linux.



['uvaikeia HETaVAOTEUOT KAl 0EEOUQAIKI Epyaaia:

ATTOOTAOEPOTTOIWVTAC TIC AOYOBETIKEC TTAQICILCEIG TOU

trafficking

H oulhitnon yipw amdé Tnv eutmopia avOpwttwy
EUTTEPIEXEI €va TTAOUPaAAIoUSG  akadnuaikou Adyou,
@PAVEPWVOVTAG TNV TTOAUTTAOKOTNTA TOU {NTHANATOG.
Aitieg  kal  TTapAyovTeEG  TTOIKIAOUV  dnNUIoUPYWVTAG
mTapoAa  autd, pIa
OUYKEKPIPEVN aAfBeia avatrapdayetal 1600 atd TA
Kpdtn 6oo kai ta Méoa Madikng Evnuépwong. O
Noéyog (Discourse) yivetal 10 gpyaAeio TTpowbnong
METAVOOTEUTIKWY TTONITIKWV KAl A0@OAEIOTTOINONG TWV
ouvopwy, Kal atmré tnv GAAn, PYECO yia TOV TTEPIOPIOHO
TNG YUVAIKEIAG KIVNTIKOTNTAG KAl KABopIGuoU Tou poAou
Kal TNG 0€€oUaAIKOTNTAG TNS YUVAIKOG.

TTOMATTAEG  TTPAYUATIKOTNTEG,

O oUyXPOVEG
XPNOILJOTIOIIVTOG Tov  Aoyo
XEIPAYWYAOOUV TNV KOIVA YVWUN Kal va Kabiepwaoouv
Hop@ég AoyoBeTikAG Biag o1 omoieg dUGKOoAa yivovTtal
avTIANTITéG. H xprion tou Adyou yia ThV KOTAOKEUR
avTIApewyv  kal  oTdoewv amoTeAei  éva  €UPECO

ONMUOKPATIKES KOIVWViEG
Katagepav va

(TTapaywyikd avti KaTaoTaATIKG) TPOTIO £Eouaiag TTou
TTaPAyEl ATTOTEAECUATA, EVW TAUTOXPOVA OEV TTPOKOAEI
avTidpacels. H mpooéyyion o€ TToikida {nTAuaTta gival
povodidoTatn kol  eguttnpetei T dnuioupyia  evog
KoIvoU aIoBnUaTOG, EVOUVOUWYOVTOS £TOI TN OUVAMIKN
TOU KPATOUG KaIl TTEPAITEPW TOU €Bvoug. H TTapouciaon
TWV BepdTwy TNG METAVACTEUONG KAl TOU QUAOU o€ éva
TTAQICIO AVAYKNG YIO GCQAAEIOTTOINGN CUUMETEXEI OTNV
KOTOOKEUN «QOTTODEKTWY KAl KAVOVIKWVY» TAUTOTATWY
TOU «AANOU», OAAG KOl OTNV KOATAOKEUN OTTEIANG» VIO
TNV KoIvVwvia.

O1  ouuTtiepipopéC KAl Ta
TTapeKKAivouv atrd Tnv KaBopiouévn Kal avauevouevn

XOPOKTNPICTIKA  TTOU

TAUTOTNTA KOBioTavTal OTTOKEIUEVA, Kal Ol QPOPEIS TOUg
XAvouv TNV TTOMNITIGUIKA TOUG avayvwpeIcIudTNTA Kal TNV
afia Toug w¢g avOpwTIiva OvTa Me EMIOUMIEG Kal
dikaiwpata. «Kamoieg ouddeg atOuwvy, ava@épeEl
XOPAKTNPIOTIKA N TavTa
AvayVWPICUEVEG KOl TTPOCTATEUNEVEG, PE PBdon TO

Carline, «dgv cival

YEYOVOG OTI Oev gival "KATOOKEUOAOWEVES" va €XOUV HIO
"Biwoiun  Cwni"». MapdAAnAa, n  6An
dlapop@wveETal oTNPEICOPEVN OTA EUPWTTAIKE Kal KUPIiwG
ouvnoeieg,

KOATOOKEUN

OuUTIK&

TPOTUTIA,  KATAOTACEIS KOl

NavTia Eubupiou

TTAPAUEPICOVTAG KAl «ayVOWVTOG TNV TTOAUTTAOKATNTA
NG (WG GAAWV XWPWV, PJE OKOTTO va UTTOOTNpPifouv
éva  KOBEOTWG auéavopevng  TTOIVIKOTIOINONG  Kal
oUuoQIENG peTavaoTeUTIKWV TTOAITIKWY» (Carline, 2012).

AduvatwvTtag TAéov TO KPATOG va AEITOUPYROEl WG
KPATog TPOvoIag Kal KOIVWVIKG KPATtog, XpeldleTal
dAAeg peBOdoug, atrd TN pIa, yia va UETOTOTTIOEI TNV
TIPOCOXN Kal TNV €ubulvn o€ GAAa {nTAMATa Kal, OTTd
TNV dAAn,yia va dlatnprioel v 1IoXU Tou aAA& Kal Tn
onuacia Tou yia Toug TIOAiTeG. 2’ autd TO Onueio
£PXETAI OTO TTPOOKNAVIO, TO ATNUA TNG «TTPOCWTTIKAG
ao@dAciagy. Evreivetal o «emmionuog @épBog» waoTe va
ETMOKIOOTOUV Kal va uttoBaBuioTolv oI avnouyieg yia
TNV OIKOVOUIKA E€TMOQAAEIQ, yia TNV OTIoid N KPOTIKN
dloiknon dev utropei (kai de B€Ael) va kdvel kaT. Ol
atreIAéEG Kal 01 @OBOI yia TO avOpwWTTIIVO CWHA aAAd Kal
600 Katéxel To dtopo, atmelAolvTal atmmd Ta «aTTORANTA»
TWV KOIVWVIWV.

O1 €Bvikég aAAG kar o1  digbveig TTpoaTTABEIEG
KATATTOAEUNONG TNG EUTTOPIOG Kal TNG €KPETAAAEUONG
gival AUeca OUVUQOCMEVEG PE TNV KATATIOAEUNGN TNG
TTapAvoung METAVACTEUONG KOl TOU OpPYavWwUEVOU
eykARuoTog. H oclo@IEn Twv ouvOopwv Kal n evioxuon
TNG vouoBeaiag €xel WG KUupIOTEPO  PEANUA TN
dlao@AAion Tou €6voug Kal TNG TaUuTOTNTOG O €va
eupUTEPO TTAQICIO EAEyYXOU TNG WETAVOAOTEUTIKAG PONG.
Ormwg €ényei o Bauman (2005), yia Tov oxedlacud
HOPQWV KOIVWVIKAG GUAAOYIKOTNTAG, TA OTTOPPIMPaTa
givar avBpwriva 6vra 1mou dev Taipiddouv OTo OXAMA,
oute Kal eivar duvatd va YwpEéoouv O€ autd R
UTTAPXOUV KATTOIa avOpwTTiva Gvta TTou voBeUouv Tnv
ayvotnTa Kal okiadouv T dlagdvela Tou OXAPATOC.
‘ET01, n OIAQOPETIKOTNTA TWV OTOUWY QUTWV OEV
apuélel otV opoloyéveld  TOU  KPATOUG,  EVW
TapdAAnAa  amotedolv  amelAf yr' auth. Tia  va
dlatnpnBei  TO  APPOVIKG KAl ACOQOAEG oA
emPBAMETAl va An@Bouv pETpa  TTEPIOPIOUOU  Kal
eEAAEIYNG TWV OTIYHATWY AUTWV.

O1 peTavaooTeUuTIKEG TIONITIKEG Kal n oUo@IEn Twv



ouvopwy, KabIoTd Ta aTopa akéun 1o eUdAwTa GTNV
EKMETAAAEUON TOOO QTTO TO OPYAVWHEVO €yKANPa, 600
KOl oTnv €pyoddTnon, evw €emTALOV TIEPIOPICETAl N
Tpoéoacn o€ SIKalwpaTa Kal TIpoCTaCia.
EmavelAnuuéva kar Ta dUo {nTrpaTa XpnoihoTrolouvTal
€101 WOTE va eEac@alioTel n  avaykaidtnTa Kal n
ongacia Tou KPATOUG Yyia TNV KOTATTOAEUNGn TNng
TTapavouiag Kal TnG eKPETAAAEUONG, KABIEpWVOVTAG TO
KPATOG WG TOV OnNUIoupysd Kal €TTOTITN  €vOG ag@AAoUg
TEPIBAANAOVTOG YIa TOug TTOAITeEG. Mia TéTola avTiAnwn
MeTapépel TN oulATNON o€ GAAO TTAQICIO0, TOTTOBETWVTAG
Ta O1EBvA  eyKAnUATIKA OikTua OTO ETTIKEVIPO  Kal
amo@elyovTag
KOIVWVIKWV,

av@Auon kOl QVTIETWTTION  TWwV
OIKOVOMIKWYV, TIONITIOUIKWV K.G.
TTapayovIwyv TTou dnuioupyolv [ evioxUouv Tnv non
EUGAWTN B¢éon dia@épwy opdadwyv Tou TTANBuouou.
KataAfjyoupe €101 o€ pia eykAnuatoAoyikr] Bewpnon
Tou  TIpoBAANATOS N eoTialoviag  OTIG
€CATOUIKEUNEVEG TTEPITITWOEIG TOU BUATOG Kal Tou BUTn
«TTapayvwpiCel TIg dopikég aimieg» (AuTradr, 2008,
0.57). T6CO 01 OIKOVOUIKEG OUVONKEG Kal Ol EUKAIPIEG
EPyodOTNONG Ot TIOAAEG  XWPEG, Ol  KOIVWVIKEG
diakpioeig, ol TTOMEG  apvnTIKEG
KATAOTAOEIG, 600 Kal Ol TIPOCWTTIKEG ETTIBILEEIG, Ol
OTOXO! Kal Ta OveIpa aTToTeAOUV TTOAAATTAG KivnTpa yia
petavdoTteuon. Me Tnv TTpocéyyion aut To KPATOG
yivetar avriAnTTé amd Toug TTOAITEG WG «OWTAPAGY,
agou @povtiel kal Tpovoel yia T didowon Twv
aréPwv TIoU JTTAEKOUV  HE  €yKANUATIKG dikTua )
OUVONKEG  EKPETAAAEUONG. MapdAo TOU  oOI
TIPAYUATIKEG avNOUxieg Twv KUBEPVACEWV a@opolv
TNV «KaBapdTNTa» TOU €0BvOoug Kal Tn diathpnon g
TauTéTNTAG, Apa TOV TIEPIOPIONS TNG METAVACTEUONG,
XpeldleTal va ToTroBeTnOOUV O’ €va  TTAdiclo TTou va
givar koivwvikd ammodekTd, | €0Tw va JTTopEl va
epappoaoTei Xwpig 181aiTepeg avtidpdoelg. «H oUANnwn,
Kpdtnon kal améAacn Twv TTOPAVOUWY HETAVACTWV
Traipvel  kaivoupylo vonua 4&tav  TTOpousIddeTal wg
didowaon, aTmokatdoTacn Kal  ETAVATTOTPIONOS TWV
BupdaTtwy Tou opyavwpuévou eykAAuartog» (Anderson &
O’ Connell Davidson, 2002).

oTToia

TOAEPOI  Kal

O Adyog yia Tn Bia kKatd TWV Yyuvaikwy, GAAoTE
XPNOIYOTIOIWVTOG  TIG OQNYACEIS Twv idlwv  Twv
YUVOIKWV KI GAAOTE a@nynuaTikoUg TPOTTIOPOUG HECW
KOIVWVIKWY OTEPEOTUTTIWY, £XEI OUOYETIOEI Tn Bia Kai
TNV €UAAWTNTO ME TN yuvaika. AuTO YiveTal eU@QavEg
otov dnubéoio AGyo Kal TIG TTONTIKEG TOU KPATOUG,
ouxva OPWG Kal oTov QEUIVIOTIKO AOyo. MepITTwaoEig, ol
otroieg ouveldntd emAéyouv Tn 0eEOUONIKA epyaaia,
atmmoTeAoUV aTTeIAf yia TO OA0 gyxeipnua, aAAG kal yia

nv avtiAnyn TTEPIOPICHOU TNG  YUVAIKEIQG
oeouaAIkoTNTag. H TTabnTikdTnTa Kai n Bia cival dueca
OUVUQAOUEVA E TO YUVAIKEIO QUAO, €101 WOTE VA
pTTOpOoUV va XTifovTal UTTOBECEIG, YE OTTWTEPO OKOTTO
TN OIKAIOAGYNON TwV TIPOKTIKWY KOl TOV £AEyXO TOu
YUvVaikeEiou owpaTog, OTa  TAQicIa  TTou  éxouv
kaBopioTei yI' autd. Ao TNV AGAAn  TTAgupd, n
TTpooTIdbEIa TTOIVIKOTTOINONG  Twv  SlIoKIVNTWY,
TTapauePifel TN CUPPOAN QUTWV TwWV HPEPWYV  OTN
METOKIiVAON TWV aTOUWV Kal TN ouvepyaoia Twv dUo
TIAEUPWYV, a@oU atroTeAoUV TNV EyKANUATIKA TITUXA TNG
dladikaciag, €101 WOTE va TrePIBwpIoTToIoUVTal Ol
OuoKoAie¢ Tou avTigeTwifouv 1o GTOPA  yId VO
pjeTavaoTeloouv, AOYyw Twv  TIONMITIKWV KAl TNG
vopoBeaiag Twv kpatwv. H ouxvr] avagopd o€ 10Topieg
Bupuarotroinong kai pévo Baciletal 010 «TPAUUA» WG
TO €100TTOI0 XOPOKTNPIOTIKO Kal TO 10pUTIKO CUCTATIKO,
0dNywvTag TApadoéwe o€ Mia TTONITIKY TTou avalntd
TEPIOOOTEPO TNV KPOTIKA TTpooTtacia Tmapd Ttnv
eAeuBepia kal TN duvaun. To «Tpaluay, €ival 1o POvo
QTTOTEAECUO TTOU PTTOPET va TTPOKUYEI yIa HIa yuvaika
TTOU €UTTAEKETAI OTNV Tropveia, a@ou Oev aTtroTeAEi
emAoyn epyaciag oUPPWVA PE TG KOTOOKEUGOHEVA
mEoTUTIA. H éupacn oTo onueio auTtd, €ival TO KEVTPIKO
onueio yia TN dnuioupyia TNG yuvaikag wg aBoulo
OUpa, TTou ¥XpeldleTal TNV TTPOCTACIA TOU KPATOUG, Yia
va Eepuyel Kal va eMOTPEWE OTA IOIWTIKG TTAQioIa Tou
oikou fi/kal Tou yduou. Xwpig TIG TPAUUATIKEG EUTTEIPIES
kai T Bia, &€ ptropei va uttdpéel n yuvaikeia TautdTNTA,
Ww¢  TadNTIKA, aAPETOXN KOl  KATEOTPAMPMEVN, TTOU
Xpeladetal TpoaTacia kal kabodriynon. Amé T jIq,
divovTal TTepIopIopEVEG BUVATOTNTEG OE AVTPEG BupaTta
va kartayygidouv 1n Bia kal va {nticouv atrolnuiwon
Kal, ammé Tnv d&AAn, Onuloupyeital CouoxETiIon TNG
EMQUANG Biag pe TN OnAukATNTA, TTPOKAAWVTOG GTOUG
dvipeg TOU €xouv PBiwoel Bia TO a@iocBnua TG
OnNAUKOTNTAG, KAVOVTAG TOUG AKOPA TTEPITOOTEPO VA [N
BéAouv va pIAfoouv, akOpa Kal étav UTTAPXOouv Ol
pnxaviopoi. O1 kolvwvieg eupUTepa, apvouvTal va
ammodexTolv AuTH TNV EPTTPOBETIKOTATA (agency) Twv
YUVOIKWV va opidouv Kal va KateuBuvouv Tn {wn Toug,
€I0IKOTEPA  O€  TOPEIG TOU Oev  EUTTITITOUV  OTOV
KOTAOKEUOOPEVO KAQOIKO TOug poAo. H kdBe yuvaika
€XEl TN BIKA TNG TTPOCWTTIKNA 10TOpia Kal Je BAon auTh
amogacifel yia Tov  €autd Tng. [apélo Tou
KOBOPIOTIKOI  TTAPAYOVTEG VyIid Tn JETOKIVAON Twv
TANBuopwyv Bewpolvial n  QTWxeEld kol n  Pia,
uTTdpYouv Ki dAAol TTou KaBopifouv TIG ATTOQACEIC.
MoAAoi oveipedovtar va douv didonua  pépn, va
yvwpioouv véoug avlpwtroug, va yivouv avegdptnrol,
va Jabouv karvoupyia TTPpAyHaTa Kal va €ival TOUPIOTEG.



AuTd cival éveipa 1600 TV PTWYXWY KOPITOIWY, OGO Kal
TWV Mn, amd KouAtoupeg o' oAdkAnpo Tov KkbOUO,
oupTtrepIAauBavopévwy Kal Twv EupwTraiwy KopITaiwy.

Ocov 0a@opd TNV KUTIPIAKN  TTPAYMOTIKOTNTA, N
TIPOOTIAOEIO TOU KPATOUG, TOOO O€ eyXwplo, 600 Kal
O1eOvég emmimredo, civar n avAadeign Wiag €mMITUXNPEVNG
TpooTrddeiag (success story). Eupablivoviag aTtov
TPOTTO AEITOUPYIAG TwV EUTTAEKOUEVWV UTTNPETIWVY KAl
Beopwy, aAM\d kal OTO VOMOBETIKO TTAQICIO KOl TNV
EQOPUOY TOu, WJTTOPEl  va  yivel
TTpoBANuaTiky diaxeipion Tou ¢nTHKATOG, OTTWG ETTIONG
Kal ol €TTIPavelakoi EAeyxol atmd Ta apuodIa EUPWTTAIKA
kai 01€0vn 6pyava (GRETA & TRP).

avTIANTITA N

2€ VOMOOETIKO eTTiTredo, N KUTTpOG €XEl TPOTTOTTOINCEI
ETTOPKWG TOV VOUO, PE TO TTPOPRANUA va €0TIAETOI GTNV
avtiAnyn Kal TNV €QApPOyA TOU HE ATTOTEAECUA TNV
ENelpn katadikwyv. ZTOV XWPO Tou dIKkaaTnpiou Ta
Ouuata  emavabuuaTtoTroloUvTal KOl OTIGC  TTAEioTEG
TEPITITWOEIG OswpouvTal avaiomaTta. Ooov agopd 10
Kataguyio, dev UTTAPYXOUV KAVOVIOUOI AEIToupyiag Tou,
Tapd& 10 yeyovog o1 amd 10 2007 yiveral TpooTradeia
ouvtagéng kal epapuoyng toug. Emiong, dev umrdpxel
MOVIUO TTPOCWTTIKO OoTov XWpo Tou Kataguyiou, TTapd
MOVO pIa IBPUMATIKA AEITOUPYOS, N OTToI0 OTTWG Kal TO
UTTOAOITTO TTPOCWTTIKG €AAXIOTN YyvWOn Kal €I0iKeuon
€XOUV YIO TNV EPTTOpia KAl TNV eKPETAAAEUOn. Z€
ouvedpia Tng EmTpotAg AvBpwtriviwv AIKQIWUAETWY
otn BouAr, o¢ €pwtnon yia TO KATd TTOCO OTO
Kataguyio Trapéxetal WuxoAoyikr aTtrpién ota uuara,
ol Ymnpeoieg WuxikAc Yyeiag umrooTthpiEav 6T
«TTOPAXWPEITAI»  WPUXOAOYOG «edv ¢nTnbei amodé Ta
Ouuata». TETOlEG TOTTOOETHOEIC  PAVEPWIVOUV TNV
avTiAnyn Kai TTPOCEYYION TWV UTTNPEECIWY YEVIKOTEPO
yia 10 {ATnua. Ta dTopa TToU KATEXOUV QUTEG TIG BEOEIg
Oev oTepolvTal HOVo KATavVONONG Kal EKTTAidEuong yia
TO Qavoéuevo ™mg EuTTOPIAG, aANG Kal
OuVEIBNTOTTOINONG VIO TIG ETTITITWOEIS TWV HOPPWV Biag
TTou Piwvouv Ta Oupata oe TETOIEG TTEPITTTWOElG. H
wuyohoyiky oTtApiEn Twv oTtéuwv Oa E£mpeme  va
Bewpeital dedouévn Kal ETITAKTIK avAykn, agou n
afiohdynon amd e€cidikeupéva AToua Kail n aTipIgn Twv
Buudtwy Ba ptTopolce va kabopioel TNV TTopEia Twv
OUYKEKPIPEVWYV UTTOBETEWV.

O ekBéoeig  Twv  TIPOOAVAQEPBEVIWY  Opyavwv
atrodelkvUouv OTI o€ Peydho Babud 6Tl ol aloAoynaeig
WG  UNXaviouog  €mTAPNONG Kol PETapPUBuIong
agopolv  TO  VOUOBETIKGO  TTAdiclo, ToU 600
euTTAOUTICETOI KON TpOTTOTTOIEiTAN e BAon TG

I

eupwTTaikéG Kal OlEBveiG oUPPBATEIg, TOGO PBEATIWPEVO
T0 Bpiokel n agloAdynon. OuclaoTikd Ta  KPATn
Kpivovtar oe BewpnTikd emiTedo Kol Oxl TTPAKTIKG,
agou armoucidlel n
TTPORANUATIKAG EQAPUOYNG KOl AEITOUPYIaG.

oucIaoTIKA  TTapdBeon  Tng

OAokAnpwvovtag, 6a nABeda va avagepbuw OTIg
OuvevTeEUEEIG PE TIG iBIEG TIG yuvaikeg, a@ol o BIKOG
TOUG AOYOG €xel onuacia, aAAd TeAika atrooiwTdral. H
OuvopIANia Pe Ta ATOPA QUTA QAVEPWVEI TIG TTOANATTAEG
IOTOPIEG TTOU UTTAPXOUV OTn 0€E0UAAIKA €pyaaia, agou
utrpéav  yuvaikeg o1  otroieg  eamatilnkav  Kal
oéxTnkav Bia kal eKPeTAAAEUTN, yuvaikeg TTou yvwpilav
Kal cuvaiveaav oTn Povadikh dlaBéaiun emAoyr], aAAd
KOl YUVOIKEG TTOU €TTEAEEav ouveldnNTd Tn OeCOUAAIKN
eEpyacia wg TPOTIUOTEPN £vavtl GAAwv dIabéaiuwyv
emAoywv. O TTAOUpPaAIoPOG oTov AGYO TWV YUVAIKWY
TTapauepifeTal, €101 WAOTE va €EUTINPETNOOUV KPATIKA
KOl KOIVWVIKA OCUPQEPOVTA, EVW OKOPO  Kal  OTIG
TEPITITWOEIG €UTTOpiag, OTTOU dnNAAdA n TTEPITTTWON
Kupiapxn Kal
TTPAYMATIKATNTAY, OI idlol 01 BECHOI TTou avaTTapdyouv

KEUTTITITE oTnv «OTTOOEKTN

autd TO MovTédo aduvartouv va dlaxelpioTolv Tnv

oTAPIENG  Kal
TIPOOTOCIAg, 600 Kal KaTadikng. ZUPTTEQPACHOTIKA, N

mepiTTwon, 71600 O¢  emiTedo
UTTOKPIOIa TwV KPOTWV KOl TwV  TTIONTIKWY  TOUG
evioxUel TNV NOn  eudhwtn  Béon
OTTOIACONTIOTE TTEPITITWONG, aPoU aTepei atrd Ta dToua

TTPOKTIKA

TNV TPOCoacn o€ dIKAIWPATA Kal TTPOCTACIa.
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Xapitivn+EAeva=L.F.E.:

H AeoB1akn aopaTtoTNTA OTOV KUTTPIAKO XWPEO

Kal AOYO

To mapdv keiyevo €xel wg OTOXO va CUMPPBAGAEl OTn
OTOOIOKN WETATOTIION TIPOG MIA TTIO OpATH Trapoudia
NG AeoBiakAg emBupiag oTov dNUOCIO KUTTPIOKO XWPO
Kal Adyo. H douAeid tng Xapitivng Kupidkou eival yia
Méva éva gpyaleio TTOu @épvel KOVTA TO Biwya kal Tn
Bewpia. Mia TpwTn Pacikf epwTtnon E€ival av n
BewpnTikoTroinan Tou Aeoflakoy yiyveaBal ptropei va
pjag PBonbrioel oe¢ pia oulATnon yia TN YUVAIKEIQ
emOuyia. Kal BéBaia troieg ival o1 TTayideg piag TEToIAg
TTPOCEYYIONG;

H tayida cival va dwooupe pia oucliakh uttdéoTacn
otnv AeoBlakn TautéTtnTa, dnAadr va Tn Bswprjcoupe
wg éva KAelIoTé oloTnua, éva koutdakl. Qg éva onueio
yiveTal avaykaoTIka TouTo. 2T1n BIBAloypagia utrdpxel
akéun n avTimrapdBeon yia 1o €Av UTTOPOUME va UIAGUE
yia pia Aeoflakn Utrapén, n otroia va ava@EépeTal o€
Mia TautéTnTa TIOU Oftv gival guvdedepuévn (MOVO) HE
0e€oUaAIKEG TTPOKTIKEG. Na pia aicbnon eautou TTOU
€XOUV Ol YUVAIKEG TTOU OUVOEOVTAI CUVAIOONUOTIKA ME
dAAeg yuvaikeg. Opwg 10 @UAO, N 0£EOUANIKOTNTA Kal
ol €mBupieg eival éva ouvexég, éva QACUa OTO OTI0Io
TTOMEG QOpEG UTTAPYXOUV aOUVEXEIEG Kal PREEIS. Apa
otnv Tayida 10 va PIANAOOUPE yia TIS YUVAIKEG TTOU
emOupolv yuvaikeg, n OIK Pou TIpoceyyion eival
TTEPICOOTEPO WECA KAl EVAVTIO OTIC TIONMTIKEG TG
TautéTnTag. MNati wg éva onueio eipacTte 6ol €dw OTO
®eomiBaA "OUAa ka1 Efoucia" wg amotéAeopa Twv
TTONITIKWV TNG TAUTOTNTAG, dNAAdH WG aTTOTEAECUA TNG
Opdong KATTOIWV ATOPWY KAl GUAAOYIKOTATWY TTOU Th
Oekaetia Tou 1970 kai £merra TTOMITIKOTTOINOAQV  TIG
EVOAAQKTIKEG  O€fouaMikdTNTEG Kal TNV  €vvoia TG
0£EOUANIKOTNTAG 0TO OUVOAS TNG.

SUpgwva pe v Kavrdd, o 6pog Aeofia avadubnke
amd 10 1880-1920 umd TNV eTTidpacn NG 1OTPIKNAG,
WUXIOTPIKAG, oe€oloyiag. ZTa eAAnVikd, aAAd kol oTa
KUTTPIOKA, N AéEN €xel pia apvnTikr BapuTnTa Tnv oTToia
0OUCIaoTIKA TTPOCTIABOUE VA ATTOTIVAEOUE.

Otrwg apketoi atmd €dw EEPETE O KUTTPIOKAG VOUOG O€
oxéan pe TNV opo@uAo@iAia GAAage To 1998 petd Tnv
Tpoopuyl Tou Modivol OTO eupwTTaikd BIKACTHPIO.
AkoAlouBei éva amOCTIACKA TOU VOPOU HETA TNV
TpoTroTroinon Tou, dnAadr, 6TTwg eival cApepa o€ 1IoxU.

‘EAeva BaoiAgiou

171.—(1) H mapd @uon aceAyeia uetaéu appevwy mou
TEAEITAI BNUOOIA 1] EQOTOV Eva QTTO TA TTPOCWITA EIVal
Bswpeital
KAKOUPYNUA Kal TIUWPEEITAI UE QUAAKION TIEVTE ETWV.
—KumrpIak6¢ TTOIVIKOS KWOIKAS UETA TNV TPOTTOTTOINGH
Tou 1998.

nAIKIQC — KaTw  TwV — OEKQOKTW  ETWV,

Tleivo TToU pag evdiagépel dev gival 0 ATTOKAEIONOG
aAAG N un eyypaen. O vouoBETNg OTNV TTPOKEIPEVN
TEPITITWON Oewpei OTI evw n avdpik opo@UAOPIAia
OuvIOTA aTTelAf yia 10 £€Bvog, TO KPATOG, TOV OTPATO, TN
OpnokeuTIKOTNTA TOU £€0VOUG, N yuvaikeia oo@uUAO@IAia
eivar akivouvn.

Marti épwg eival akivouvn ota PaTia Tou vopoBéTn; Ol
VOP0BETEG, ONnAadr, Becwpoucav o1 TO 0€f peTAU
yuvaikwy gival ota aAndeia aduvaro;

Apa €xoupe atrd TNV WIo TTAEUPA HIa aopaTdTNTA OTOV
dnuoéaIo  Xwpo,
akivouvoTnTa.

OToV  TTIONITIKO  XWPO, Kal  Hia

e pia épeuva Tou Ovougpiou (2014) avdaueoa o€
KOmrpieg @oimATpieg yia 10 {ATNUO TNG  YUVAIKEIOG
0e€OUOAIKOTNTOG  ME  TiTAO  "AVTIAYEIC  KUTTPiwV
@OITNTPILV  YUPpW aTmd TNV  ETEPOPUAOPIAIKT KAl
AeoBlakn TAQUTOTNTA", MIO CUMMETEXOUCO QVOQEPEL
«Aev yvwpilw AeaBieg oTIg TTaPEEG You, TTEPA ATTO TIG
TIEPITITWOEIC TIOU €ival avOPOYUVAIKESG, EXOUV KOVTA
MOAAIG dnAadr poidlouv pe viadiképndeg. Katroleg
dA\eg TTOU Eviwoav TETOIO ouvalioBnuara aiyoupa Ba
Ta KpUWoOuUV Kal Oa TTpoaTroioUvTal 6T gival straight». O
Ovougpiou «Oplopéveg
OUMMETEXOUOEG OTNV £€pEUv@ Wou  egéppaaav  Tnv
armopia «TI KAvouv ol Aeoieg peTagu Toug agou Toug

avagépel MO KATW:

Agitrel TO avTpIKS YEVVNTIKO OPYaVO;».

Eival BéBaia n kKAaoik oculAtnon TTou TIPIUOdOTEl TOV
PAAAG OX1 HOVO WG 6pyavo aAAd KUpiwg ws auuBoAIKO
oToixeio yUpw amd TOV OT0i0  OUYKPOTEiTal N
og€ouaAikn) TTPAaEn. Apa n atoucia Tou cuufoAikoU
oToIxeiou TTou €ival o QAAAGG TToU £xEl onuaivovTa TNV
duvapn, Tnv €€ouaia, TNV evepynTIKOTNTA OEV UTTAPXEL.
To {ATNPa OuwG TNG aopaTdTnTag dev gival oUyXPOvo
kar 0ev ouvavtdrar poévo otnv Kompo. @a cgag
dloBdow éva atréoTracpa atd 10 dpbpo TG Jenifer
Terry: "Theorizing deviant historiography" (1991),
OoUCIAoTIKG BIBAio TO oOTTOIO

XpnoiJotroiei  éva



Kataypda@el 80 TTEQITITWOEIS AVTIPWY KAl YUVAIKWY TNV
OekaeTia Tou 1930 TTOU ATAV OPOPUAGPIAOI. O OKOTTOG
BéBaia givar va ouykpoTnBoUv wg AvTIKEINEVO PEAETNG
ol oefouaAikd atrokAivovteg. Or  epeuvnTég Qo
did@opa emoTnuovikd uttoBabpa nbeAav va padouv
TIWG Ol Yuvaikeg Biwvouv ndovr] Kal ETTOPEVWG EKavay
TOUTN TNV €0WTNON, TTWG dnAadn BiWvouv IKavoTToinan
Ol yuvaikeg Pe TIG yuvaikeg. ‘Eva amd Ta utrokeipeva
givar n OUpooula, 32 €Twv, e JEYGAOUG WPOUG, TTOU O
yIaTPOG onueIwveEl OTI ViwBel uia duoopia péoa aTo
@opepa TnG. H OUpaoula £xel oxéon ue T Ppivria kai
Aéel aTov yiaTpd: «Bpiokw Tn ®pivra 10 MO oTroudaio
drouyo oTov kKOopo. Eivar pikpokapwpuévn, TTOAU
ONAUTTPETTAG, MIa KAAANITEXVNG, TTOAU avOPOTTPETTHG Kal
ETMOETIKA, TO I100TIMO MOU OTNV ETMOETIKOTNTA KOl
KaBoAou KTNTIKA. H aydTn ival éva €idog TpEAag, KAOe
OnueEio Tou OWPATOG YiveTal OUOPQPO, XAIdEUEIS Kal
QINGG OAa Ta onueia Tou ocwpartog. Auth eival n
peyaAUTepn ayatn TG {wng pou. H oefouahiki pou
{wn &gv pou dnuioupynoe TToTé TUWEIS. Eipal TToAU TI0
mAouoia pe TOUTN Tnv oefouahiky {wr. NikBw O
EVEPYOTTOINCE TN @avIiacia MPou Kal augnoe TN
ONUIoUPYIKOTNTA UOUY.

H OuUpooula pe autd tmou Aéel KAvel oualiaoTika OUo
KIVIIOE€IG: agevog BéAel va Oeifel aTov yiatpd 0TI utropei
va gival Kal OnAUTTPETTAG Kal evepynTIKA Kal OTI TO €va
Oev gival avTiOeTo Tou AAAOU, KOI AQETEPOU -EKEIVO TTOU
Mog evdiagépel atn oulATnon- B€Ael va apvndei Tnv
KEVTPIKOTNTA  TWV opyavwy. AnAadn
OUCIaoTIKG €BA@IKOTTOIEI TNV Ndovr] 0 OAn Tnv éKTaon
TOU CWHATOG Kal avayvwpilel 0TI ouCIaoTIKA TO CWHQ,
T0 Aeoflakd, TO yuvaikeio, eival IKavd va aviAnoel
ndovr] Kal IKAvoTroinan HE TTOAAOUG TPOTTOUG, HE HIa
TToAupopeia. H dicioduon Aoimmév BpiokeTal 0To HUAAO
Kol aTré eKei EeKIva To TTaiXvidl TG e¢ouaiag.

EmmAéov, kdAvovtag ava@opd oTn dnuioupyikOTATA
™G, n Oupoouha BéAer  va apvndei TNV
TTaBoAoyikoTroinon Tou yiaTpou. Ta aToua oTnv £peuva,
apvouvTal va Kpatrioouv éva SiTToAo ge oxéon Pe TN
OnAUKOTNTA | TNV APPEVWTTOTNTA TOUG ] 0€ OxEOn ME
TNV TTAONTIKOTNTA KaI TNV €VEQPYNTIKOTNTA TOUG, avTiOETa
EKQPAloUV JIa TTOAUTPOTTIKOTNTO OE OXéon ME TIG
€mOupieg Toug. TouTn N OTACN OUYXEEl TOUG EPEUVNTEG
TTOU TTPOCTTAaBoUV va KaTavoroouv Thv oxéon @UAou,
0€EOUANIKOTNTAG KOl TPOTTWV VA KAVEIG OEE.

2e Mia GAAN TTepiTTTwon o yiatpdg PAETTEI TV Ipév, n
otmroia €ival paupn Aeofia. ToUto TO TTEPIOTATIKO
Onuioupyei OxI YOvo TTEPIEPYEIA OTOV YIATPO OAAG Kal
duoTmoTia, OTWG €TONG Kal  Pia  SUOKOAia  va
KATNYOPIOTTOINCEl TNV TIEPITITWON TG WG TTaboAoyia.
Tou Aéel n lpév: «Amé 1OTE TTOU EEKivnOoa va TIyaivw

YEVVNTIKWV

ME yuvaikeg n kAemopida pou peydAwae. ‘ETol ummopw
va TNV TOTTOBETAOW MECA OTOV KOATTO MIOG yuvaikag
ommwg €va ddakTuho. Otav 10 KAvw auTd OTIG YUVAIKEG
agrvouv PeTd Toug oullyoug Toug. OTav 10 Kavw auTd
@avtalopal 6T gipal eyw o avipagy. O yiatpog
onuelwvel e duoTioTia; «H Ipév Aéel OTI uTTOPEl HE TNV
KAEITOPIdO TNG va TTPOKAAECEI OPYAOUO O€ MPIa GAAN
yuvaikay. O ylatpdg Tautéxpova ouvOEEl TNV Kupiapyn
avTiAnyn yia TNV UTTEPOEEOUONIKOTNTO TWV HAUPWY
AVTPWYV Kal OUCIACOTIKA TNV ETTEKTEIVEI KAl OTnV Ipév.
ZuvdéovTag €101 OE PIO EPUNVEIQ TO QUAO, TN QUAR Kal
TN 0€EOUOAIKOTNTA.
Tnv aopatdTnNTa yIa TNV OTToia 0Aag PiAnca Trpiv, Tnv
omdlel n Xapitivn Kupldkou. Eival, Aoirév, amd Tig
TIPWTEG  YUVAIKEG OTIXOUPYOUG aOTov  €AAOBIKO  Kal
KUTTPIOKO XWPEO TTOU £ypaye Kal ypagel Tpayoudia yia
TNV  OUOEPWTIKN
EQPAMEPO TOU £pWTA, TNG YUVAIKEIAG QIAiag, Tou BavaTou
Kol Tou queer OxI wg Bewpiag aANd wg TTPAENG, wg
TPOTTOU (WNG TToU aopd To va CeIS eVOAANAKTIKA Kal
oto TmepiBwplo. Q¢ €vag TPOTIOG va  UTTAPXEIS,
OPIOBETWVTOG CUVETTWG TIG €VVOIEG TNG EAEUBEPIOG, TOU
£PWTA Kal Tou BavaTou.
H évvoia TOou queer OTnV TIPOKEIUEVN TTEPITITWON
guvigtatal a1o 0TI N XapiTivn dev ypd@el yia va KAVEl
TIONITIKEG TNG TAUTOTNTAG, OUTE TTEPIOTPEPEI ToV AGYO
NG yUpw amd Tn BupartoTtroinon r yia cudAtnon yia 1a
dIKalwuaTa TIOU YiveTal OTO TEAOG EUMOVIKN, OAAG
KAgivel To pdTi o€ ToUTO TTOU avagépel o Halberstam
o1o BiIBAio Tou The queer art of failure (2011) 6mi,
OnAadr, To queerness gival KATI TTOU OUVOEETAI PE TN
oeouaAIKOTNTA  OAAG  €ival  Tautdxpova Kal  pia
@1hocogia {wNAG TTou KIveiTalr TTapAAANAa kal evavTia
TTOU TNV KOAVOVIKOTNTA KAl 0TO I0€0AOYNMa TNG ETTITUXIOG
TOU KOTTOAIGPOU. =gkivdel amd 10 OedOUEVO OTI N
emTUYXia gival ouvdedepuévn TOOO PE TNV EPWTIKA TTPAEN
METAEU AvTpa Kol yuvaikag OAAG kol gE TNV
avatrapaywyn kal dlaiwvion Tou €idoug. EtTouévwg, ol
queer oUVeUPEDEIS gival TTAVTA pia TTPAEN atroTuyxiag ()
MIa TTPAgn ouvoedepév HOVO HE TIG OEEOUAAIKEG
EVOPUNOEIG, apd eywiOTIKA) Kal Tnv idla aTiyur T10
ENEIUPO ONAUKOTNTAG OTIG Yyuvaikeg i To EAAEINPa
ApPOEVIKOTNTAG OTOUG AVTPEG EYYPAQETAI KOl QUTO WG
aTroTuxia Kabwg dev avTattokpivovTal €iTe OTIGC VOPUES
Tou @UAou 1 Tng ogfoualikétnrag. ‘Etor omnv
mepimTwon ¢ OUupoouAag ol TTAATION wuol gival pia
ATTOTUXIO O0€ OX€On HPE TO QUAO TNG aAAG cival pia
emTUXia ota patia g Ppiviag, TTOU epwTEVETal TNV
OupoouAa n omoia givalr pia yuvaika HE avTpikoUg
WHouG.

emBupia. AlammpayuateleTal  TO



Reproductive justice, the right to abortion, and

the case of south Cyprus

Over the long view of history, the reproductive rights
debate has given rise to a vast number of conflicts as
a result of an ever-expanding state, in which edicts of
the church are often enshrined in law, and a gradual
process of full politicization of the womb as a public
space subject to legal and social regulation. These
conflicts occurred both in the 19th and 20th centuries
when many countries criminalized and recriminalized
abortions (there were some exceptions as the fascist
regimes in Germany and Austria adapted abortion
restriction to eugenics and pro-natalist goals, while in
Catalonia, Spain, abortion laws were briefly liberalized
in the 1930s, but any efforts to implement reforms
were squashed by the victory of the fascist Franco
regime), and again in the late 20th century when many
countries reformed and liberalized their abortion laws,
after a heightened debate on the issue, leading to
legislative change and partial decriminalization (1960s-
1980s).

It is essential that every person has control over their
body, and the ability to make informed decisions
regarding their sexual and reproductive health, such as
for example if and how many children one will have.
Every woman, or person of any gender which might
get pregnant (such as trans men, non-binary, agender
people, etc.), must have the access and right to opt for
abortion services, regardless of their reasons for
wanting to terminate the pregnancy. This right to
control our bodies is indispensable in the struggles for
liberation and social justice, as nobody should be
forcefully assigned the role of a child-bearing
reproductive machine.

Sispirosi Atakton

In our discussion it is crucial to think of abortion as just
one of the issues of reproductive justice, which
expands the pro-choice agenda to incorporate a wider
array of economic, social and political issues affecting
women’s power to decide about their bodily autonomy,
reproduction and well-being. Legal abortions are
meaningless if those who want them can’t afford them,
and this framework allows to see the inequalities in
women’s control over reproduction. Besides, middle
and upper class women, with privileged access to
relevant information, have always had access to
abortion, by making use of the loopholes in the existing
law, or by travelling to countries where abortion wasl/is
legal. Working class women, on the other hand, not
trained to argue with the authorities and/or could not
pay for a doctor’s (legal or illegal) help, were the ones
who have always been at risk. Thus, we can
conceptualize a struggle not only for the right to
choose, but for the social, political and economic
conditions necessary to exercise that right. It entails a
movement oriented approach, in addition to demands
for safeguarding reproductive rights and accessible
reproductive health services.

The acknowledgement of reproductive work as unpaid
labor in the 60s made it possible to redefine the
domestic or private sphere as an anti-capitalist site of
struggle. In this sense, strict restrictions on abortion
can be interpreted as an attempt to control the labor-
supply, and deviations from the form of the procreative,
heteronormative family and gender roles as resistance
to this mechanism'. Radical and liberal feminists often
disagreed about the demands the women’s movement
should have, with the former arguing amongst others
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for free abortion on demand, free child-care and equal
pay, while the latter were mainly concerned with the
legal right to abortion and equal employment
opportunities. The radical feminist agenda included
practices such as consciousness raising and setting
up self-help clinics and women’s shelters; discourses
centered on liberation and sexual difference (rather
than equality); and a political stance to which abortion
and, more generally, the reclaiming of the sexed body,
was central. Those were considered moments of deep
feminist challenge to the dominant patriarchal culture
and the state. Those creating policy and articulating
hegemonic cultural norms responded (to a greater or
lesser extent) to feminist threats to the status quo, and
engaged in processes of negotiation and
transformation?.

It seems that with the demise of the radical feminist
movements of the 70s expressed an
unapologetic stance for abortions, and the co-optation
of women in legal debates over the matter, a shift
occurred towards a defensive and prevention based
stance. The focus has shifted from reproductive
autonomy and self-determination to issues of sex
education and contraception methods, with abortion
framed as an avoidable last resort. In this way,
regardless of how useful and necessary sex education
and the availability of contraceptives might be,
abortion is kept secret, shameful and regrettable, and
the liberating potential of choice is surrounded by
feelings of shame and guilt. It seems that the new,
gendered language that was developed along the
radical feminist movement with which to speak of
one’s body, one’s sexuality, one’s pain and alienation
faded away. Despite the efforts of radical feminist
movements to center the debate on abortions around
women’s self-determination, linking thus abortion to
men’s assumed responsibility for controlling and
monitoring women’s sexuality and reproduction, in
most countries the initial debate is framed around the
unborn fetus, doctors’ rights, or the state’s response to
rising illegal abortions. It is important to bring back the
unapologetic demand for abortions and the repeal
(what has been called the decriminalization of abortion
without limitation), not reform, of abortion laws into
current struggles, as modernization of abortion laws
does no justice to women, who are still denied agency.

which

It seems that a woman’s desire to end a pregnancy is
not enough in itself, for it has to be approved first by a
“respectable” authority figure, be it her husband, her

father, her family, her community, her nation. Denying
women the right to end a pregnancy is like denying
them the right to own their bodies, which, in turn,
results in women’s infantilization, which is all about
rendering them incapable of making an independent
decision. Historically, and ontologically, women and
the feminine were strictly associated with the passion
of the body; a body which was simply considered, by
the Cartesian/humanist philosophical canon, to be
inert and passive, silent and inferior, part of an
unchangeable nature. On the contrary, the so-called
superiority of the logos of the mind was associated
with- men and the Consciousness,
rationality, intelligence, selfhood and subjecthood were
synonyms of the masculine, and men were identified
with the thinking subject and, by extension, with the
universal®. There was no place for women'’s voices to
be heard, while their right to (own) a self was
forbidden. They were supposed to live for others and
their bodies were considered property of the
autonomous (male) subject, as he was the one making
all the decisions
domestically— on her behalf. In a word, women were
denied their existential freedom?; they were denied
their status as thinking subjects, who could make
decisions for their own bodies and choose between
having a baby or not. This discourse is extremely
important to the extent that it somehow sets the frame
to understand better the arguments, claims, and
struggles of the pro-abortion/pro-choice movement.

masculine.

—nationally, institutionally,

In other words, despite the fact that abortions are
performed on women’s bodies, policymakers have
often framed it in other terms —doctors’ rights, fetal
rights, law enforcement, morality, religion,
progressivism, family planning, eugenics— rather than
discussing women’s choice, health, autonomy, agency,
or sexuality. The dominant framework of the issue
when abortion first arrived on the public agenda, was
either the status of the unborn fetus (e.g. Great Britain,
the Netherlands, Spain, Belgium), or doctors’ rights
(e.g. France, Canada, USA), or state’s integrity in the
face of rising rates of illegal abortions (e.g. Germany,
Italy)®. The debate about how abortion policy could
strengthen women’s autonomy was completely absent.
Once again, women were not the talking subject, but
rather a silent participant in a malestream debate,
whose decisions were to determine the future of her
own body. The political semiotics of representation
play a crucial role here as, in this case, the object of
representation (the fetus), permanently speechless,



becomes the representative’s (patriarchal institutions)
wet dreams because it can be easily naturalized and
disengaged from the discursive realm. Women who
want abortion simply vanish or become the enemy
because they have opposing “interests”. The only
actor left whose voice can be heard is the one who
represents and is traditionally related to the hegemonic
masculinity mostly articulated in juridical and medical
discourses®. For this reason, concepts such as self-
determination and agency are really important for the
abortion debate because they put women, as subjects
who are not afraid to speak their truth, back at the
center of the way we talk about abortion.

However, relying solely on politics of ‘choice’ and
‘rights’ obscures the presence of other factors affecting
the person’s choice over an abortion, such as access
to subsidized care and job security’. Framing abortion
and parenthood as an exclusively private issue suffers
from an insensitivity to the way the private/public
dichotomy fails communities whose social, political
and economic realities are incompatible with this
distinction. For example, migrant women’s paid labor
is often domestic labor, and child-rearing is often
intertwined with interpersonal relations and bonds of
solidarity and cooperation for the overall well-being of
the community, even in individualistic societies. When
systemic inequalities result in the material conditions
which determine the necessity of an abortion,
defending only the right to choose is inadequate. Such
a narrow-focused approach leaves unchallenged the
fact that even if accessible abortions permit greater
women’s access into the workforce, thus challenging
the subordination of women in the private sphere, the
burden of unpaid reproductive and domestic work
remains disproportionately on them. In cases where
abortion was legalized, legalization alone proved
useless in claiming the resources women need to
maintain control over their bodies and lives. While
mainstream feminist movements made sure that
women could have access to male-dominated
workplaces, they abandoned reproductive work and
the domestic sphere as a site of struggle. Terms like
autonomy, empowerment and choice, historically
employed by the feminist movements to raise
consciousness, have been deployed by media and the
state to promote the ideal of an active, individually
responsible working and consuming female citizen.
This promoted ideal does not suffice to challenge the
exploitative relations of the capitalist mode of
production and reproduction, and has accelerated the

undoing of the radical women’s movements.

Additionally, focusing only on modernizing abortion
laws, neglects the way age, class and ability influence
one’s reproductive health priorities, and how under
neoliberal restructuring of economies, the cost of the
relevant reproductive health services is falling on the
individuals. At the same time, women are more visible
to governmental agencies, through the required
abortions, giving birth,
postnatal care, menopausal issues, breast-cancer
checks, etc®. Reproductive capacity is monitored and
medically controlled throughout a woman’s life. Even
in countries where abortions are more readily
accessible, women who want to undergo sterilization,
the most permanent of contraceptive methods, are
often forced to lie about their reasons and denied the
agency in taking decisions affecting their bodies.
Whereas the right to voluntary motherhood has
become more accepted, the denial of a woman to
procreate is often dismissed as an immature and

medical intervention in

immoral choice.

Upon impregnation, the person is stripped off their
bodily autonomy, and anyone who wants to have an
abortion must face the consequences of confronting
not only medical authorities and their policies, but also
the defenders of the procreative role assigned to
women by capitalism and the nation-state. The latter
insist on the patriotic mobilization of mothers against
imagined demographic threats, either from minorities
within the Republic of Cyprus, or by “Turkish settlers”
in the north®. Lower birth rate, a phenomenon
frequently associated with accessible abortions, is
wrapped in nationalistic rhetoric and presented as a
problem by government officials. The role of
motherhood has been elevated over the past century
to mother-of-the-nation, a heroic figure responsible for
protecting traditional morals and producing the future
defenders of the country’s national interests, as well as
the younger sector of the workforce that would strive
for the country’s economic recovery and growth.
Future dehellenization and lack of local labor supply
are expressed as the second most important problem
after the Cypriot issue by conservatives and the right-
wing, or even as an integral aspect of it'0. This is not to
say that everyone against abortions falls in these
categories. As long as the debate over when human
personhood begins remains open, some of the
opposition might also be rooted in liberal defense of
individual liberties. What we can conclude from this



however, is that it would be a contradiction for the
state to offer free accessible abortions. Defending
abortions and
overcome the pervasive nationalistic rhetoric and
militarist attitudes in society.

reproductive justice requires to

In October 2017, there was an arrest and 5-day
detention of a woman and her doctor for an abortion,
which is a criminal offence according to current laws,
after a complaint filed by her partner, who was
unaware of the event'!.

The Criminal Code of Cyprus (sections 167-169 and
169A), as amended in 1986 (Law No. 186), permits
abortion if two medical practitioners are of the opinion
that continuance of the pregnancy would endanger the
life of the pregnant woman, or that physical, mental or
psychological injury would be suffered by her or by any
existing child she may have, greater than if the
pregnancy were terminated, or that there is a
substantial risk that if the child were born it would
suffer from such serious physical or psychological
abnormalities causing severe disabilities. The
permits
certification by the competent police authority,
confirmed by medical certification whenever possible,
that the pregnancy resulted from rape and under
circumstances in which the pregnancy,
terminated would seriously jeopardize the social status
of the woman or of her family. Although the Code
does not specifically address socio-economic grounds

Criminal Code also abortion following

if not

other than as a factor in the criminal indication for
abortion, in practice, “mental and psychological injury”
is generally interpreted as including socio-economic
grounds. The Code was first liberalized in 1974, when
provisions permitting abortions only on therapeutic
grounds were replaced. Prior to the liberalization of
abortion laws in Cyprus, laws were not strictly
enforced. Abortion could be obtained in private clinics.
Most abortion clients were married women with
multiple births or young unmarried women.

Any person performing an unlawful abortion is liable to
seven years’ imprisonment. A woman inducing her
own abortion is liable to the same punishment. Any
person unlawfully supplying or procuring anything
knowing that it is unlawfully intended to be used to
procure an abortion is subject to three years in prison.
An abortion must be performed by a registered
medical practitioner. Although not specified by law, in
practice abortion is performed within 28 weeks of

gestation2a12b,

In February 2015, a new bill for decriminalization of
abortions was proposed by four big political parties,
but was never discussed in parliament and no voting
was carried out, due to also direct and indirect
influence of the church in order for this new bill not to
proceed’. Just last year, in September 2016, the
Archbishopric, the National Committee of Bioethics
and the Pancyprian Medical Association organized the
scientific convention “Abortions: medical, social, legal,
spiritual During the convention,
positions against abortion under any justification were
express and signed for by the three institutions in a
memorandum of understanding. This alliance does not
surprise us. The liberating potential of someone
prioritizing themselves, usually against the patriarchal
roles assigned to them, poses a threat towards the
state, church and medical/scientific authorities. We
perceive the decision for abortion as a matter of self-
determination of our bodies, and consider
unacceptable the criminalization and arrest of those
pregnant and seeking abortion, as well as the doctors
who help terminate a pregnancy safely.

dimensions”'4,

As emerges from the analysis above, the capitalist-
patriarchal state is deeply invested in control over
reproduction, but when faced with acute social
pressure key political and social actors are compelled
to revise their positions. This includes elements of
engagement with feminist arguments, but mostly a
modification of those arguments, by refocusing the
debate on a discourse of (sex-less) individual rights.
Creating a legal consensus on abortion is seen across
the political spectrum as key to the stabilization of
socio-political life. More fundamentally, by controlling
reproduction through an articulation of the conditions
in which abortion is allowed, the state attempts not
only to control population, but also to lay down the
boundaries of acceptable values and behaviors's.
Thus, it is important that abortion should be accessible
to all women without discrimination, and each person
seeking abortion to have access in safe abortion
services around the world. On the contrary, abortion is
either prohibited or criminalized or extremely limited
(for example Ireland and Poland). When abortion is
criminalized, it means that the person seeking abortion
is denied fundamental rights over their bodies, health,
self-determination, dignity and to have access to rights
without discrimination. It means that the person will
either seek abortion methods that would endanger



their life and/or health and that they would try to seek
for abortion in other countries. The right to abortion is
just one part of the struggles for safe access to sexual
and reproductive health care for everyone, which
should entail access to counseling and support before
and after the abortion if necessary. Lack of access to
abortion services is an attack on the freedom to self-
determination, and paves the way towards dangerous
methods of terminating the pregnancy. Let's not forget
that the existing ‘way out’ through private doctors and
clinics comes with a financial burden which prevents
those with low income, migrants, teenagers and others
from having an abortion. As long as the state
monopolizes authority and uses it to define which
medical and surgical procedures are accessible, it is
necessary to proceed immediately into a discussion
and amendment of the legislation, and decriminalize
abortions without requirements for justification and
medical opinions. It should ensure that everyone,
regardless of gender and gender identity, will have
access to these services when they need them.

The pro-choice, feminist movements and those in the
radical left struggling for reproductive justice should
not rest on their laurels, even in countries which
witnessed progress on reproductive rights or positive
abortion law reforms. As the anti-abortion camp is
pushing for retrogression in abortion laws, it is
becoming increasingly evident that abortion law
safeguard women's
increasing access to abortion. For example, Armenia,
FYROM, Georgia, Russia and Slovakia have recently
reintroduced preconditions for accessing abortions.
Even in countries with legal abortions, long waiting
periods and biased counseling services act as barriers
to accessing an abortion safely. Legislative proposals
for near-total bans or retrogression to stricter abortion
laws also took place in Latvia, Lithuania, Spain,
Romania, and Poland; however, they were met with
public outcry and protests and never realized. Andorra,
Malta, Liechtenstein, Ireland, Monaco and San Marino
currently have very restrictive abortion laws, with the
former two prohibiting all abortions. As in Cyprus, most

reforms are insufficient to

of these countries' criminal codes include sanctions for
women who undergo unauthorized abortions and
those who assist them to do so'®. Amidst the rise of
authoritarian
traditionalist values in public discourse, it is crucial that
we do not remain silent in front of the attacks on
reproductive rights and our sexualities. In our struggles
for social justice, deciding for one’s own body is an

populism and the resurgence of

inalienable right, without the intervention of any
authority threatening one’s health, life or freedom. Our
bodies are ours, and not reproductive machines of any
system.
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The Right to Abortion in north Cyprus:
Social-cultural, religious and legal aspects

In the northern part of the island, women’s abortion
right has been discussed and came into attention of
the media after several incidents that took place in
past few years. Abortion was always seen as a taboo
issue which has not been discussed in the public but
was rather a “problem” to be solved by woman behind
the doors. The politicians, doctors and public in
general are not considering abortion as women’s
reproductive right but through the right to life of fetus
according to socio-cultural and religious aspects. The
current laws allow women only to have abortion up to
10 weeks with the permission of the husband if the
woman is married or with the allowance from her
parents if she is below 18 years old. Although the
current legal situation is very restrictive for women,
according to recent experiences it is known that even
this cannot be practiced in public hospitals. Women
are often sent to private hospitals and being force to
pay high prices which clearly shows the close
relationship between patriarchy and capitalism.

The debate about abortion typically involves issues of
philosophy, religion, ethnics, and feminism. When
does life begin? Does a fetus have rights? Do women
have the right to control their own reproductive
functions? These issues are clearly important in
determining one's position regarding the policies that
regulate access to public abortion.

In northern part of the island, women do not have
much information about their reproductive rights. The
patriarchal control over women’s bodies does not only
normalize masculine domination, but also reinforces
the conservative male culture that prevents women to
consider safe abortion as their human right. Most of
the women, especially the young ones, are subject to
judgmental criticisms when they wanted to have
abortion and these judgmental attitudes, in turn,
creates a big communal silence about the reproductive
health of Turkish Cypriot women. Such a silence on
reproductive rights and abortion, on one hand, force
women to carry out all the physical and emotional
burdens of unsafe abortions or force women to have
abortion in private hospitals. On the other hand, it

hardens the struggle against the hypocritical

implementations of the governmental and private
institutions.

In the northern part of Cyprus, although many young
women start to experience their sexuality before
marriage, premarital sex is still a taboo in Turkish
Cypriot society. Related with the moral and religious
codes that make premarital sex a taboo, the
termination of pregnancy depends on women’s marital
status and age. That is why, the great majority of
young and single women choose to have abortion
secretly in private hospitals —if economical force’s is
enough to- which affect their psychological health.
Accordingly, under the current laws, woman has to
receive approval from her husband if she is married
and if not, and that she is under 18, she has to have
the consent of her parents. In addition, if she has
mental disorder she has to receive approval from her
parents or if not, 2 specialist doctors have to give the
necessary approvals. Anyone who exceeds this time
limit can be imprisoned for maximum 3 years under
the law. In addition, there is also another article in the
Criminal Code which says that if a woman allows a
miscarriage intentionally by using for instance a poison
or a specific material, then can have imprisonment up
to 7 years.

Exceeding this time limit may cause a prosecution to
be initiated against woman, as we have experienced
last year in the north. A woman was prosecuted due to
both making abortion while she was 16 weeks
pregnant and allowing a miscarriage intentionally.
There had been no similar cases in the court before
and the result was very crucial. In the final hearing the
woman was sentenced to 9 months’ imprisonment, a
very symbolic date considering that it is the time period
of pregnancy. Although this decision was later
reversed in the Court of Appeal and her sentence was
decreased to 3 months, she still spend 3 months as a
“criminal” in the central prison. During the hearings at
the Criminal Court, she accepted all the accusations
against her and said that she learned this hospital from
the research she made with her partner during that
time. Her partner also admitted in the court, in another
case that was related to this one, that he was the one



paying the money for abortion. Although in the law it
says that anyone who helps the woman for having an
illegal abortion should also be prosecuted, no case
was filed against her partner or the owners of the
hospital.

Her lawyer defended her saying that she was under so
much pressure, she had significant problems with her
partner that time and she could bear the responsibility
of being a single mother in this society. In addition, that
after she made abortion she was also under so much
pressure and people were calling her “murderer”.
However, the judge called this crime as being very
serious and grave. He further stated that it is important
to give heavy sentences for the peace and safety of
the society. Moreover, he also considered that she was
not pregnant as a consequence of rape and that it is
normal to have social pressure but that does not mean
that we should not obey the laws due to the pressure.
He also considered the education level of the
defendant and her family. This case example was very
important as it illustrated how patriarchal the
prosecution and police works, as only the woman
faced trial while the owners of the hospital and her ex-
partner did not face any prosecution. Secondly, it also
showed the general understanding of the Criminal
Court that was not focusing on the woman but merely
on patriarchal beliefs of the society and fetus.

Few days ago in Famagusta, a young woman left the
baby after delivery. It is stated that the young women
did not want the baby and informed social services
department that about this. Media, news, comments
through social media accused, judge young woman
with irresponsibility. But nobody discuss the main
reason behind this behavior. Due to the sex is a taboo
in young ages for women, there is no information and
contraceptive  methods, no
counseling, no free and public access to abortion
services give rise to these kinds of issues. Women
need to face with all conservative masculine
dominated criticism and psychological health problems
to overcome all those kind of judgements.

education about

It has also been argued that an “embryo is in the
woman’s body, it's within her and can’t be separated
from her, so it's not just her decision-making about
whether to bear a child, it's about her body”; therefore
it should not be subject to someone else’s consent.
Arguments which held around “fetus is a baby” is
mostly related with gender roles opposed to women,

whole body is her own family’s and carry an embryo is
a blessed duty which cannot be rejected otherwise
women have seen equal to a killer. Also we must add
that patriarchal system’s belief that claims women’s
body for states is a tool to control population numbers
for cheap workforce and more soldiers for military.
These perspectives are directly linked with capitalism
and militarism, working together with patriarchy.

Many people who oppose legal abortion or who only
weakly support legal abortion will often focus their
objections on the idea of "abortion on demand." They
see something wrong with abortion being readily
available. But if abortion is not available when women
want it ("on demand"), what is the point of it being
legal? If abortion is legal because women should be
able to make autonomous decisions about what
happens to their bodies, how can abortion not be
made available when they demand it? The women are
forced to make abortions in private hospitals and their
demands to public hospitals are refused by various
excuses and threats: displaying their names, claiming
that there is inadequate equipment or the surgery
room is not convenient.

The answer is that people who oppose abortion on
demand oppose the idea that women can be trusted to
make autonomous decisions about what happens to
their own bodies, an attitude which can be traced
directly back to traditional, patriarchal, religious
attitudes towards religion. This is most clearly the case
with anti-choice activists who don't hide the fact that
they want the state to have the power to make
decisions for women, but it's also true for weak
abortion supporters.

Religious conservatives would like to place all sorts of
restrictions on women’s ability to obtain abortions.
They can’t ban abortion outright, but they can perhaps
make abortion so difficult to manage that women will
be less likely to choose it — thus making it a
theoretical choice, but not a practical choice.

By considering all these different perspectives and the
power that society tries to maintain over women’s
body, Dayanisma recommends the following:

- Abortion should be decriminalized and available like
every other legitimate public health service.
- It should be available at a woman’s request without
any other form of consent/approval needed.



- It should be personal decision not a legal debate.

- The time limit for abortion should be increased as the
current 10 weeks requirement is insufficient when it is
also considered that the women are forced to demand
it from private hospitals, they have to seek for the
necessary consents in accordance with the law and

collect a high amount of money in a very short period
of time.

- Abortion should be operated free of charge as a
public health for every woman living in northern part of
Cyprus including the immigrants and asylum seekers.

Intersectionalities: Feminism, antimilitarism,
ecology, anti-capitalism and veganism

Intersectionality is one of the important topics that
recently the new generation activism and other
movements are started to talk and we need to talk,
discuss, and develop more on it for the future. When
we talk about intersectionality and start to count the
topics that intersects or analyse them we need to
acknowledge that there is always many other topics
that relate and all these topics have their own
complexity in them. Starting with the feminist
movement, it started as a social justice and woman-
man equality movement. Later on, movements coming
and discussing about identities started to question

Erman Dolmaci — Queer Cyprus Activist

what is being woman or man or if lesbian, bisexual,
trans woman was included to the identity of woman.
Especially in relation to critical theory and queer
theory, identities started to be criticized which was
really important because the biologically determined
understanding of woman in the feminist movement had
been challenged during this process. Queer theory
didn’t demolish feminist theory but added on it by
criticizing. It is also important to see that queer theory
and feminism are not intersectional but they are
implicit to each other.
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Capitalism is also seeing woman as a reproductive
system and man as a soldier for the armies. From the
examples, we can see that gay man and woman were
not allowed to serve to the army in United States but
their acceptance to the army later on is a good
example of capitalism needing more soldiers for
establishing power.

After briefly looking at glimpses of feminism,
antimilitarism, and anti-capitalism, it's good to mention
Kimberlé Wiliams Crenshaw. She is an African
American feminist woman who made a speech in TED
Talks about “the urgency of intersectionality”; there,
she mentions the Emma DeGraffenreid’s case,
according to which Emma applied for a job but the
employer didn't hire her and she thought that she was
discriminated against because of her race and gender.
Emma was an African-American woman, a working
wife and a mother and she sued the local car
manufacturing plant. Judge dismissed Emma’s suit
and claimed that the employer did hire African-
Americans and also hired women for the plant. On the
other hand, Crenshaw claimed that African- American
males are hired where the man power is needed and
the women that are hired were working in the
secretary positions and they were white so that black
women weren't allowed to work at the plant. Crenshaw
tries to explain this case with a simple analogy which
might allow the judge to better see Emma's dilemma
and she explains:

“If we think about this intersection, the roads to the
intersection would be the way that the workforce was
structured by race and by gender. And then the traffic
in those roads would be the hiring policies and the
other practices that ran through those roads. Now,
because Emma was both black and female, she was
positioned precisely where those roads overlapped,
experiencing the impact of the
company's gender and race traffic. The law -- the law
is like that ambulance that shows up and is ready to
treat Emma only if it can be shown that she was
harmed on the race road or on the gender road but not
where those roads intersected.”

simultaneous

Having this example in mind, | want to relate it to my
own experience as a vegan anti-capitalist person in
the left movement: being vegan or being left is
separately okay but when you do say that you are both
vegan and anti-capitalist | hear many comments about

that veganism is capitalistic. Being both vegan and
being part of the left movement leads to discrimination
where a vegan might not be judged by a left person
who would already think that veganism is already
capitalistic. As well as when we talk about
intersectionality most of the discourse is really
anthropocentric. For example social justice is mainly
talked about humans but there is an important link
between feminism and veganism?. From my own
experience, being discriminated because of my sexual
orientation or expression, | started to question the
system why this is happening which helped me to ask
questions “why being gay is not normal?”, “why do we
eat animals?”, “why women couldn’t vote in the past
and had to fight for their rights?” etc. If we question all
these things, it can help us to understand
intersectionality. Intersectionality can help us to
understand all the links but at the same time we need
to understand that the struggle against the oppression
is implicit and not separate from each other and each
identity/struggle/case has its own complexity. When
we start also questioning, there will be more issues
added to these topics like ableism, slut shaming, body
shaming... While we are acknowledging the new
identities, it is also important to question the existing
ones and try to be critical on them and try to
understand them in their own conjectures. For
example, being vegan in a developed country might
not be a reason to be discriminated where it is in
Cyprus and maybe it won’t be in the future. So that we
need to take into consideration of the place, time, main
actors and other parameters when we look at such
issues. Another important thing is that if a person says
that they are being discriminated it is important to
listen to them and try to understand them even if they
are just one person.
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The Edepsiz/Indecency project (2016-17)
Rooftop Theatre, ArtRooms and artists

An Instance of Queer-ing

This short piece will make a brief analysis of the way a
specific artistic process emerged as an act of Queer-
ing. The term here is used as a verb, and it implies a
broader process of other-ing, as that is related to
conservative social values beyond heterosexism and
heteronormativity. The queer-ing attempted here was
centered on the idea of (in)decency, it was form-
specific, active and purposeful. It was an intervention
that happened contextually, and emerged from a
desire to engage with the environment. This desire
was manifested first in the ‘Edepsiz / Indecency’
initiative of Oya Akin and Oya Silberry, and resulted in
two exhibitions/ performance art interventions through
the collaboration between Rooftop Theatre, ArtRooms
and a group of artists.
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Ellada Evangelou

Artists work based on stimuli, as that emerges from
their personal and social space, as they relate to their
individual or collective existence. Fine artists and
performing artists carry out processes in different
ways, since they posses (according to the artistic
norms) different tools: fine artists have (among others)
their paints, brushes, clay, photographic lenses, while
the performing artists work predominantly with their
bodies. Narratives and stories are thus told in very
different ways.

The artistic decision towards a creative mélange using
both fine arts and performing arts is a methodological
approach, which emerged in the 1950s through what
was later termed ‘performance art’. Performance
artists started using means from fine arts, or fine
artists used their bodies to tell their stories. One could
say that the means of expression broadened,
multiplied and acquired new possibilities.

Cyprus has a short but rich history of this approach,
with artist interventions in museum spaces (e.g.
Pascal Caron’s Excavation Movements as part of the
exhibition “The Body: lived experiences in ancient
Cyprus” in the Cyprus Museum, 2014), in relation to
established public artworks (e.g. Lia Haraki's The
Record Replay React Show, in Nimac’'s “Treasure
island”, 2015) and the work of performance artists (e.g.
Andreas Pashias, Christina Georgiou). There is an
annual international Cyprus International Performance
Art Festival (CIPAF), and the Cyprus International
Performance Art Society (CIPAS), both initiatives of
Christina Georgiou, as well as the Fringe Performing
Arts Festival, organized by the Home for Cooperation.
There are, of course, other individuals and groups
engaging with hybrid praxis, but this short article does
not attempt a mapping. The examples mentioned
above are a random sample of works and individuals,
and is only meant to give an idea of the breadth of the
practice.
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Rooftop Theatre, from it's own vantage point as a
grassroots organizations dealing with the arts in
relation to community, has also become involved in
this type of work. After the initiative of Rooftop member
Oya Akin, a partnership was created with the
Edepsiz/Indecency collective of fine artists (Turkish
Cypriots and Turks) and with the ArtRooms Gallery,
based in Kyrenia. The d'etre of the
Edepsiz/Indecency collective, was to explore the
nature of indecency as a social currency through art
work. Indicative questions were: what makes someone
or something indecent? What are the conversations
we are individually or collectively not having about
these issues? Are nudity, religion, sex, sexual
preference (and others) related to indecency and how?
How do we relate indecency to our communities? This
is not an exhaustive list, as you can imagine.
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After two series of workshops, two performances were
created in 2016 and 2017, based on the artworks
submitted to the Edepsiz / Indecency initiative. The
general title was Edepsiz / Indecency Project | and |
The performances were held in non theatre spaces,
with Edepsiz / Indecency Project | in a house across
from Agia Sofia/ Selimiye in Nicosia over Araf bar, in a

guided promenade performance
from the entrance and through
the rooms, and with Edepsiz /
Indecency Project 1l in the
ArtRooms space in Kyrenia, as a
self-guided promenade through
the spaces of the gallery. The
general coordination for both
belonged to Oya Akin and Oya
Silberry, while the dramaturgy
and direction in part | belonged to
Ellada Evangelou and in part Il to
Maria Varnakkidou. The
dramaturges/directors and the
coordinators collectively carried
out the
exhibitions. The group of fine
artists exhibited was
predominantly  consisting  of
Turkish Cypriots and Turks, and
the group of
predominantly

Greek Cypriots.

curation of the

actors was
consisting  of

The aim of the project was not to

recreate, imitate or sequel the art
pieces, but to creatively reflect on what was being said
by the fine artists, through the use of the human body,
voice and expression. In addition to the initial guiding
questions, the dramaturgy of the performance was
heavily influenced by the materiality of the works
themselves, as well as their relation to the
performance space and the social context. In relation
to the materiality, Edepsiz / Indecency | demonstrated
a preoccupation with the use of plastic in the work of
photographer Cigdem Emir, instigated a conversation
on limitations and boundaries. That discussion
generated an interactive piece, the final one of the
performance, in which the performers asked the
spectators to choose an artwork from those hanging
on the walls (among those, Emir's work) and then
whether they would allow the performers to re-shape
their bodies in relation to what they were seeing. The
process superimposed a set of binary emotions that
the audience also was asked to pick (from two parts of
binaries).

It is, however, the association to the social context that
creates the strongest connection with the queer-ing of
the social space and art scene. The act of inserting the
intentions, aesthetic choices and (ultimately) bodies of



a group of artists who identify themselves only as
such, and refuse to be defined by their passport, or
any other feature other than their artwork and its
quality of indecency, this reframing of individuality and
collectiveness, is what constitutes, at the most basic
level, a queer-ing of the space.

The group was preoccupied with presenting Edepsiz /
Indecency | in Araf, a space across from the historic
religious monument, and then in Edepsiz / Indecency |l
in the middle of Kyrenia, a town marked by its neo-
conservatism in relation to its changing demographic,
served as a reality check and revealed the nature of
the work and its possible impact. Original thoughts to
project images from the window of Araf onto Agia
Sofia/Selimiye were scratched, the daring opening
performance in ArtRooms which included a live nude
body roaming around in a primitive (re)birth in the
garden, was introduced by a disclaimer and request to
delete any pictures taken.

Queer-ing as an action also lies in the creation of
conditions for open dialogue and (potentially) critique
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by the viewers. These interventions embedded within
them the process of dialogue and interaction, they
created the conditions to talk about what people
experienced. The inherent fear that lies with being
hidden, obscure and ‘in the closet’ was dealt with
unapologetically by the Edepsiz / Indecency project,
although it did not always succeed to overcome it.

The ask, though, is not to overcome, but to continue in
a process of queer-ing, until there are enough public
conversations around what is considered ambivalent,
obscure, even dangerous. These are the kinds of
defenses that healthy societies develop, against their
own fear of change.

Links:
www.rooftoptheatregroup.com
www.artroomsatthehouse.com

https://web.facebook.com/edepsizart/




2NUEIWOEIC TTAVW OTN Bewpia Tou
Manarchist (Avdpavapxikou)

MPOEIAOMOIHZH TEPIEXOMENOY: puicoyuviouog,
oe€oUaAIKr] kakoTroinan, BIacuog

O avdpavapxikog eival 0 kaAlTepog akTIBIOTAG. To
&épel autd péoa tou. O avdpavapyiKOG TTPOTEIVEL TIG
mo pPI(OOTIACTIKEG  OpAcCElg, apBpuwvel
Bapuonuavreg Bewpieg. Autdg povo autdg eival o
o1a@wTioTg. Mpétrel dAol va diapdaloupe Adorno, aAAd
HOVO 0 avdpavapXIKOg Tov kataAafaivel cwaTd.

O avdpavapyikdg ayatmd TIG yuvaikeg, Kal €101 Ogv
XpeldleTal  va  TIG TIONITIKEG  TOU
XapakTtnpifovial amé Tnv aiobnon Kuplapxiag, cis
appevwtroTnTa, AcukdtTnTa. H QWvA TOU €ival n o
duvaTr], Ta Adyla Tou Ta MO aAnBiva. H avapyiki Tou
TTopeia  €ival  avattOQeUKTn, TTPoépxeTal atrd PiAia
ypaupéva atrd dAAoug Asukoug avdpeg. AuTo eival éva
AVWTEPO OpaNO. =€pEl TTEPICTOTEPA YIA OTTOIOdNTIOTE
B¢épa amod 6,11 €00, €xel éva diTTAwpa yia auto.

MNa Ttov avdpavapyxikd, eipyaoTte OAol pia QUAR, n
avBpwTmivn QuAr. O avdopavapxIKog £xel pia @ofia yia
TIG TIONITIKEG TAUTOTNTAG. EUxeTal o1 pn  Acukoi
AvBpwTTOI, OI PEUIVIOTPIEG, Ol KOUKP, VO OTANATAGOUV
va dlaaTrolv TNV aploTepd. Autd Ta Iva aToua XaAdve
Tnv  kardoTtacn. O avdpavapyikds kataAapaivel Tnv
Kartatrieon Twv AAwv KaAuTepa atr o,T1 Ta idla Ta
aroua (€xel kar  €vav  paupo  @iAo): Metd Tnv
eTavdoTacn o parciouog Ba egagavioTei. O1 TTONTIKEG
TWV avdpwv TNG AEUKNG EPYATIKNAG Tagng Oev eival
TIONITIKEG TOUTATNTAG, Eival 0 JOVOG aAnBIvag aywvag.
Mepikég @opéc O avdOpavapxikog yivetar eAa@pd
TpoaBANTIKGGS. Eival évag dvipag—uwpd. Emlupsi va
aKkoUOE€IG TIG avAyKeg Tou Aiyo TTapatrdvw. Agv PTtropei
va oou dwaoel ouvalioBnuatikg aTAPIEN auTr Tn oTIyunA,
kavovielr o Opdon. YToBétel Om xpeldlecalr TN
BonBeia Tou o€ TTPAKTIKA {NTAPATA. EUTUXWG £TUXE Kal
£QEPE TNV OKOUCTIKA TOU KIBAGpa OTo TAPTI. OEAel va
gupioeigc TIC paoydAeg oou, povo yia pia I8IKN
mepioTaon. Tov OouAeglel TOV TTEPIOTACIAKO OEEIOUO
TOoUu. Oa TIPETTEI VA TOV OUYXWPEDEIG, dev TNV TTAAEUE!
auTn Tn OTIYUA.

«AoT6G gival n ayattnuévn Bpioid Tou avdpavapyikou,
aAAG o i010¢ 0 avdpavapxIkog dev UTTAPEE TTOTE TOU
aoToG. Tou avdpavapyikol Tou apécel va Ta yaudel

TG TTO

akouel. O

Ray Filar

O6Aa. O avdpavapXIKOG ayatrd Ta queer PTTaxoAa, Kai
auTog gival eTTiong Aiyo queer, yiaTi gival TTOAUYAIKOG
(rndder  TOAAEG  yuvaikeg) kai  kinky  (dom). O
avopavapxikdg &Eper OTI 0 yAuog  givar  évag
KATTITOMOTIKOG Beopdg, ommoTe £€epeuvd Thv avapyia
oTn oX€éon. ZTAEl Ta TTATPIAPXIKA deoud, OTTWG Eival N
mioTn, n €uBldvn, ol douAciég Tou ommTiol. OAeg ol
KOTTEAEG TOu eival ¢nAidpeg, aAAd dev @Taiel AUTOG.
Oupouvtal AdBog mpdyuata. MNa kdmolo Adyo dev Ba
TTNONXTOUV HE TN @QiAN TOUG eV AUTOG KOITAEL, KI EKEI
@aivetal n aTroTUXia TNG YUVAIKEIQG XEIPAPETNONG.

O avdpavapXIKOG eival évag aQoCIWPEVOSG YEUIVIOTHG,
Oev xAvel gukaipia va To avagépel o€ KAOBe TTepioTacn
o1 kaBapilel, TTpooéxel To TTaIdi i ETIAXVEI TOAI YIO TNV
mapéa. QaTé00, ouxvd, éTav TTPOKUTITOUV OxI KAl TOGO
EVTUTTWOIOKEG OOUAEIEG, 0 avdavapyikdg Tuxaivel va
gival atraoXoAnuévog pe KATI TTOAU onuavtikd. Eival
oto Millbank. Eivai otoug G20. Eivai oto Occupy.
Kdavel dpdoeig pe Toug hunt saboteurs. Eivar mavrote
Katrou. Ecl 1rou oouv; O avdpavapXIKOG AIVEl UE
Tov Oaupacpd AGAwV  avipwyv. ZUPQWVEL PE  TIG
YUVOIKEG TTOU YOUOTAPEI, HEXP! VA TTOUV TO Val.

O avdpavapxIKos yvwpilel 6T o akTIBIouSG £TTIVOROnKe
atd Toug Aeukoug avopeg. O 10€eg eival n auBevTikn,
AVETTNPEAOTN OOUAEIG TTOAQIOTEPWY QVTPWY, Kal N
IoTopia gival povaya n aAAnAouyia autwyv Twv 10swv. O
avapxiopég, o 0oaloAIoudG, 0 KOUPOUVIONOG, aUTEG Ol
TAUTTEAEG TTEPIYPAPOUV TNV TTapddoon TG avopikAg
1B10@uiag. Katd 1o TapeABOv opIopEVEG YUVAIKEG Eixav
KoAég 10éeg (6mwg n Emma Goldman, n Roza
Luxemburg, n Rosa Parks). £mv mapolca @don, ol
yuvaikeieg 10ée¢  TTpooeyyiouv  Tov  QACIoPO: Ol
TIONTIKEG QOQAAWYV  XWPWV Eival yia pwpd, ol
OUVEAEUOEIG TTOU OTTOKAEIOUV TOUG AEUKOUG AVTPEG
gival avtioTpo®og oegIoudg, n atTédoon eubuvwyv o€
dtopa TTOU AVIAKOUV OTOV XWPO Eival KUVAYI HayIooWwV.
O avdpavapxikog dev BAETTel Kaupld eipwvia o010 va
utrooTnpiCer o1 dieEAyeTal KUVAY! PAYIOOWY €vVAVTIOV
avopwv. MNAEov eival TTOAU duokoAo yia évav AvTipa va
MINACEI XWPIG va TOV QIUWCOUV.



Av kai o idlog peTd PBiag Ta éxel diapdoel, TOU
avopavapylkoU Tou apéoel va KPITIKAPEl Ta £pya TWV
YUVAIKWY, TWV MPN-AEUKWV  avOpwTiwy, Twv TPavg
atopwy. ‘Exel onuavtikd Tpdyuata va oou TIEl yia TO
WG JTopeic va PeAtiwOeic. Autdg utropei va oou
eénynoel yiati ol TakTIKEG oou eival AdBog, PIAWVTOG
@INooco@Ikd. H eTavdoTaon €pxeETal, PE TN POPQPN MIOG
TPOUEPNG HAJIKNAG EGEyePONG.

To aAnBivé TTpéowTo Tou avdpavapxikou eival n Bia
QATTEVAVTI OTIG YUVAIKEG, EVAVTIO OTOUG avOpwWTTOUG TTOU
dev gival Aeukoi. Tou apéoel va Byaivel ue KOTTEAEG TTou
Exouv «BEparta», yia va UTTOPEI va TIG «PPOVTICE.
«O¢Ael va oe yapdel evw Kolpdoary. Aev 1o BAETTE
auté wg Blacuo. MioTteler ol «n TTApEVOXAnon GTOV
Opbéuo Oev €xel va KAvel  TIiTTOTG PE TOV PBIACHO».
Etreidr) dev moTelel 0 TTOMITIKEG QTTOKAEIONOU, EXEl
@iloug BlaoTég. O @iAog TOu PTTOPED va €XEI XTUTTAOEI
TNV KOméAa Tou Mia 1 Ouo @opég, aMAd  eival
KIVNUATIKOG KAl TEAOGTTAVTWY TO XEI HETAVIWOEI TTAEOV.

O avdpavapylkdg eival @QeuIvioTig o6tav BéAel va
yaunoe. O avOpavapxikdg 6a xpnoIJoTToiIael N
YAWwooa TG oefoualikhg atmeAeuBépwang yia va o€
efavaykdoel va  KAvelg o€l
QuTOATTOKAAELITAlI QEPIVIOTHG KaBwg og Bidlel. Oa eival
TTONU €mYeENAG OTO va  Kpdadel atmoloyntég  Tou
Blaouou... étav gival yuvaikeg ri/kal padpeg. Oa piIAagl
oTnv KoveTnTa TO TTPpWI KAl Ba o€ yTutraél 1o Bpdadu.
Oa gou Aéel va unv gical T6co nAiBia. Mnv Tou KAveig
slut-shaming.

Oa ouveyxioel va

Mnv kartnyopeic Tov avdpavapxikd yia OeEOUAAIKA
Kakotroinan. Mnv TOov Katnyopeig yia atoloynth

Biaouou. Mou eival T0 «aBwoOg HPEXP! aTTOdEIEEWG TOU
avTiBéTouy; O1 yuvaikeg TTou TIAvE OTNV aACTUVOia
META TOV PBlaocud eival KamTAAIOTPIEG Kal TTPOdATPIEG.
Av TTavTpeuToUV AOTUVOUIKO KAl TIG XTUTTAOEI, KaAd va
TédOouv, Ta 'BeAe 0 KWAOG TOUG.

O «avapxIoPOGg» Tou avOopavapxIkoU atToTeAEiTal atrd
IEPAPXIKEG TIONITIKEG QVTIpWY TOU  yid TNV Wpa
TouAdyioTov Oev KAvouv kKoupdvto. Eivar n  Agukh
PATOIOTIKA TTaTplapXio Tou Paupou PTTAOK. Aegv eival
Kapi@ akpaia avwpaiia. O avdpavapxXIKOG Kail ol QiAol
Tou ecival oe K&Be apioTEPO KOIVWVIKO KUkAo. O
avOpavapyikog eival évag Kavovikog AvlpwTrog TTou
agiepwvel TN {wA Tou yia va KAvel évav KAAUTEPO
k6apo. OTTwg Kail va £xel, €ical avTeTavaaTaTng.

O1 TepiocdéTep@ OTd €UAG, 101QITEPA Ol YUVAIKEG,
€XOUME MIO 1I0TOpia va TTOUWE yia TOV avOpavapxIKo.
QaTé00, cival dUoKoAO va TIEIG 10TOpiEG yiIa auTov. O
avdpavapyikdg Tnv yAiTwvel. Eivar dnuo@iAng. Eivai
péoa o€ dpdaoelg. Eival o kaAuTepog aywvioThg. Eival o
KOAUTEPOG OTO va Aéel OTI gival 0 KAAUTEPOG.

AuTS TTOU KAvEl TOV avdpaavapxiké EExwpIoTo eival Ot
TroTé Ogv Ba TTapadexTei oTl gival OAa autd. Agv Ba o€
akouoel. Kal Twpa, Ba cou egnynaoel yiati £xeig ddiko.

Baoiopévo oe culnthceig kai dinynoelig Twv: Mijke Drift,
Kirsty La Rain, Riley Coles, Jasper Jay, Olivia Walker, Linda
Stupart, Annette Behrens, Toni Mac, Jacob V Joyce, Sophie
Lawton,
Yildizoglu, Hannah McStar, Lily Ash Sakula, Abigail Williams

Deborah Grayson, Marta Owczarek, Selin

Metdopaon/EmpéAcia: AGEoTTOTOG




O1 kaTeuBuvoeIc €xouv onuacia: n vekpn {wvn
OaV OUYKIVNOIOKOC Xwpoc'

Mia Tou Tg Baoikég avaldntioeig oUAANG  Tng
METOTITUXIOKNAG MOU €pyaciag ATav ol TPOTIOl UE TOUG
otroioug n Npaupn/To auvopo/n vekpr) Qwvn eTnpéade n
emodpoloe TTAVW OTN CWHATIKATNTA TWV YUVAIKWY TTOU
TIG OTTOIEG €ixa TACEI ouvévTeuEn TNV Avoign Tou 2016.
‘Eva potiBo 10 otroio eravaAaufavotav ouxva Tal To
OTTOI0 apPYOTEPA EUTTOPECA VA KWOIKOTIOIROW ATAV TO
€€AG: N vekp dwvn atoteAoloe €va XWEO TIPOG TOV
OTT0i0 TOUTEG Ol YUVOIKEG ETTIAVAV TIG EOUTEG TOUG vd
KateuBUvovTal ouxvd — 1¢al 61 uévo yia va TTEPATOUV
«atrévavti» aAAd Tlar yia va  OiekdikAoouv 1 va
eTavadIekdIKAoouV Ta dIKAIWUATA TTOU gixav oTov idlov
TOV XWpO.

Kd&Tmoieg 1TTou TIG YUVAIKEG TTOU TIG OTIOIEG €ixa TTACE!
ouvévteuén avagepbnkav ato Occupy the Buffer Zone
(OBZ) tou 2011 dicukpiviCovidg Pou OTI N KOIVA
mapoucia  EAAnvokUTpiwv  Tal ToupKOKUTTPIWY
OKTIBIOTWV GTOV XWPEO TNG VEKPNG {Wvng UTTOYPAUUIoE
TNV Koivip €mBupia yia emTavévwon. H eutreipia tng
KATdANWNG NG vekpng duvng €0swpnOnke oxoAeio yia
TOo 010 TO Kivnua, £évag Tpayuatikd pi{ooTTaoTIKOG
TpOTOG  diapapTtupiag. To OBZ Artav éva TOAAG
ONMAVTIKG KOUMATI aTn {wr Twv akTIBICTPIWY, YIATi yid
TPWTN @opd Ta owuata €JI1EKOIKACAY TOV  XWPEO.
«TouvTnv @opd n avtioTaon ayopace Ta CWHATE Pag»
AaAei you n T. H katelBuvon TTou €TTAPAV TO CWUATA
TWV OKTIBIOTPIWV EUTTOPETE VO ETTAVATIPOCOIOPICEl 1
va Béoel ek véou Tnv UOTOpPEN TOug Oav TTIOMITIKA
UTTOKEIEVO  ATaV
TIPOCOKEIEVA gTov XWPOo TToU

uTtoKeiyeva —  TTAéov  ToUvTa
EVOWaTa,
ediekdikouaav. Or1 okTiBioTpieg e€foloav Tnv Alon
akpIBwg €meidr] n ouA\oyiKh TOug aTTréPacn yia Tnv
KAatdAnyn &vOg XwpPou OTOoV OTroio e&v numropoulcav
TIPONYOUNEVWS  va
«EYKATOOTOOOUVY £0¢eIxve T{aI TOV TPOTIO UE TOV OTIOIO
ovelpeukouvtav  va  fouv TNV AUon. Ev  TOAAG
evolagépov BéBaia 6Tl TOUTN n €mOupia eKPPACTNKE
gav uia kivnon eyyutntag Tpog Tn vekpr dwvn: n
KaTeUbuvon Twv OWUATWY TIPOG To  €mMOUPNTO
QVTIKEIMEVO, TNV VEKPR Qwvn, £Qepe OTNV EMQAVEIA
KOMMGOKIa TOou OupikoU Tlal ouyKivnolakoUu Adyou,
KOMUAOKIO TTOU KaBWG QaiveETal €V OCWHATIKG pi{wuéva

peivouv, va  kdtoouv, va

rhizome

Tl  XWPIKG ouvdedepéva.  Epidovoav  pou  yia
KOMMAOKIO XapTIWV TToU APpav aTa eyKATAAEAEIUUéVa
OomiOkia, KOTAAOITTA MIOG TIAYWMPEVNG OTOV  XPOVo
IoTopiag  ToU  éQEpE  OTNV  €mmIQAvEId  TTANO0G

ouvaIoONPATWY: EKOTACIAOUO ua Tl Badkid BAiwn.

H Zdpa Axuer (Sara Ahmed)? ypagel 61 TO
ouvaioOnuaTa eival oxeolokd, yioTi Oev  edpelouv
amroKAEIOTIKG  oUTE  OTa
avTikeiyeva, aAA& dnuioupyolvTal Cav ATTOTEAECUA
diavtidpaong 1o KukAo@opiag. H axeolakdtnTa gav
évvola TTou oTradel dixoTopieg Tlal ouvevwvel UAN 1ol
vonua, pop@ry Tlar  TrepiEXOuEVO,  owuara  Tdal
ouvaiodnuaTa, €aiel Tautéxpova  Tal  XWPIKEG
TPOEKTAOEIS. 'Evag xwpog aAAG 1Can n kateuduvon
TTPOG 1 MAKPIA TTOU TLEIVTOV XWPO dIATTAEKETAI ETTIONG
ME BUMIKEG, ouvaloOnuaTIKEG KaTeEuBUvVOEIG, KaBwg Ta
idla  Ta ouvaioBnuara  TTepIAapBdavouv  Adn  pIa
KOTEUOUVON TIPOG QVTIKEIMEVO ME TA OTOid  £XOUV
oeopous. ANwoTE, TO  pAMa
EUTTEPIEXEI TO OTOIXEIO TNG Kivnong, kareubuvaong, givai
pila TOU onAadny  T1ivou  TTOU
ouvaIoONUOTIKA KIVED pag T WG €K TOUTOU KPATA Hag
Il ATTOPOKPUVEI JOG TTOU €vav XWpPO.

uTToKEiyeva  oUte  OTd

«Klvoupuai», TTouU

«OUYKIvoUuaI»,

To Trapddeiypa Tou OBZ é@epe 010 vou Tlal GAAEG
TIEPITITWOEIG TIOU Ol OKTIBIOTPIEG EUTTOUKAPAV OTOV
XWPO TNG VeKPNG dwvng, o TTaAId AAio petd T10
avoryua Twv odogpayudTtwy. Or akTiBioTpieg opunaav
otov Xwpo Tlal ekdtoav xauai, AGANEG exOpEQKAv.
«Htav oTmiyui vikng» AaAei pyou n E. O xwpog 1ng
VEKPNG {WVNG EUETOUOPPUIONKE TTOU OUDETEPOD, VEKPO,
ammdTnTo O€ KOIVO, yIaTi EUTTOPECES va auvavtAoeig T¢al
va ouvavtnoeic ye T@v «aAA@». Ev onuavtiké 10 OTI
dlagaiveTal Mia
kateuBuvoUpaaoTe TPog Tn vekpny dwvn (tlar ToUTo
AaAw 10 1o Adyw TNG BIKNAG POU EUTTEIPIAG), iIowg yiaTi
TMOTEUKOUMEY OTI TOUTOC O OPIOKOG/UETARATIKOG XWPOG
MTTOpEl va  yepwoel pe vonua. Ta cwuarta  TTou
dlauapTUpouvTal PE TO VA €Vl QUOIKWG TTapdvTa OTOV
XWPO TNG VEKPNG CWvng avaTpETTOUV TNV Oav €vav
UTTOTIOEUEVO OPKEPO XWPO — Oev UTTAPXEl KeEvOTnTa
Oaué, oKEQTOUMAl, YIATi T CWUATA TWV OKTIBIOTPIWY

ETTAVAANTITIKOTNTA oTO va



Tl TTOU TIC OKUO KOIVOTNTEG YEMWVVOUV HE TNV
TTAPOUCia TOUg TOV XWPO — To vonua dev gival atTAn
agaipeon, oké@Toupal, £0iEl T{OI CWHATIKEG, XWPIKES
TTPOEKTACEIG,  a@ou oUAMeg  oTOV
OUYKEKPIPMEVO XWPO, WTTOPOUME T{OI OUVUTTAPXOULE.
ToutoGg 0 KOIVOG XWPOG MTopEi va OTdcel  TIG

Xwpouuev

UTTAPXOUCEG DIXOTOMIEG TTOU TO POVOV TTOU KAUVOUV €V
va Kpatouv  Tov
TAUTOXPOVO OTOV OUYKEKPIYEVO XWPO, Ol OKTIRIOTPIEG
eKaTaQépav  va OTrooTafepoTToifoouV TNV  OTToIaV
€OvIKIOTIK) a@riynon Tou BAEmel TN pn-duvatotnTa
ouvitmapéng peTagu Twv Bkuo koivothTwy. OTtav n
AxUET YpA®el yia TIG KateuBUvaoelg, avagépel 6T oTav
OUVUTTAPXEIG OTOV XWpPOo, To olvopo TTou Ba ptropolace

KOopo Xwplotd. YTmdpyovrag

va uttdpgel petaglu oUAAwv Teivwv TTOU poipdlouvTal
ToV Xwpo Ogv Kpatd yia TOAU, yiati cwuara Tlal
avTikeiyeva petaAhdooouvtal, aAAdlouv oxnpa PE TO
va Kateubuvouvtal To éva TTpo¢ To AGAAod. Apa, n
ouviTmapén Twv OCWUATWY OTOV XWPOo TNG VEKPNG
{wvng odnuioupyei 1600 piIa avoixt duvartétnta 600
1¢01 TTOAAEG TTIBAVOTNTEG YIa £va DIAPOPETIKO PEANOV, TO
OTT0i0 PEPVOUV OTO TTPOCKAVIO Ol VEEG KATEUBUVOEIG
TWV CWHATWV.

ToUutn n avoiXxTétnTa yia £€va GAAO dIapOPETIKO PEAAOV
€yIVEV OU TTEVTAKABapN €IKOva éva Xpovo TTpiv, oTiG 4
Maprtiou 2017 otnv avTigIANITapioTik TTopeia. Kabuwg
eTpoxwpouaauev Ea@vikd oTauaToUlE PTTPOOTA TTou
éva onueio TG veKpAG duvng OTo OTToio dev eixaue
cavatratrioel 1¢ai &ev  emTPETOTAV N €i00d0G Of
kavévav Tépav Twv OHEdwv. Zav eAaloucapev
ouvenuata akoUw TTiow Pou TIG aAuaideg va atralouv
T{al 0€ KAAOUATA DEUTEPOAETTTOU OXEDOV £KATO CWHATA
OpPUACAUE TTPOG £vav XWPEO TOV OTToioV ME €idauev UE
eMupicapev TotTé. OUTE ekat@Aafa ToTe €RpEONKa va
Boupw, va @wvdalw, va dakpulw. Ta cwpata Twv
XWPO,  exopeUkav,
aykahidfovtav. TouTtn n diaxuon 1ol atagia Yeg aTov
XWpPo ATav gg TTAAPN avTiBeon pe Tnv €uBuypdAuuIon
Twv OHESwvV 110U eTTapaTayTriikav amévavti yag. ‘Hrav
OUwg TTAéoV apyd: O XWPOG eyédwoe OI POVO e
owuara pa 1¢al ge avapibunteg duvarotnteg. OEAovTag
va  UTTOYPOUMIOOUPE  KATI
ekateuBuvOnkape 1o £61EKDIKACAUE OI PHOVOV XWPO,
Mo TCon XPOvo, yiati Tn OTIYPR TTOU €CTTACOUEV ThV
aAucida Tl
eCedIMMAWONKE  TO

OKTIBIOTPILOV ~ EYEPWOQV  TOV

TIONITIKA  onuavTiko

EUTTOUKApaPE  oTn vekpn  {wvn,
eVOANOKTIKO  péAMAov. Me  Tnv
KateuBuvan pag TPog TNV vekpr  Qwvn  TEivinv
OUYKEKPIPEVN  OTIYUA  OTO eoAuaive  OTI
eKOTEUBUVOUE ETTIONG TIG EQUTEG WOG TTPOG TO UEAAOV,

KaBWe ePpedAKapey  PTTPOOTA OC€  MIG  CTIYHNA

Tapov

KOUANOUPOKKWHOTOG? 610U e0laUOPPWVOUVTAV
amelpdpIOueg duvaTOTNTEG YIa £va SIOQOPETIKG PEAAOV.
amé@acn yia TNV aAAayn
KateuBlvoewyv (tCal n  eAtida Tou Mio TéBKOIa
amoéQACn EUTIEPIEXEI) €V TTAVTOTE KOPMATI TOU OTI €V
néépoupe TPog Ta TOU Ba Pag @QKAAouv KATTOIa
pjovomradOkia. Tn oTiyur) TTou eutroukdpaue o€ TEivio
KOMMATI TNG VEKPNS dwvng avaAaBape 1lal To pioko Tou
va aANdfoupe karteuBuvon eAmidovrag Twg TOUTN N
aAlayr} Ba edlagopoTroioloe To TTaApov pag. I’ autd
1l ol agopolv
OIaXWPIOTIKEG  YPOUUEG  METALU
«MENNOVTOG» 1 peTalU «eauTAg» T{aI «GAANG», OAAG
TTAVTOTE  OUuveTTayovTal pioka, oOuvartétnreg  T1dal
mOavoTNTEG TTOU TIACIV CIEPIV OIEPIV JE TO BupikS Tlal
ouykivnolaké TrepiBdANov TTou dnuioupyeital oe éva
OuykekpIgévo xwpo. To Bupikd, alhig Ta affects,
€vwev  KATI GANO  TTapd  KOUAAOUMOKKWUATO  TTOU
ateAelTnTEG  O)éoeig Tl

lowg, TeNKG, n

Kateublvoelg  ev OTEYAVEG,

«TTapOvTOG»  Tlal

uTTodEIKVUOUV
péENAOVTAS.

avoIxTa

Ta 1m0 TTavw TTpdoPaTa Trapadeiypara deixvouv OTI ol
VEEC KATEUOUVOEIG UTTOPOUV VA €Vi QVATPETTITIKEG VIATI
Td CWHATA TWV AKTIBICTPILWY OIEKDIKOUV £vav Xwpo,
TOV OTTOI0 Ogv ETTPETTE UTTOTIBETAN VA TTATACOOUV KABWG
n vekpn Qdwvn oav XwpPog ETTAIpVE POVO TO OXNMa
KATmoiwv  AAAWV  CWHATWY: TwV  OCWHATWY  TwV
oTPATIWTWY. Mg TO va avakaTeuBUuvouyv TIG EAUTES TOUG,
Ol aKTIBIOTPIEG YE TO CWHATA TOUG KaTaAAuBAvouv Evav
XWPO TTOU OeV EKTEIVEI TO OXAMA TOUG, OTTWG YPAEEl
1ol n Axuerd, tlai yr' auté Tlai  peTaAAdooovTal
Traipvovtag véa oxnuata téal véeg kareubuvoelg. Me
AAAa Adyia, n vekpr) dwvn ev €vag XWPOG TToU Oev
avTEXEl TO CWMPOTA TToU dlapapTUpouvTal 1 TTou dev
Exouv adeia yia va TTepdoouv. To oxfua TouTwv Twv
OWPATWY Oev Xwpei oTIC eAeyxopeveg Tou Tov OHE
dlaoTtdoeig NG vekpng duwvng. lMapdia autd, Ta
owpara éxouv piav €CaIPETIKN TroldTNTA, ONnAadn va
TIPOKAAOUV TO OTOIXEIO TNG €KTTANENG, T WG €K TOUTOU
Vo €V IKOVA va Traipvouv véa oxAMaTa, av aTrAwg
aAAa&ouv Tnv kateuBuvor Toug. O1 véeg kaTeubivaeig
onuioupyolv Vvéa OwMATIKA oxAuata Tlal Ta véd
OWMATIKE OXAUATA KATOOTPEQPOUV TIG TTIVAKIOEG TOU
«Atrayopeuetal n Eicodog». '’ autd Tlal o1 akTIRioTpIES
ME TO va TTANCIACOUV TO Un avauevouevo 1¢al ue 10 va
KataAdpouv €évav  xwpo oTov oToio  Oev  TOUug
EMTPETOTAV TTPONYOUMEVWG VA KATOGTAOOUV OPATH
TNV TTAPOUCia Toug, TTpoPavwg edlacaAledoav TNV Tagn
TWV TTPAYMATWY, aAAd TauTdxpova eQuUTEWAV T{aI TOUG
OTTépPOUG YIa KATI Kalvouplo: yia Tnv avdaduon vEwv
KOTEUBUVOEWY, VIO TO YEUWOMA €VOG XWPOU TTOU OEv



avauevoTav va «KaTolknOei» pe véa cwpuarta. aiveral
TTwg €101 TEAKA Agitoupyei TO €VOAAOKTIKO PEAAOV:
KatahauPBdver  xwpo Tlal  Xpodvo,  TrEpIAaPBAavel
KouvTApata Tlar &dkpua, Tlal CUVETTAYETAl OKANPER
OOUAEIG WOTE TA CWUATA VA KATOIKOUV TOV XWPO OTOV
oTT0i0 UTTOTIOETAN DEV gixav TTpooRaan.

OUMAgg TOUTEG O1 TIIBAVATNTEG — TA AVOIXTA PEAAOVTAQ, Ol
VEEG KaTeuBUVOEIG Kal TQ KukAo@opouvta
ouvaiodnuata - TCal ToUTO OUMAQ TQ
KOUAANOUUOKKWHOTA €V TTPOYMOTIKA HETAMOPPWTIKA.
Tlai ToUTN N €vvola TG YETOPOPPWONG £V KAEIdi aTOV
TpdTTO TTOU Tlal £yw avTiAapBdvoupal TNy Vekpr) fwvn
yiati 1leivog 0 Xwpog, yia péva, dev akoAoubei TIg
KopTeolavéG avTIAWEIS TNG UAIKOTNTAG?, oUP@QWYA [E
TIG OTTOIEG N XWPIKOTNTA (0 YEWYPAPIKOS XWPOG) YiveTal
avTIANTIT pévo cav éva TTAéyua/tTAaioio/ dikTuo TTou
O€IpEQg YPOHHWY,
opBoywviwv. AvTiBeTa, n vekpr dwvn €v évag peUCTOG
XWPOG YeEUATOG KAUTTUAEG 1o AaBupivOoug. Ev évag
XWPOG  YeEPATog  {WTIKOTNTA  T{OI  OUYKIVNOIOKEG
poprioelg. H vekpr Quvn évvev ouTe TTAAPWG dopnuévn,
ouTte TIPOCdIoPICPEVN, OUTE  UTTOAOYIOMEVN, aAAG
MAAAOV v €vag XWPOG TTou edpeUKel TO BUpIKG Tl TO
ouykivnolokd. H eukAidela yewpeTpia armétuxe va
METPROEl he akpifela TIC dIaOTACEIG TNG VEKPNG {wvng,
emeld]  Otav  Ta  CWMOTA  TwWV  OKTIBICTPIWY
TIEPIPEPOUVTAI OTOV XWPO ThG veKPNG {wvng edpelouv
oe €éva TepIBdAov  Tou ev  dipopouuevo Tl
ammpoadidpicTo. TouTto 1O TTEPIBAAANOV dev GUVADEI UE
TOV KAPTECIAVO ETTITTESO XWPO, aAAG PdANov eTTnpeddel
TOUG TPOTTOUG JE TOUG OTTOIOUG TO CWUATA £PKOUVTAI VA
avTiAn@Bouv TIGC OXECEIG TOUG ME TOV XWPEO TIOU
(Tpoowpivad 1 61) katahauPdavouv. I autdé 1ol ol

guBgiwv TETPAYWVWY 1Ol

ORI PR

g

KATEUBUVOEIG TTPOC XWPOUG OUYKIVNOIAKOUG, OTTWG £Vi
n vekpn dwvn, kabiotolv avaykaia Tnv 0TTapén
OWWATWY ToU KouBaAoUv piav 1oTopia Tlal  éva
TIEPIEXOUEVO, TTOU £XOUV OUYKEKPIPEVN TOoTToBETia, Tlal
TTOU £€XOUV HIOV OXECIAKA I0TOopia Pe Tov XWpo Tlal Ta
QVTIKEIJEVA YUPW) TOUG.

[11 To Tmapdév keiyevo armroteAei pia  TTpooTTddeia
avooTOXAOTIKAG OIRynong TAvw OTO  UTTOKEPAAQIO
“Orientations matter: the Line as affective space” Tng
METQTITUXIOKNAG MOU epyaciag pe Tov TiTAo Borders
Retold: the entanglements between women’s bodies
and the Cyprus’s Green Line

[2] Ahmed, Sara (2004) The cultural politics of emotion
(Edinburgh: Edinburgh University Press).

[3] Ahmed, Sara (2006a) Orientations: toward a queer
phenomenology, GLQ: a journal of lesbian and gay
studies, 12(4): 543-574.

[4] Euxapiotw TTOAAG T@V . TTOU O€ I TTPOCTTA0EIa
va £BPOouUEV piav ETTITUXA UETAQPAON TNG £Vvolag TOu
entanglement nptev  ue TOUVINV TIPOTACN TOU
KOUANOUOKKWUATOG

[5] Barad, Karen (2012) Nature’s queer performativity,
Kvinder, kgn & forskning, 1-2: 25-53.

[6] H AxueT ypdeoer 611 “bodies can take up spaces that
do not extend their shape” (oeA.61). Ahmed, Sara
(2006b) Queer phenomenology: orientations, objects,
others (Durham and London: Duke University Press).
[7] Mapatrdvw AETTTOUEPEIEG YIA TV adpAvela TNG UANG
oT1o ¢pyo Tou KapTtéaiou ypagel n Diana Coole (2010)
The inertia of matter and the generativity of flesh, in:

Diana Coole & Samantha Frost (eds.) New




Al0oTACEIC avOPIOUOU:

NYEUOVIKN ApPEVWTTOTNTA

To apBpo autd aroreAei pépog uiac UEAETNG n orroia
Tou pabnuaro¢ «@uUAo  kai
ekmraideuon» aro MNavemaortiuio Kutrpou 1o 2016

yive ora TmAdioio

H Siaipeon Twv avBpwmvwy Oviwv e Bdon 1o @UAO, N
€mMBOA Tou avdpIKoU OTOIXEIOU £VAVTI TOU YUVOIKEIOU
oTa TTOAAG eTTireda TNG KoIvwVIKAG {wng, aAAG kal n
€KONAWOT OUOPORIKWY TACEWYV OTTEVOVTI € GTOUO TTOU
Oev eUTTITITOUV OTIG OUO €u@QUAEG katnyopieg (AOAT),
armoteAolv  {NTrPOTO TTOU CAUEPO  ATTAOXOAOUV TO
oUVOAO TWV avOpWTTIOTIKWY OTToUdWY aAA& Kal Ta
KOIVWVIKA KivAuaTta. H Tapaywyr) peydAou Oykou
Bewpiag oe oxEon PE TO KOIVWVIKO QUAO 0€ GUVOUOC O
ME Ta dIA@OpPa TTPAKTIKA EYXEIPHMATA TTOU TTPOTACOOUV
™V €UJQUAN avaouykpdétnon, avadeikviouv udia Téon
Au@IoBATNONG TWV JedOPEVWV EUPUAWY VOopUwWwY. ATTd
TNV &GAAN, o Adyog Trepi BloAoyiag kal avaywyng Twv
KOIVWVIKWY @QAIVOPEVWY 0T BAcn Twv avVATOUIKWY
Ola@opwy TTou UTTApXOoUV HETAEU AvOpa Kal yuvaikag
QaiveTal
autovonTtog (MavvakotouAog, 2003).

va €ival 0 ETIKPATEOTEPOG KOl O TTIO

Mpoodiopifoupe TOV OPO «NYEUOVIKA OPPEVWTTOTNTAY
(hegemonic masculinity) wg Tnv 1Mo cuyxpovn Popen
avopiouou TTou TTPooidIdlel oTa ONUEPIVA OIKOVOUIKA,
KOIVWVIKA  Kal
egeTGoouPe TOV TPOTIO WE TOV OTIOIO N €vvola TNG
NYEUOVIKNG APPEVWTTOTNTOG eTTnpedadel Kal
TTpoadiopilel TN dnuioupyia opo@ofikoU KAipaTog.

TONITIKG  Oedopéva. [lapakdtw Oa

H évvola Tng appevwmotnTag, dev eival oTabepr) Kal
QUETOKIVNTA OTOV  XWPO  Kal
OlOUOPPWVETAlI OTO EKACTOTE I0TOPIKO, TTOAITIOUIKO Kal
KOIVWVIKO TTAQICIO. 2€ €va OUYKEKPIPEVO TTIOMITIONIKO
TTAaioclo TTpoBAAAETal N évvola TOU TTATPIWTN Apwa, O€
€va GAAO TOU OKEPOIOU OIKOYEVEIAPXN, EVW OE KATTOIO
AAANO TOU ETTITUXNUEVOU OIKOVOMIKA aTOMOU. ZUPQWVa
pe Tnv Connell (1996), utrdpyouv TTOAAGTTAG povTéAa
APPEVWTTOTNTAG Kal OIAPOPETIKOI TPATIOI ETITEAEONG
QUTAG, Ta oTroia PBpiokovTal o€ Aueon ouvapTNOn ME
TNV KOIVWVIKOOIKOVOUIKA-TOEIK ©€éon TOou aTluou.
Alag@opeTik@ avTIAauBdaverar TNV appevwttoTnTa £va
dtopyo TNG €pYaTIKAG TAENG Kal OlaQOpPETIKA  €vag
mAouolog aotdg. O  gpydtng PiomaAaioTrg  TTOU
oTnpifeTal oTn cWPATIKA Tou dUvaun Kal YoxOei yia Tnv

gTov  Xpovo aAAd

KwvaoTavTiva, AVEiTTwTog

OIEKTTEPQIWAN TNG £PYATiag Tou atod TNV Hia PEPIA Kal
O EUKOTACTOTOG ETTIXEIPNUATIAG TTOU KAEIVEI CUPQWVIES
yla Tnv €§UTTNPEETNON TWV CUUQEPOVTWY TOU OTTO TnVv
AAAn, ekppdlouv Blo@opeTikKG €idn appevwITOTNTOG.
Qot600 10 KAOe pOVTEAO appevwttdTnTag OtV Egival
ATTOAUTO TOUTICPEVO UE TNV KOIVWVIKN B€0n TG opadag
amd Tnv otroia TpoépxeTal. Mmopei dnAadr o epydTng
vVa EVOWMATWVEl TO POVTEAO TNG ApPEVWTTOTNTAG TOU
mAoUCIou acoToU, ayopdloviag yia Tapadeiyua €va
akpIB6 autokivnto wg emideiEn TAOUTOU Kal 10XUOG,
EVW) O TTAOUCIOG ETTIXEIPNUATIOG PE T CO€IPA TOU va
EVOWUATWVEI TO HOVTENO TNG OPPEVWTIOTNTAG TTOU
TPoRAAAel Tnv afia TnNG OWHOTIKAG PWHNG KAl Tou
duvapikoU XapaKThpa.

Me auth Tnv €vvola AoITTOV n appevwtréTnTa €ival éva
O1apKWG PETARAAAOUEVO vONUaA, TO OTTOIO €ival AVOIKTS
oe oM\ayég kal dla@opeTIkKEG vonuarodotioelg. O
TUTIOG TNG OPPEVWTIOTNTAG TIOU  €ival  TTONITIOHIKG
KUpiapXoG Ot €va OUYKEKPIPMEVO KOIVWVIKOOIKOVOUIKO
Kal 10TOpIKG TTAQiCIO  OvOudleTal OUPQWVA JE TOV
«NyEPOVIKY]  appevwmtotnTa». O  6pog
«NYEPOVIKI» uTTodNAWVEl pia Béon TTPoTEPAIOTNTAG OF
oxéon Pe TIG GAAEG AppevWTIOTNTEG TTOU OUWG UTTOPEI
VA OUVUTTIAPXOUV ME auTr. YmodnAwvel €mmiong pia
Béon  efouaiag HopewV
ApPEVWTTOTNTOG OI OTToieg dev eival oTov idlIo Badud
0opPATEG KAl KUPIAPXEG.

Kimmel

Evavtl Twv  AANwvV

H «nyegpoviki appevwtmdtnTa» OUwWG €ival NYEPOVIKI
Ox1 HOVO 0€ Ox€on MPE TIG GAAEC appevwTTIOTNTEG, AAAG
Kal o€ oxéan Je Tn OIdKpIon TwV QUAWYV. ATTOTEAET e
Aiya Adyia €kgpacn Tng avOpIKAG KUPIApXiag atmeEvavT
OTIG yuvaikeg. [ivetal ye autd Tov TPOTTO O KOIVOG
OUVOETIKOG KPIKOG TTOU EVWVEI TOUG AVOPES Kal EVIOXUEI
TNV TIPOVOUIAKK Toug B€0n evavTiov TWV yuvalkwy. Oa
TpéTeEl OJwg €0W va TOUWE, OTTWG TIOAU CwOoTd
avagépel o Kimmel, 611 n nyeUovIK appevwTioTnTa eV
€XEl MOVO WG aTTOOEKTN TIG yuvaikeg aAAd kar GAAeG
ouddeg avdpwyv. Autég ol ouddeg avdpwy UTTOpE va
£€XOUV TTOIKIAOUG 0€EOUAAIKOUG TTPOCAVATOAIGUOUG KOl
va eival eite eTePOQUAOPINOI €iTE va avhKouv aOTnv
Oleupupévn opada Twv AOAT aTtéuwv.

H évvoia TG appevwtmotnTag KaBioTaTAl NYEMOVIKI



MéoQ QTmd TNV avayvwplion Kal eykalidpuon Tng atod
TOUG Kupiopxoug Beououlg, OTwg eival To axoAeio, o
oTpaTdG, 0 aBANTIONGG, O opyaviouoi, Ta IdpUPATA Kal
ol kuBepvAcelg. M’ autdé TOvV TPOTTO O KPATIKOG
MNXaviouodg oTeAEXWVETAlI Kupiwg amd dvdpeg. ZTov
abAnTioud PAETToupe va TTpoPdAAcTal éva 1BIaiTEpa
AVTOYWVIOTIKO HOVTEAO apPEVWTIOTNTAG, EVW OTOV
EPYOOIOKG TOUED OI AVOPEG £XOUV UWNAOTEPEG ETNOIEG
amohaféc oe oxéan MPe TIC yuvaikeg. Oa TpETTEl va
onueiwooupe €dw o1 Ta AOAT dTopa avTIUETWTTI(OUV
OloKpioEIC OTOV  €PYAcIOKd XWPo TOOO JE  TOV
atrokAEIOPO Toug atrd Bfoceig epyaciag 600 Kal YEow
NG AoXNUNG METAXEIPIONG TTOU Blwvouv. ZUUQwva [E
Tnv Connell (2006), n TTAcIOVOTNTA TWV OUOPUASQIAWV
avdpwv dev TUyXAvouv Tou avadAoyou celacuol aTov
epyaaiaké Topéa kal atmmokAgiovtal ammd B€oeig e¢ouaiag
(key positions) oe oxéon MdE TOUG AVOPEC TIOU
EKQPALOUV TIG NYEUOVIKEG HOPPEG APPEVWTTOTNTOG.

O Kimmel, 6¢éhoviag va kdvel 10 TIPOTUTTO TNG
NYEUOVIKNG COPPEVWTTOTNTAG TTIO  CUYKEKPIYEVO, TO
e€eTdlel péoa atrd Tpia diakpItTd €idn appevwTédTNTAG
Ta otToia epgavifovral ota TEAN Tou 180U Kal OTIG APXES
Tou 190U aiwva.

O npwikdg Texvitng (heroic artisan) atroteAei 1O
TPOTUTTIO Tou OuvartoUu kar avefdptntou avdpa, o
OTT0I0G OTNPIYUEVOG OTIG OIKEG TOU DUVAUEIG KATAPEPVEI
va opBotrodnoel kal va emTUXEl eTTayyeApaTikd. Eiva
AQOCIWHPEVOG  TTATEPAG  TTOU
YVWOEIG TOU KAl TO €TTAYYEAUA TOU OTOUG YIOUG TOU.
MapdAAnAa, wg TTONITNG CUPUETEXEI OTIG BNUOKPATIKES
dladikaoieg NG KoIvoTNTadg TOou  dladpauaTiovTag
ONPAvTIKG POAO aTa TTONITIKA YEVOUEVA TNG ETTOXNG TOU.

peTadautradelel  TIG

O euyevik6g Tatpidpxns (genteel patriarch) civar o
YOIOKTAMOVAG TTOU €TMITNPEI TIG KTAOEIG TOU, EUYEVIKOG
KOl  EKAETITUOUEVOG,
agliepwvel  xpévo  oTnv
Hoppwuévog, €xel dUvaun Kal aokei €mppoR aTo

aQOCIWPEVOG  TTATEPAG  TTOU
olkoyéveld Tou.  Eival

mepIBAGAAov Tou. Aokei Tnv 1016TNTO TOU TIOAITN M€
agociwon kai evdlo@épeTal yia T dlatipnon g
onuokpartiag, TG TAENG Kal TnNG eunuepiag oTnv
KoIveTnTd TOU.

O euyevik6G TIATPIAPXNG KOl O NPWIKOG TEXVITNG,
é¢noav  heTatu TOUG
apuovikd kaBdoT poipddoviav Koiva evalagEépovTa Kal

olyewva pe Tov Kimmel,

aAAnAoocupTrAnpwyvovTav Ooov a@opd To evOloPEPoV
TTou £M&EKVUAV yIO T GUUPMETOXT TOug oTa Koivd. Kai
ol dU0 Opwg €teivav va UuTTooTnpifouv  auTtapXikd

KoBeoTwTa KABWG Kal Tov Beaud TnG douAeiag.

H 71pitn pop®R 0ppevwItoTNTOG N OTToId  OTEKETOI
piloomacTikd  SloQopeTik 0 ayxéaon deE TIG U0
TTponyoUpeveg, €ival autl Tou Avdpa Tng ayopdg
(market place man), n omoia eu@avioTnke yupw oTO
1830. O avdpag NG ayopdg €AKel TNV KOTAYwynR TOu
KaBapd amd TNV KaTtagiwon Tou OTNV KATITAMIOTIK
ayopd Kal atmé TRV IKAvVOTNTA Tou va TTapdyel TTAoUTO,
VO OUYKEVTPWVEI OTa Xépla Tou OUvaun Kal va Exel
KUpoG. Xe avtibeon pe TOug OUO TTPONYOUNEVOUG
T0TTOUG  appevwttdTNTag 0 Avdpag Tng ayopdg
TTapoucidletal AiyoTEPO aPOCIWPEVOG OTA TTaIdIA TOU.
AgoaciwveTtal Katd KUpio Adyo aTtn OouAeld Tou o€ £va
EPYQOIOKO
pMeyoAUTEPO PaBud atmd Avdpeg Kal GTO  OTTOi0

TEPIBAAAOVY  TTOU  TTAQICIWVETAI  OTOV

aAvaTTTUOOETAl £VA AVTAYWVIOTIKO KAiua.

O avdpag TnG ayopds, auuewva pe Tov Kimmel, givail o
KOTECOXNV €KQOPAOTAG TOUu KaTmTaAlopou, O OTToiog
KaBIoTd TNV évvola TngG eAeuBepiag kalr TnG 100TNTAG
TIPOBANUATIKEG EETTEPVWVTAG TIG APXEG Kal TIG agieg
TTOU PEXP! TTPOTIVOG £EEQPPAE O EUYEVIKOG TTATPIAPXNG
aANG kal auTég TTou €&é@pale O NPWIKOG TeEXVITNG.
O1mwg xapaktnpioTikd avagépel o Kimmel (1994), o
avdpag TG ayopdg «...xpeladotav atrodeigelg kal autod
amaitoloe TNV ATTOKTNON UAIKWY ayabwv wg OTTTh
amodeign Mg ToU»(0.62).
Emavavonuartodotei tnv Omrapér Tou péca atd Tov

emITUXiag

ATTOKAEIONG OUYKEKPIPMEVWY OUGdWY OTTWG 01 YUVAIKEG,
0 MN YNYEVAG TTANBUCUOG KAl OF OJOQUAOGPIAOI, AKPIBWG
yla va KOTa@EPEl va KaTagiwbei oe éva OPOKOIVWVIKO
mepIBAAOV péoa ammd Tn oUykpIor) Tou HE GAAoug
avopeg.

20powva pe TNV Connell, o1 éu@uAeg aviodTnTEG
ekppalovral o€ oxéon Me TNV EAAElYn  TTOPWV,
SIKAIWMATWY Kal TIPOVOUIWV YIa TIG YUVAIKEG OE OXEON
ME ekeiva Tou eival og Béon va amoAaufavouv ol
avdpeg. AuTA n TTAEOVEKTIKN B€0n Twv avdpwy EvavT
TWV YUVOIKWV €ival amoTéAeopa Tng ouvABeiag va
opifovtal o1 yuvaikeg o€ ayéon e Toug AGvdpeg. Av
avTioTpéwouue Tnv efiowon, 6a dolue OTI TO HPECO
€1006Nua Twv avdpwy TTaykoapiwg eival 1o 179% Tou
€1000MATOG TWV YUVAIKWY KAl autd TO TTAEGVOOUa N
Connell To ovouddel TrTatpiapyikéd pépioua.

To TmOTPIOPXIKO  MEPIOUO  QTTOTEAEl  ONPAVTIKO
TTapdyovta yia Tn diatipnon Twv AviIowv EUQUAWYV
oxéoewv. Aev a@opd Povo Ta XpnuaTikG o@éAn aAAd
oxetifetal Pe Mo ocipd ammd AAAOUG TTAPAYOVTEG KOl



OQEAN OTTWG 0 diapoIpacog TNG e¢ouaiag, N ac@dAcia,
n mpdcoBacn OTIG UTINPETIES, N KATOIKIO KAl YEVIKOTEPA
0 ¢éAeyxog TnG Cwng Tou atouou. Autd gival To OPeAOG
TTOU QTTOKOMICOUV 01 AvOPEG WG OUAda aTTEVAVTI OTIG
YUVAIKEG WG OPAda Kal autd o€ Kapia TTepiTrTwon ogv
avTITTPOoWTTEVElI HEPOVWHEVA ATopa. KaTt' eTTéKTaON TO
Mépiopa auTd aufopclwveTal avaloya e To ETTiTTESO
€TTITEUENG TNG 100TNTAG TWV PUAWV.

Avegdptnta  amd  TOV
TTaTPIOPXIKOU
aAPPEVWTTOTNTAY

Babudé aufouciwong ToOU
MEPIOMATOG  OUWG, N «NYEUOVIKN

TIAPAUEVEI ATTOQACIOTIKOG
TTapdyovtag TTou eTTnpPeddel OAOUG TOUG TOMEIS TNG
avBpwTivng {wng. ZxeTiCeTal e T diarpoowtikA Bia,
OIaTTAEKETAI JE TNV KPATIKA €€ouaia Kal Tnv duvaun Twv
ETMXEIPACEWY, TIPOKAAWVTAG OAUCIOWTEG ETTITITWOEIG
TO00 O0€ {NTAMATA TTOU a@OPOoUV TIC EPYOCIOKES OXETEIC
600 Kal oTnVv Aavion katavour mAouTtou. Me autd Tov
TPOTTO N €vvold TNG NYEMUOVIKAG APPEVWTTOTNTAG
ouvIoTa éva TTONITIKG {ATNUa.

EmreAéaeig appeviTiéTNTAG GTOV GXOAIKS XWPO

O xwpog TnG exTTaideuong cival éva Tedio KaBOPIOTIKNG
onuaciag o6cov a@opd TNV dIANOPPWON AVTIANYEWY,
TETTOIBN0EWY, OTACEWV KAl KOIVWVIKWV Oxéoewv. H
ouo@oBia aivetar 611 KaTaAauBdvel €va onuavTiko
pOA0 OTn OXOAKA Cwn Kai ek@pdletal uyéoa atrd
TIOIKINEG  e€mITEAETEIG, OTTWG N ETEPOPUAOQIAIK
KOTAOKEUN TNG apPEVWTTOTNTAG KAl TG ONAUKOTNTAG WG
avTifeta, n éueacn otnv €Agn METAEU ayopiwv Kal
KOPITOIWV, KABWG Kal n OIAQOPETIKI] KATAVOUN POAwvY
Me Bdon TO @QUAO. H opoQUAOQ@IAIKA euTTEIpia Kal
OUPTTEPIQPOPG  aTTOKAgieTal TOGO aTd TO OXOAIKO
TePIBAAOV 600 kai amd Ta  emionua  avaAuTiKG
mpoypdupata.  TloAAég  @opéc 1o AOAT  daropa
(MOBNTEG-HABATPIEG) Biwvouv Mia eXOpIKN
OUMTTEPIPOPG TOGO aTTOG TNV OPAdA Twv GUVOUAAIKWY
TOUG 000 Kal ammd TO EKTTAIOEUTIKO TTPOCWTTIKG. H
10eoAoyia NG dIaopdg Twv QUAWYV Kai n €TROAN TNG
€TEPOKAVOVIKOTNTAG  OnuIoUpyoUv  TIC  OUVONKEG
QATTOKAEIOPOU QUTWYV TWV OTOUWVY Kal TNV TAUTOTTOINGH
TOUG WG KN KAVOVIKG.

AuTr) n aévan TTpooTTddeia eykabidpuong TG avOpIkKAG
Kuplapxiag péoa ammd ekQPAcEIS apPEVWTTOTNTAG Eival
eEM@avNG o€ OAeG TIG eKPAVOEIG TNG KOIVWVIKAGS {wng. O
Bourdieu kavelr Adyo yia tnv €u@uin (habitus sexué)
Kal eguAoTtroiovca €¢n (habitus sexuant). Me Tov 6po
habitus ava@epdpacte oTOovV TPOTTO PE TOV OTIOIO TO
OWHa  OlIOPOPPWVETAl  €VTOG  €VOG  OUYKEKPIUEVOU

KOIVWVIKOU-TTOAITIOMIKOU TTAaigiou. To habitus eivar n
TIPOCWTTIKA 10TOpia TOU ATOUOU, N OTIoia EyYPAQPETAl
OTO COWMG WG KOIVWVIKI KAl TTapaywyIik ovroTnTa.
Eival éva cuotnua ammd mpodiabéaelg kal oTAdoelg BAoel
TWV OTTOIWV TA GTOUA EVOWMATWYOUV CUYKEKPIUEVOUG
TPOTTOUG CUNTTEPIPOPAG.

Mw¢ n owparomoinon Twv £u@uAwv £Eswv(habitus)
Bpiokel £dagog oTtov axoAikd Xwpo. O TpATTOG Ye Tov
otroio éva dtopo Badifel péoa aTOo OXOAIKO XWPEO,
OUVOWIAEI JE TOUG CUMPMPOBNTEG Kal TIC GUUMABATPIEG
Tou 600 Kal PE TOug OACKAAOUG TOU, XPNOIUOTIOIE
OUYKEKPIPEVEG KIVAOEIG EKPPAONG, KIVEI Ta XEPIO TOU,
oTpéPel TO PAEPpa TOu, €kdNAWVEI Ta ouvalioBUATA
TOoU, XapoyeAdel A Auttdtal, OAa autd QTTOTEAOUV
XOPOKTNPIOTIKEG  €MITEAECEIC TG €UOUANG  Kal
eP@uAoTToioloag €€NG. € Autd TO ONEIO PTTOPOUUE VO
Kavoupe olvdeon NG £€PQUANG  ocwaToTIoinoNg
(habitus), TTou pbéAig avagépaue, pE TNV Bewpia TNG
emMTEAECTIKOTNTOG (performativity) TTou okiaypagei n
Judith Butler. Zupy@wva pe autr], o EMITEAEOTIKEG
AeiToupyieg TTou duvatal va e@apudoel 10 ¢TOUo OTNV
ouoia TTapdyouv autd TTou diateivovTal 0TI PEPOUV WG
TautétnTa (Butler, 1993). Me autd Tov TpATTO TA AYOPIA
EMTEAOUV TO QUAO TOUG KaI TO KOPITOIa TO OIKO TOUG,
CWUATOTTOIWVTAG KABE TOUG evépyela Pe TPOTTO TTOU va
QAVTOTTOKPIVETOI OTNV AVTIOTOIXN ETTITEAEDT).

21NV TEPITTITWON YIa TTApAdelyua TTou Ta ayopla dev
emMTEAOUV TO QUAO TOUG CUUPWVA WE TA TIPOTUTIA TNG

NYEUOVIKNG  ApPEVWTIOTNTAG,  TOTE  UTIOPEI  va
eEJeavioTolv  akpaie¢  ekdnAwaoelg  OPOYORIKNAG
ouutrepipopds.  ‘Eva  mpdogato  yeyovog  TTou

avadeikvlel To TTapamavw eival n ekdAAwaon akpaiag
MOP®NRG €mMOETIKOTNTOG Kal Biag evavriov Tou @oITNTA
BayyéAn MNakoupdkn otnv EAAGSa 10 2015. O @oitnThg
TTapakoAoubouce To TPOypauua TG MaAAKTOKOMIKNG
2xoA¢ lwavvivwy, otnv otoia n TrAsloyn@ia Tou
@OITNTIKOU TTANBUGOU gival Avdpeg TTPOEPXOEVOI ATTO
aypoTikEéG olkoyéveleg. O idlog utmpée Buua Siapkoug
eKQoBIouoU kal Bacaviouou aTré TOUG GUUEPOITNTEG TOU
ol o1roiol TOoV 08rfynocav TeAIKG oTov Bdavaro.

To oUvOnua TTOU guPavioTnNKe o€ Toixoug oTa lwavviva
«doAo@ovnuévog atrd AeBévrec» diTTAa amd Tnv eikéva
MNakouudkn,
KATadeIKvUEl TO HOVTEAO TNG QPPEVWTTOTNTOG TTOU
£@epav ol BUTEG KAl TO OTToI0 €iXE ATTOTUXEI KAT AUTOUG
0 010G va evowpaTwoel. H AEEN «AeBEvTegy, TTOU EXEl
XpnoigotroinGei  oto  oUvONua, avTITTPOOWTTEUEl TO
MOVTEAO TNG NYEUOVIKAG OPPEVWITOTNTOG TO OTIOIO

TToU aTrelkévie TO TIPOOWTO  TOU



ETTIKPATOUOE OTOV KUKAO TWV CUPQOITNTWY TOU. X€ HIO
dAAn didoTacn n XPAon TnG AEENG «AeREvTng» pag
TIOPATTEUTTEl OTOV TPOTTO [E TOV OTIOI0 ATTOKAAOUV
ouvnBwg o1 yoveic Ta aydépla TOUug, Yyia vad
UTTEQTOVIOOUV TNV QpPPEVWTTIOTATA TOUG OTTOKAEiOVTAG
€101 otroladiTroTe uttévola BnAukdtntag. To va eioal
avdpag onuaivel ge KAOe TTEPITTTWON va PNV gioal
yuvaika Kal va avToTioKpiveodl OTIG ETTITEAEOTIKEG
ATTAITAOEIG TOU (UAOU OOU.

Mia atrTA ammédeign nyeuovikoU Adyou TTapatnpouue va
ekdNAWveTal péoa atmd dnNUAOIEG OMINIEG Piooug, OTTWG
n mpdoeatn ouiAia Tou apylemokdTou KoTtrpou, n
oTToia €ixe €vrova XOapaKTNPIOTIKA OUOPORIKoU Adyou
kai piooug. O apxiemiokoTmog XpuoOOTOUOG  O€
onuooia ouvévieuéy TOu KATAQPEPOBNKE evavTiov Twv
OMOQUAOQIAWY  OTOPWY  XPNOILOTTOIWVTAG  AKPAiIES
EKQPPACEIG OTTWG «TTAPA QUCIV» dToua. YTrooTnpilel ot
N oMOQUAO@IANIQ €ival PIa EKTPOTTH, WIA avwUaAia, pia
auapTia TToU PTToPEl va KaTaTToAEUNOEl yéoa atrd €va
opBda dounuévo ekTTaIdEUTIKO cguaTnua. lMNa Tov Adyo
autéd mpoavayyéAAel Ta oxédia TG €kkAnoiag yia tnv
avéyepon OXOMKwWV povadwv OTIG oTroieg Ba Oiveral
MIa UTTOBEIYUATIKA eKTTaidEUON PE OpBEG KaTEUBUVOEIG
oToug MaBnTéG. Avayvwpiloupe €0w oTtov Adyo Tou
APXIETTIOKOTTOU, TNV avTiAnyn OTI KGO TTapEKKAION aTTd
TIG OITTOAEG OTEPEOTUTTIKEG «KAVOVIKOTNTEGH ONMIOUPYET
ex0poTNTA,  ATTOKAEIONO Kol opo@ofia.  TiBetal
ETTOPEVWG TO EpWTNUA: 1010 XAPOKTPO UTTOPEI va £XEI
n exTaideucn av pag evola@épel Pia euputepn aAAayn
VOOTPOTTIOG, TTETTOIOACEWY, QVTIAWEWY Kal OTACEWV
o€ OXEON WE TIG EUPUAEG DIAKPITEIG;

Avayvwpiocauye pia oAk didoTtacn Tou ¢nTAPATOG
NG opo@ofiag oTo TTponyoUuevo Ke@AAQIo n oTroia
£YKEITAI OTOV KATAAUTIKG pOAO TTOU €xel dIadpauaTioel n
Vol TNG «NYEUOVIKAG appevwtréTNTAG» TOOO OTNV
dlaudpewaon NG dIdkpIoNg Twv QUAWY 600 Kal aTnv
10éa NG avT-BnAukdTNTAG WG  TTPOUTTOBECNG TOU
avdpiopou. H nyeggovikl appevwtétnTa €ival dIAXUTN
og OAoug TOUG TopEiC TNG avBpwtvng JwNAG Kal
ouvTnpEital kar TTpowdeiTal Kal atd Toug Becuoug Tou
KPATOUG ETTOPEVWG KAl JETO OTTO TO OXOAEI0.

Mpoteivoupe TNV TTpowenon piag TTONITIKAG TTaideiag n
otroia 6a dilatrepvd 10 gUvoAo ThG ekTTaideuong Kai Ba
TTPOOEYYICEl TO «@UAO» WG KOIVWVIKO (ATAMA, TTOU
OuvoEeTal YE pIa O€Ipd atrd GAAA KOIVWVIKA ¢NTrApaT,a
OTTWG ol
ATTOKAEIOPOG, Ta avBpwTTiva SikaliwuaTa, n dikaloouvn
Kal 0 partoiopdg. AauBdvovrag uméyn TIC TTAPOUCES

KOIVWVIKEG  avIoOTNTEG, O  KOIVWVIKOG

KOIVWVIKO-OIKOVOUIKEG  Kal  TTOMTIKEG  OUVONAKEG N
eKTTaiIdEUCN YIa TO QUAO dev Ba aTroTeAE éva aUTOTEAEG
KOl ATTOOTTACUATIKG KOPUATI TNG eKTTaideuong, aAAd Ba
dlaTpéxel To oUvoAo TnG, €101 WOTE O PABNTES Kal Ol
padnTpIeg va digpeuvoulv KpITIKA 6Aa autd Ta ¢nTrpaTa
KOl va €X0UV JIa TTIo guveidnTotroinuévn otaon. Kabuwg
OTTWG €idaPE ol appevWTTOTNTEG TTOIKIAOUV, 6oov agopd
Ta ¢nTAuaTa Tou QUAOU, oI UTTApXOoVTEG Beapoi (kal dn
TO OXO0A£i0) 6TTWG KAl TO CWPATA £XOUV ONPaaoia.

* Mpoéoara yivape Beatég akdun €vog opo®ofikou
TTEPIOTATIKOU, TO OTTOI0 JIAdPANATIOTNKE PE APOPUN TO
avéBaopa Tou Beatpikol épyou "Cock” kal TO OTToio
odnynoe akupwaon ™Mg
Tpoypauuatiopyévng  mrapdortacng  oto  Anuortiké
O¢atpo Ewmpag. Mépa amd T1O0 Ofua 1O OTIOIO
TIpaydaTeUETal TO €PYO Kal TO OTTOI0 apopd Tn Oxéon
OUO  OHOQUASYIAWV avTidpdaoElg
TTUPOBATNOE 1BIAITEPA N YWTOYPAPIa TTOU UTTAPXE OTNV
agioa TG TTapAdcTacng Kal n otoia deixvel dU0 Avopeg
va @iAiouvtal. O avTIdpwvTeG TTOAITEG CATnoAv TNV
apwyn TNG TOTIKAG E€KKANCIOG TIPOKEINEVOU va pnv
emTPaTIEl TENKA N TTpaypartotroinon g TapAdoTAoNG,
aiTnua 10 01T0i0 TEAIKA €TITEUXONKE. & dNAWOCEIG TOU O
TOTTIKOG 1EpWHEVOG BAwae 6Tl To £pyo TTPooBAAAel Ta
Non Tou druou ZwTAPAg Kai 6T OV PUTTOPEI KAVEIG PE TO
C6p1 va emIRAAEl aTOUG KaTOiIKOUG va dexToUVv TO £pYO.
To  TepIOTATIKO ouvTNPENTIKA
avTOVOKAOOTIKA pIaG KOIVWVIKAG HEPIdAg n oTroia
opogpofikég  dilabéoeig  Kal
ouvaioOnuata TTapePPaivoviag akOPa Kal 6TO KOPUATI
NG TEXVNG Kol TNG €Aeubepiag TnG KAAMITEXVIKAG
ékppaong. O1 apxég Tou TéTOU €emR&AAOUV TNV
amayopeucn TNG TTapAcTAonG, YEYOVOG TTOU JaG yevvd
EPWTAMOTA YIO TNV TIOAITIK) OTACN Kol 0éon Twv
katexoviwv Tnv efoucia oe TéTolId (nTAPaTa. H
TTaPATIAvVW dIaTTioTWan KABIOTA aKOPa TTIo €viovn Tnv
TIONITIKI] S1GGTACN TOU QAIVOUEVOU.

TENIKG atnv

avdpwv, TG

KoTadslkvUel  Ta

dlakaTEXETAl  QTTO
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The Other of Gender: Masculinity’

The notion of gender enables us to investigate not only
the encounters of the ones considered women with
roles assigned to womanhood but also the experience
of the ones assumed to be men with manhood, as well
as the interactions between masculinites and
femininities in a matrix of power relations. Gender is
also an analytical tool that uncovers the ways in which
the binary gender system and many forms of its
interpretations and reproductions shape practices and
discourses of not only individuals, but also of
institutions. Even though there has been gender-
related research earlier, since 1960s, the notion of
gender has started to be systematically used by
scholars to challenge the narrowness of the content
and the methods through which main assumptions of
various fields of knowledge, such a psychology,
sociology, legal studies have come about, serving as a
productive toolbox with which we can uncover

traditionally ignored dynamics in our path to justice.

Given the potential of the concept ‘gender’, sidelining
the studies of masculinity and keeping it at a
secondary axis compared to the ‘women’s rights’
discourse constitutes a lack in terms of practice of
feminist struggles as well. Even though identity politics
are significant for representation and visibility, they can
come short of explaining the formation processes of
identities as well as the distinct, relational and
nuanced ways in which identities are experienced.
Using Connell’s theory of hegemonic masculinity?, this
article aims at unpacking the patters of hegemonic
masculinity in the northern part of Cyprus 3.

What is Hegemonic Masculinity?

Connell refers to Antonio Gramsci’'s theory of cultural
hegemony as he develops the concept of hegemonic
masculinity¥l. Through the concept of cultural
hegemony, Gramsci explains the dynamic in which the
ruling classes aim to establish domination over the
member of the ruled societies through managing their
beliefs, perceptions and values to maintain existing
hierarchies and unequal power relations, creating the
impression that socially and economically constructed,
unjust conditions are simply unavoidable. This way,

Tegiye Birey

the ruling classes intends to ensure their hegemonic
positions in the societies.

Connell relates this observation on social classes to
the relationships between gendered individuals, and
the groups that they are categorized in, as they are
also forced into hierarchical constellations through
similar processes. According to Connell, there are
three determinants of hegemonic masculinities that are
further shaped by space and time. These determinants
are patriarchy, relations of production and cathexis.
According to Connell, broadly, men’'s domination over
women have been secured through the interactions of
these factors. Notions of patriarchy and gendered
relations of production might be more familiar to many,
however, | would like to further emphasize the role of
cathexis, as our local political discussions usually
separate emotions from so-called rational thought, and
do not associate the former with politicsl®. Formerly
coined by Freud in the field of psychoanalysis,
cathexis refers to subjects’ emotional associations and
investments. In terms of generation and maintenance
of hegemonic masculinities, this can relate to
conditioning of desire, pleasure and affectivity in
accordance with the norms promoted by the codes of
cultural hegemony.

Even though hegemonic masculinity is an ideal,
making its complete embodiment hard and rare, many
men benefit from it as this ideal not only provides a
framework for naturalized hierarchies in personal
relationships, but also shapes the practices and
normative discourses around institutions such as
family, workplace, and the state. The technology of
hegemonic masculinity not only defines normative and
deviant femininities but also creates a line of
subordinate masculinities associated with men whose
practices and experiences fall beyond the dictates of
hegemonic masculinity. Through categorization and
numerous methods of shaming and differential
inclusion of femininities and subordinate masculinities,
hegemonic masculinity defines a social, political and
economic playing field in which its superiority is
secured and interests are served.



Hegemonic Masculinity in northern Cyprus

Violence

Violence and militarism is one of the major building
blocks of hegemonic masculinity in the northern part of
Cyprus. In this geography where the ones who are
perceived as ‘men’ are forced to attend mandatory
military service and annual military mobilization
practices, military personnel teach at schools, history
is diminished to war and military history, the so-called
parliament passes a bloated budget, without any
discussion, for the military and claims that there is no
budget to support refugees, a chilling percentage of
the land belongs to the military, the streets are shut
down many times a year to celebrate military victories,
militarism feels like water, like air. | grew up watching
soldiers on duty holding kiling machines whenever |
looked outside of the window. Many men who have
been belittled, put in hierarchies and subject to
different forms of violence during their forced service
learn how to treat the ones they perceive as inferiors
through this experience among others. Not to break
the intergenerational chain of violent masculinity,
many young boys are presented with military uniforms
and toy guns from early ages. One of the most
common words of affection and appreciation for young
boys is ‘pasham’, which refers to a high ranking
political and military status that was active during the
Ottoman era.

Violence is associated with masculinity. This does not
mean that women do not get violent. However,
hegemonic cultural signs normalize violence when
perpetuated by men, therefore, allow violence to be a
naturalized tool in men’s repertoire of power. In terms
of cathexis, love for a nation and love for a woman,
the will to own and to rule are intertwined. Our friends
who have been forced to go through military training
tell us that in the army, your rifle is your wife. In the
context of relations of production, it becomes grueling
for women who are subject to violence to leave their
safely as they experience further
marginalization in terms of exploitation of their labor
through the nature of their jobs that pay less and
demand more, such as emotional labor.

situation

What happens to men who do not embody the
impositions of hegemonic masculinity? In the
masculinities literature, men with non-heterosexual
orientations are positioned as performing subordinate

masculinities, and this is true in our local context as
well. While, for example, heteronormative rituals such
as weddings occupy the public space of northern
Cyprus, homophobic arguments such as ‘they can do
whatever they want in their homes, but not in front of
my eyes and children’ beg the question of belonging;
where do other desires belong? Who guards the
boundaries of belonging?

Similarly, another example of subordinate
masculinities in our context can be the case of
conscientious objectors. The ones who refuse to take
part in the forced military service and/or rituals due to
anti-sexist and anti-militarist concerns face being
excluded from the social club of hegemonic
masculinity, they are written out of history, and they
are blamed for being ‘anti-social’ in military courts. A
similar analysis on hunting, consumption of meat and
masculinities has been made elsewherel®l.

Politics

Ulviye Mithat, who lived and wrote various articles
about women'’s status and rights in the northern part of
Cyprus in the beginning of the 20th century describes
the domination of men in politics as a habit left from
‘the times of war.’ She goes on to explain that the
structure in which men would gather to make military
decisions was later reflected on decision-making
processes on all mattersl’l. In the northern part of
Cyprus, both within the context of representative
democracy and public events or meetings during
which ‘experts’ are listened to, men disproportionately
dominate. Hegemonic masculinity requires a general
lack of interest or habit to engage in domestic and
caring labor, which are associated with femininity.
Within this context, the concept of time becomes
political. Political practices and discourses are mostly
masculinized as time for politics becomes a resource
available primarily for cis-men, and, their undeserved
privleges are maintained through networks of
brotherhood consolidated over time, although never
without facing resistance. Within this construct, role of
women is seen as mere enablers. Another concept
that is politicized by hegemonic masculinity is space.
The fact that politics has usually been discussed in
traditionally masculine spaces such as coffeehouses
and taverns constitute another way in which
performance of hegemonic masculinity is practiced in
politics.



As mentioned before, masculinities and femininities do
not constitute stable and fully practiced guidelines.
Rather, hegemonic and normative gendered ideals are
constantly challenged, yet appropriation of discourses
for justice usually precedes, and often even prevents,
actual change in norms, mentalities and practices.
Therefore, even though an increasing number of
women and non-binary individuals have succeeded in
infiltrating gendered spaces of politics in the northern
part of Cyprus, these still are spaces of resistance for
many who are not willing to adhere to the hegemonic
habits they encounter.

Sexuality

Hegemonic masculinity imagines a subject that is
heterosexual, and constant need of release, in which
sexuality is closely associated with power rather than
desire. Within this constellation, a broad range of
women including trafficked sex workers, lovers and
wives are positioned as the ones who do not have
interests or desires of their own, but as the
suppressants of someone else’s needs. Themes of
sexual central to  homo-social
communication, but is not limited to these spheres.
They curse through fantasies of rape, and verbalize
their anger by threatening to fuck someone without
their consent. Such verbalizations seem to
momentarily restore their faith in their otherwise fragile
masculinity, which has been threatened for one reason
or another. Like victors of war who are portrayed as
sodomizing their enemies, hegemonic masculinity can
turn a simple daily encounter into a war scene through
language. As a man, are you in love with someone
else considered a man? Don’'t you make rape jokes
with your bros? Have you not been to a night club yet?
Then your masculinity, your hegemony can also be
subject to interrogation, as you pose a threat to the
brotherhood.

violence is

Then?

Challenging hegemonic masculinity requires a
considerable amount of time, energy, solidarity and a
will to create alternative discourses and practices. It
does require unlearning and relearning, but this might
not be sufficient as such; just as the ruling class will
resist to give up its unearned privileges with its
hegemonic tools through humiliation, violence, and

production of so-called scientific and neutral

knowledge about the Self and the Other(s), elites of
the gender hierarchies will continue to do the same.
Gender roles, and norms about masculinities and
femininities make temporary or ongoing deals with
most of us, even killing some of us, to keep the
business going as usual. As we demand legal
changes to meet our most urgent needs, such as right
to life and protection from violence, we cannot ignore
the systematic gender hierarchies and their building
blocks that require cultural resistance, innovative ways
of protesting, and joyful ways of relating. Eagleton’s
comment on the definition culture [8] is useful to evoke
here: “Culture is a matter of self-overcoming as much
as self-realization.”
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Political Nonmonogamy: challenges to an

anticapitalist stand

What does politicising the personal mean? Where are
we when it comes to complying with the 70s-feminist
slogan that the personal is political? Have anticapitalist
social movements taken into consideration this
feminist claim? Does Anticapitalism promote
resistance in the personal arena? Is the personal seen
as politically mobilisable? Or is it shut away as non-
political? What is a site of resistance? What does or
does not constitute an issue worth politicising? And
also, who is engaged in the debate? Who is self-
rewarded with the privilege to say what counts and
does not count as political? With neoliberalism
advancing sharply as a totalising framework of life
working subliminally on consensus and co-optation, it
is crucial to ask these questions if we are to conceive
anticapitalist resistance broadly and exhaustively,
without leaving loose ends.

In the context of 60s and 70s USA political
movements, the slogan the personal is political was
popularised by Radical Second Wave Feminism. The
key messages were that personal issues have a
structural basis; that the micro is politically conditioned
and subject to power relations; and that by politics we
should understand all those strategies aimed at
maintaining a dominant system. The private vs public
divide was strategically used as a means to broaden
the field of political struggle, since the slogan offered a
platform for aspects that were not included in the
traditional notion of the political. The starting point was
recognising that the distinction between the personal
(what is intrinsic to the personal realm and our own
life) and the public (what is intrinsic to the community)
is a conventional, historical and culturally contingent
distinction.

As a central notion of Liberal and Capitalist nation
states, the private vs public divide has remained
relatively consistent as the hegemonic cosmovision in
a way that it does not merely describe the world, but
also offers a perspective to analyse social life. In
assessing the impact of this distinction it is important
to remember what feminists have coined as the
“patriarchal adscription system of physical and
symbolic spaces”. The fact that women were secluded
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to the private space, as it was known according to
Liberalism, and were excluded from the liberal
promises of freedom, and that men gave a superior
and more prestigious meaning and value to the space
they kept for themselves, known as the public space,
is crucial to understanding which issues are regarded
as politically important, and therefore liable to political
interest and political activity. It is this spacial allocation
of value that | draw on to examine whether the
personal (made synonymous with the feminine and the
private space) is given political significance. That is, to
what extent are personal matters such as sexuality,
relationships and family arrangements included in the
political agenda?

And here we get to (non)monogamy. Understanding
monogamy as a hegemonic and compulsory sex-
affective structure with deep political implications
seems to be widely accepted among critics of
capitalism, highlighting consequently the inseparability
of sexuality and the political economy. This means
acknowledging that
affectiveness but that it is not reduced to it. The
connection between monogamy and other issues such
as the
heteropatriarcal-nuclear family indicates, indeed, that
within anticapitalist environments monogamy is also
equated with socio-political organisation. The link
between private  property and monogamy’s
privatisation of life, care and work, for example, is
discursively present among anticapitalist activists,
showing very clearly how the liberally demarcated
private vs public spheres are connected. In this sense,
one would expect that understanding monogamy this
way would lead to, at least, question it politically as
some sort of pro-capital sex-affectiveness intertwined
with aspects that are institutional, structural and
relational and therefore, to articulate nonmonogamy as
an alternative societal arrangement that does not
follow capital demands. However, it seems that within
anticapitalist political groups, the personal remains out
of the political debate, at least when it comes to
challenging the normative power of social conventions
on sexuality and relationships.

monogamy includes sex-

sexual division of labour and the



It is against this backdrop that | frame my argument to
conceptualise anticapitalist resistance at its broadest
by including the personal realm as political, in which
individual lives are considered as sites of struggle to
challenge wider hierarchies of power. This is framed
within a larger motivation to recover the Feminist
slogan the personal is political that, despite some of its
alleged historical failures on reducing the political to
only the personal, is still a very valuable yet neglected
strategy to challenge the liberal and sexist ontology of
private vs public that brackets social life and political
activity. In contributing to what Feminists claimed back
in the 60s and 70s, | propose to explore
nonmonogamy as a site of resistance and critical
thinking that offers positive and productive ways to
organise anticapitalist activism.

Nevertheless, to understand nonmonogamy as a
political stance does not mean taking it blindly and
simplistically as anticapitalist and subversive. It does
not imply equating nonmonogamy to subversion and
monogamy to conformity in an essentialist and naive
way, nor denying multiplicity in affective human
arrangements and socio-political organisation. Nor is it
the purpose of this reflection to respond to a
naturalisation of monogamy with a naturalisation of
nonmonogamy, in which sexuality is regarded as the
truth of the self and the main societal organising
principle. And it goes without saying that asking each
and every person to become nonmonogamous is not
what would make nonmonogamy politically relevant. It
is, however, thinking about life in nonmonogamous
terms: exploring what new political and social
scenarios emerge when looking for alternatives to
monogamy as a life organising principle. For example,
one can imagine the ways in which nonmonogamy
could suggest mechanisms to share resources, to
collectivise care, to reduce consumerism or to promote
values of solidarity.

In advocating for nonmonogamy to be framed as
political in these terms there are, nonetheless, a
number of challenges that prevent its mobilisation as
anticapitalist resistance.

1. Marxism, the personal and feminism

Firstly, it is important to consider to what extent Marxist
theory and practice has included feminist issues on the
political agenda, since it has been Feminism (together
with the LGBTIQ Movement) that has been the

movement reclaiming the politisation of the personal
realm. In general, there is a shared conclusion that, in
practice, Marxist Movements have historically
marginalised feminist issues (the so-called women
question) by prioritising class over gender and by
sidelining feminist concerns as concerns to be dealt
with in the future. | believe it is unquestionable that
Marxism was formulated in masculinist ways as was
the case regarding many other schools of thought
(regardless of women’s actual participation and role)
and, in fact, what enabled the emergence of Marxist
(and Materialist) Feminism in the USA back in the 70s,
was precisely the The Left's disregard for feminist
concerns, including topics such as personal life and
sexuality. This led Marxist and Materialist Feminists to
engage in exactly
emancipation occurs according to Marxist Theory and
what is understood by the material. These debates
were very productive in bringing feminism into the
spotlight and they paved the way towards new
theoretical perspectives able to overcome the dual
systems theory, such as Social Reproduction Theory
and Intersectionality.

debates such as where

But the question is theoretical as much as practical:
would these new perspectives marrying Feminism and
Marxism reshape anticapitalist political activity, for
real? Would they allow for new, positive and
constructive ways to avoid committing politically
through a class-grand theory perspective? What
should be asked in particular is, what other issues are
to be emphasised to make anticapitalism more
permeable to feminist and LGBTIQ concerns? Indeed,
we must not lose sight of sexism and LGBTIQ phobia
in anticapitalist environments and political groups.
Discrimination and gender injustice is not only
exercised by marginalising certain political subjects or
by relegating them to administrative and organisational
activities (as is the case with women in some political
groups), but also by denying the legitimate political
exercise of deciding, collectively, at the grassroots
level and with a humble approach, what issues are
worth politicising. That is to say, it is important to
assess to what extent an anticapitalist space is open to
people’s demands that respond to different,
unexpected and less common political locations.
These demands do not have in all cases a well-defined
class orientation and therefore require new tools,
perspectives and political will to be fulfilled.



2. The downsizing of everyday politics

Secondly, another challenge is the way that political
activity organised around aspects of the private realm
is portrayed within the larger social movements
debate, and this refers to so-called Everyday Palitics,
which is a kind of political activity that consciously and
actively promotes a lifestyle, or way of life, as the
primary means to foster social change. Some
researchers have claimed that there is a conceptual
wall between lifestyles and social movements that has
created a theoretical blind spot at the intersection of
private action and movement participation, personal
and social change, and personal and collective identity.
This has resulted in a debate on whether individual
everyday life practices are political and whether they
bring social change, with some researchers criticising
Everyday Politics for retrieving the strategy the
personal is political in an individualistic way that
dismisses the power of traditional political strategies
and activity that are organised in a collective fashion.

In response to the question some of these researchers
pose about the possibility to instigate significant
change through embodied politics, some rightly argue
that neither the institutional nor the embodied can
promote change in isolation, but a combination of both.
However, this problematically suggests that when
criticising Everyday Politics for engaging in individual
(yet) political acts, or in any act altering an individual’s
life, these researchers are accusing Everyday Activists
for not pursuing collective impact and change. It also
suggests that both the public and the private are seen
as completely disconnected and that what individuals
do in the private realm stays there. This debate is
important as it might hinder the politisation of
nonmonogamy especially when those willing to make a
political statement out of their antinormative sexual
behaviours are mistakenly seen as subjects engaging
in mere private options and not as political subjects
with an interest in developing strategies with a
potential to change life organisation.

Further to this, what seems to be at the heart of
criticisms regarding Everyday Politics is that this
strategy supports not only conducting politics at the
individual level on private-everyday life matters but
also exercising politics without immediate recourse to
collective organisation. In addition to the fact that there
is no evidence supporting the claim that individual
replaced

resistance has collective and more

conventional mobilisation, this statement seems to
lump collective organisation and structural analysis
together. That is, one can decide not to engage in
face-to-face politics in coordination with others while at
the same time seeking collective impact and engaging
with structural analyses. Least but not last, it is
important to remember that not all subjects feel at
ease in public and collective political spaces and that
some might even feel socially scrutinised as outsiders.

3. The problem with identity politics

Thirdly, another challenge is the Left's accusation
towards political activity which mobilises around
cultural categories (such as gender, sexuality,
disability, etc) at the expense of more structural and
more universal categories that are very often made
synonymous with the class issue. Movements on
culture are accused of engaging in identity politics and
blamed for breaking with the necessary economic
based synergy as this is allegedly the only strategy
capable of challenging Capitalism. While
acknowledging that the debate on identity politics is
somehow flawed and while sharing the view that some
identity-based movements may be divorced from any
critique of Global Capitalism, | suggest that these
accusations are in reality an argument against
mobilising narrow claims that are not seen as relevant,
structural and universal such as the class issue,
insofar as they draw attention to, precisely, personal
life aspects.

Nonetheless, if we work on the basis that the
separation of politics  from
identity/cultural politics seriously disables political
analysis and activism, as it overlooks the fact that the
political economy actually lives through aspects of
culture, sexuality and everyday life, these debates and
their theoretical underpinnings are very problematic.
They are also annoying, as they are sometimes raised
in the absence of empirical work and from a
pedagogical-moralising perspective  that  links
mobilising identities politically with issues such as
(badly managed and unresolved) resentment. It seems
debates on social activity are on some occasions
flawed and privilege-blind. The definition of a legitimate
cause of struggle cannot be judged a priori and from
the outside, and to defend the fact that each person is
entitled to decide what the most pervasive axes of
power are that affect them, is not to defend an
essentialist, recognition-based and redistribution-blind

economic/class



approach to political activity. So yes, sexuality and
relationships are political, whether activism messiahs
see it or not.

4 _A privatised and apolitical approach to
polyamory

Fourthly, recently-emerging writing has not yet framed
polyamory as a radical politics alternative, and this
might hinder a discussion on polyamory from a power
analysis perspective. A significant proportion of this
writing is found within self-help manuals on how to
develop successful polyamorous relationships, largely
based on white, middle class people’s needs and
experiences, overlooking the class awareness and
analysis. Whilst these texts are valuable as they
broaden the debate on antinormative sexualities, the
strategic potential of polyamory has been called into
question for endorsing an apolitical and privatised
reasoning, portraying it as a mere sexual option and as
a “does it all” panacea disconnected from the political
economy.

In particular, critics of this approach have claimed that
polyamory has been reduced to a mere private sexual
preference, as it focuses essentially on intimate and
personal issues, consequently denying the rejection of
monogamy as a political act. They have also criticised
the lack of debate on power when discussing
polyamory, which undermines its subversive potential
and leaves the centrality of oppression-related issues
unchallenged. Likewise, a
individual choice and agency has been criticised for
hindering an analytical connection of polyamory to
other political struggles and to the creation of strategic
alliances. Prescriptive texts for polyamorous behaviour
are likewise criticised for portraying a
government mentality that embeds regulation into the
subjectivity of individuals through processes of

pervasive focus on

liberal

normalisation.

5. The risk of the political agendas of antinormative
sexualities being subjected to neoliberal co-optation

Lastly, there is evidence showing that the political
agendas of social movements working around
antinormative sexualities have been neoliberalised,
falling often into an assimilationist agenda that
ultimately reproduces monogamist principles, and fails
to question Capitalism. This line of work has focused
on the cultural aspects of neoliberalism and their

effects on everyday life, including sexuality and sex.

Neoliberalism is understood here no longer as a
political program, but as new framework of human
nature and social existence that operates on interests,
desires, and aspirations rather than through rights and
obligations, becoming therefore less corporeal and
restrictive yet more intense. As Wendy Brown puts it,
Neoliberalism means that homo economicus leaves
behind homo politicus, seeing political activity as an
enemy, radically constraining political choices and
therefore the power to alter the conditions of life.

It is this conceptualisation of Neoliberalism that should
be understood when analysing work invested in
showing how neoliberalism co-opts, assimilates and
principles from political
antinormative sexualities that results not only in a de-
radicalisation of movements but also in a worrying
alignment with neoliberal interests. Faced therefore
with the risk of mobilising nonmonogamy in neoliberal
terms, it is realistic and honest to take a cautious
stand. It is fundamental to develop an ever-present
anticapitalist awareness knowledgeable of the sibylline
ways in which Neoliberalism advances the interests of
Capital through aspects that might be overlooked.

absorbs activity on

To conclude, in order to subvert the compulsory
and hegemonic system of monogamy from an
anticapitalist standpoint to find alternative and antisystem
sex-affective arrangements, it is crucial to consider
sexuality, relationships and family arrangements as
intrinsically political and therefore as issues with a
legitimate right to be mobilised politically. This will also
help to blur the boundaries between the private vs the
public, overcoming the patriarchal adscription system of
physical and symbolic spaces and avoiding the
prioritisation of public political acts. In doing all this, it is
important to consider how the anticapitalist struggle
works, how current debates on social movements portray
personal and identity issues, and how political activity
and research on polyamory is evolving in light of rising
neoliberalism. These challenges are just some of the
issues that should accompany the debate on political
nonmonogamy but they are by no means the only ones.
That the nonmonogamy debate sometimes overlooks
feminism and power relationships through an excessive
and eclipsing celebration of openness, visibility and
consensus has to be left for another issue/occasion.



Gender at work

Gender often impacts on the division of labor,
fragments the workforce and assigns gendered
characteristics in specific sectors and occupations.
These processes are nominally informal, yet as they
are operationalized in the labor process, they may
become formalized or interact positively as well as
negatively with other formal divisions (Dyer, McDowell,
and Batnitzky 2010; Johnston and Lee 2012). Women
are underrepresented in middle and higher-ranking
positions—as well as trade unions and trade union
correspondingly, generally
speaking, paid less and overrepresented in low-waged
positions (loakimoglou and Soumeli 2008).

committees—and are,

Despite all the legislation, technocratic policy
suggestions and public rhetoric about (the need of)
gender equality, there are still exclusively masculine
and exclusively feminine jobs and primarily masculine
and primarily feminine jobs coexisting with gender
neutral jobs in all the industries of the Cypriot
economy?. This is a result of the maintenance and
reproduction of patriarchal structures of thought and
action and gendered conceptions of the social reality,
in which occupational sex segregation prevails and
women’s work is socially and institutionally under
valued (Perales 2013). Notions of the “proper” or
“suitable” occupations for men and women are taken
more or less for granted and are thus sustained and
reproduced from generation to generation (Ness
2012). Work sex segregation is
entrenched, as beyond the social conventions about
what jobs women should do or what occupations they
can do, gender roles may even become the product of
worker agency (Huppatz and Goodwin 2013), or attain
the form of a subjective career choice reinforced by
self-expression ideals (Cech 2013).

immensely

Gender inequality, gender roles and gendered
ideological frames are subject to historical change and
in fact throughout the 20t century and especially in its
second half gender relations in Cyprus underwent
significant transformation. There has been an obvious
improvement of the social position of women facilitated
through their mass entry into the labor market
(Christodoulou 1992), the increasing international
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influences and most specifically the path toward entry
in the EU, which has brought legislative and
institutional changes and the changing mentalities and
lifestyles prevailing by the last quarter of the 20t
century. However, traditional values and social
conservatism remain strong and so does one of the
basic axioms of the patriarchal mode of thinking—sex
work segregation.

The gendering of specific occupations in most
industries is a “taken for granted” phenomenon. My
informants were puzzled, probably thinking that there
was something wrong with me, when | asked them
why there are no men cleaners or secretaries and why
there are no women builders or technicians. These
questions seemed kind of strange or even childish.
Employers, managers and trade unionists responded
by pointing out the lack of women applicants for such
“men’s jobs” and vice versa and when asked why they
thought this was so, they resorted to various social
stereotypes about the abilities and qualities of the
genders.

*Men do not clean welP.

*Customers do not like to have men cleaning their
rooms!4.

Women cannot endure the physical burden required
in construction!®l.

The explanations given for the segregation of the
genders at work were not restricted to biological
attributes, but also included social and sexual
explanations.

*Women have to take care of their family and do not
have time or ambition for careers®.

If women were employed in construction they would
sexually distract the men workers who would be
staring at their legs and breasts’.

The segregation of the genders at work is only the first
step in the gendering process. Once it is established
that a specific occupation or work position belongs to
men or women, the next step is to attribute male or



female characteristics to the job itself.

*Get a lady to clean here®.

*When there is a technical problem in a room | call Mr
X [head of maintenance department] to send me one
of his men upstairs to fix it.

s/ have no problem with my girls.
conscientious and hard-working.

They are

Since it is women who do and have always done the
cleaning, it becomes customary to refer to the hotels’
or the banks’ cleaners as “the women"''. “It was the
women that started the 1999 strike. They were the
stronger card of the trade unions”2. The division into
masculine and feminine jobs is also rationalized and
internalized by the women themselves. Many women,
for example, referred to biological factors to explain
the division into “masculine” and “feminine” jobs. At the
same time they said that full equality between the
genders has not been achieved although significant
progress has been made. Some considered masculine
jobs more challenging, but complained that men think
of feminine jobs as pointless and boring's. Thus,
occupational sex segregation segments the labor
market assigning women to lower wage and lower
status jobs, but this also can impact negatively on
particular groups of men as well who tend to avoid
jobs that are classified as “feminine” reducing the
range of their employment opportunities (Moskos
2012).

Discrimination on the basis of gender with respect to
upward mobility is present and visible to most workers
and this applies to both unionized and nonunionized
workplaces.

*There is discrimination. They don’t give money to
women. They say, she has a man so they do not
promote her. . . . | started work here at the same time
with some men colleagues. They have become chef
de partie, | have remained a cook B4,

Beyond the classic explanation of male bread-winning
ideology and the lack of interest of women in careers,
there is also a reflexive stance trying to put the women
themselves in the equation.

*We, older women are more submissive. The younger
women are more demanding. Of course there is

discrimination. Why are there not women sous
chefs?1®

In the Cooperative Central Bank, one middle-aged
female employee explained the “war’ she and her
colleagues waged in the past for their rights, provoking
the intervention of the trade union.Things have
improved in the last decade, she admitted:

.... but not to the extent we want. Patriarchy is still
here and the struggle must continue.lt is up to us the
women, to a certain extent. We must not tolerate the
establishment and must seek with our qualifications
and our argumentations to rectify the injustice we
suffer’s.

Gender however, is not only a factor of discrimination
and division in the work place. It is simultaneously a
factor allowing and facilitating the creation of work
collectivities based on common experiences and
common work life circumstances. Gender is in other
words not only fragmenting the labor force in the
interests of exploitation and oppression, but can also
constitute a resource of uniting individual workers,
promoting notions  of identity and
interests based on the real
commonality of working conditions and the idea of a
shared fate. Women workers who are working
together in say the housekeeping or the restaurants
department of a hotel sometimes find their gender
identity to be a significant element both in their
communication and interaction at work and in their
construction of social relations of solidarity and coping
strategies!”.

collective
commonality of

1. This text constitutes part of the chapter 'Gender,
Ethnicity, and Age at Work' of the article "Labour force
Fragmantation in Contemporary Cyprus", which was
published in Working USA, The Journal of Labour and
Society in 2015.

2. The state and the social partners recognized with
considerable delay the seriousness of the problem of



the pay gap between men and women (Labor
Relations Department 2007), but little was done and
with limited success, as it remained as high as 24% in
2010 (Kambouridou 2010; Lambraki 2010; Soumeli
2010) when the Labor Relations Department began a
more active attempt to deal with it. However, although
it has more recently fallen to 16.4%, it remains one of
the highest ones among EU states (Sigmalive
3/11/2014).

3. Case study 2, housekeeper.

4. Case study 3, gousekeeper.

5. Case study 6, foreman. The same explanation was
used by trade unionists.

6. This argument was used by both men and women
workers in case studies 3, 4, and 5.

7. Case study 7, foreman. The sexual distraction
argument was used by some men workers as well.

8. Case study 1, food and beverage manager.

9. Case study 3, housekeeper.

10. Case study 2, housekeeper.

11. Case studies 1, 2, 3, and 4—interviews with
housekeepers.

12. Case study 1, head barman.

13. Case study 6, secretary and sales person.

14. Case study 3, woman cook B.

15. Case study 3, woman cook A.

16. Case study 5, middle-aged woman, departmental
manager A.

17. Case study 3.
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AlMNOWYEIX

la va unv {noouue oav 6ouAol

21a mAdioia tn¢ aAAnAeyyunc uag mpo¢ touc Aidaktopikous Emorthiuovee Aidaockaliac kai
Epeuvag, ol orroiol dieéayouv ta teAsutaia U0 xpovia aywva yia 1n dIaoeaAion Twv Epyaciakwy
Kal akadnuaikwy T1ous OIKAIWUATWY, ONUOCIEUOUNE TO TTPOCQPATO OEATIO TUTTOU TNG OUVTEXVIASG
Tou¢ (AEAE) uéow tou orroiou dnuoaiotroiolv TNV amro@act] TouS yia ANwn arrepyIakwy UETPWV

oro lNavemiorhuio Kompou.

ATrepylakd pétpa oto MavemioTAuio Kotrpou

H ‘ExtakTn levikr Zuvédeuon tng AEAE atrogdoioe n
AMuyn atrepyiakwy PETpwv oTo MavemoTthpio Kdtrpou
WG amavinon otnv ampobupia g Aioiknong Tou
MavemmoTnuiou va €@appdcel TNV CUP@QWVIa TTOU
OuvopoAoynONke WETAEU TNG OUVTEXVIOG Kal  TwV
Mputavikwv Apxwyv Tov TTepacuévo louvio. Ta péAn Tng
ouvTeyviag efouaiodotnoav 10 AloiknTikG ZUpBoUAIo
™G AEAE va efayyeidel Tmpooexwg 48n oTdon
epyaciog o€ TrepimTwon  Tou  n Aloiknon  Tou
MavemmoTtAuiou KuTtrpou dev TTpoxwpnoel dueca otnv
uAOTTOINGN TWV CUPQWVNBEVTWY Kal OTNV GUVEXION
Tou OlaAdyou pe KaA TOTn yia Ta  UTTOAOITTO
eEKKpePoUvTa ¢nTrpaTa. Ta aTTepyIaka YETPA OTA OTToid
Ba cuppeTEXOUV TOOO £pEUVNTEG OGO Kal SIBACKOVTEG
6a AdPouv xwpa Pe TNV apxn Tou €TTOUEVOU £EAUVOU
Kal Ba eTnpedoouv OekAdEG EPEUVNTIKA TTPOYPAUUATA
KOl OEKADEG TTPOTITUXIOKA KOl UETOATITUXIAKA paBAuaTa
o€ TTOAAG TuAaTa Tou MavemioTnuiou KuTrpou.

H AEAE cival TaykUTTpIa OUVTEXVIO TTOU EKTTPOCWTTEI
TOUG aKadnuaikoug, KaTéxoug OIOAKTOPIKOU, OE N
opyavikég Béoeic. H AEAE apiBuei ToAAd péAn aTo
MavemmoTtAuio KOtmpou, TO OT0i0 KOAUTITEl HEYAAO
MEPOG TWV TTAYIWV OVAYKWY TOU HE WPONIoBioug Kai
OpIoHEVOU  XpOVOU  CUHPACIoUXOUG  OIOAKTOPIKOUG
epeuvnTég  Kal  O1dAokovteg. Ta  péAn pag  autd
AapBavouv  TOAU  xaunAoUc¢ uicBoug aTtn Bdaon
OladoxIKWYV  Kal ouuBoAaiwv. H
amaoXoAnon Toug yiveral KAtw oTrd  1dlaiTEpA
EMOQAAEI  Gpoug Xwpic  Bepehidn
epyaciokd Sikaiwpata OTTwg Adeia PUnTPéTNTAS KOl
IaTPOPAPPAKEUTIKT) KAAUwn 1 130 w086, kai Xwpig
akadnuaikd  dikaiwpaTta,  O6TTwg TOo  OIKAiwMA
EKTTPOOWTTNONG  O¢€ owuarta  Tou
TTAVETTIOTNWIOU.

OIOKEKOPUEVWV

epyaaiag,

OUAAOYIKA

O1 mpoomdabeieg Tng AEAE va umer og  éva
onuokpartikd didhoyo pe TIG ApxEG Tou lNavetmioTnuiou
Oev amodwoe. AuoTuxwg, €vw n 1810TNTA POG WG
akadnuaikoi Ba £mpere va  eival  autovontn  Kal
avayvwpigpévn otn Bdon TnG OUUPBOAAG MaAg OTO
TTOIOTIKO £pyo TToU YiveTal Ta TeAeuTaia xpodvia oTO
MavemoTtiuio Kotpou, kAT TéTOIO Ogv yiveTal OoTnv
TPAEN. AtrevavTiag, ouvavTioaue Tnv oTeipa apvnon
ammd TAeupdg Tou lMavemoTtnuiou va oulntoel TNV
oucia Twv {¢nTnudTwyv, va Karavonoel 1o 6Tl N
ETMOQAANAG €pyaTia AvTIOTPATEUETAI KAl TRV TToIOTNTA
NG €peuvag kal TG d1daoKaAiag Kal va TTapel PJETpa
TPOG TNV KaTelBuvaon piag opBoAoyikrg opydvwaong
TOU avOpwTTIvou Tou duVauIKoU.

EvoeikTikd avagépoupe 61 €vag Eidikég ETmiatripovag
AidaokaAiag dev TTAnpwveTal KABOAoU yia TNV £peuva
TTOU KAvel, TTapd To 6Tl GUPPBAAAEl aTn BeAtiwon NG
0éong Tou MavemaTnuiou aTig d1EBveig kaTaTdgelg, Kai
AapBaver pohigc o Ya tou pIoBoU TNG MO XAPNAAS
Babpidag AEM (AékTopag) TToU €xel TOv idI0 QOPTO
010akTIKNG epyaciag. EmtAéov, TO [lavemoTtiuio
KUTtrpou Pe a@oppur TNV OIKOVOMIKA Kpion eméAege va
OTOXOTTOINCEl oudda
XOUNAGUICOwY  wpopicBiwv  akadnuaikwy, TTApPOAo
TTou Ta €1008fPaTa TNG Bpickoviav oTa 6pia Tou

TEPAITEPW auTn v

O1aTAYUATOG TOU KOTWTATOU MIGO0U, QTTOKOTITOVTAG
oxedov 10 20% TOou eTACIOU pPIcBOU TnG. Axkdua
BeopobéTnoe atépnong  JIKAIWPATOG
d1dackaAiag peTd amd 6 €Edunva evavria Oe KABe

KAVOVIOUO

KpITAPIO TToI0TNTAG KOl KGBe AoyikA aflokpartiag. Metd
TIG duo BladoxIkég aTTokoTrég Tou 2013 kai Tou 2015,
€vag 810dokovTag KAToxog dIGAKTOPIKOU TToU BIOAOKEI
4 pabnuata (6ca Kal £vag akadnuaikdg ae Opyavikr
0éon) Aaupavel oe etigia Pdon MPEKTO PICBS WOAIG
€9.570. MapdaAAnAa 1o MavemmoTtruio KuTtrpou eTmixelpei
va KaBiEpwaoel MEIKTOUG €TACIOUG MIoB0UG
METABIBOKTOPIKWY E£PEUVNTWV TNG TAgNG Twv €20.000,



0006 TTou gival 30% HIKpATEPO aTTé auTd TTPORAETTOUV
oluQIoTAPEVOl Kavoviouoi, kabwg kal Ta Eupwtraikd
TTPATUTTA KOl 0BNYiEG.

H diammpaypdteuon tng AEAE pe mig Mputavikég Apxég
Tou MavemoTtnuiou Kutpou &ekivnoe 10 2016 kai Tov
louvn Tou 2017 eixaue KataAngel oe cugQwvia yia 7
onueia  Tou  Ba
OEOUEUTAKAUE VO ouvexioouue Tnv OIOTTPAYHATEUON
yia T1a umoloira ¢ntAuata. Ta PBaoikd amd 1O
ouhQwvnBévta  TeplAapBavouv TNV dpon  TwWV
ATTOKOTTWV OTOUG OIBACKOVTEG, TOV KABOPIoUO TwV
€25.000 wg €TNOI0 MIcB6  yia
peTadIdaKTOPIKOUG £pEUVNTEG, TNV AUENON Twv Béoewv
EmokemTwyv akadnuaikwv (9 pnviaiog auufacng) yia
TNV KAAUWN Twv TAylwv avaykwv O1dackaAiag avri
wpopicBiou TTPoowTIKoU, TNV TIPOKNPUEN Bfécewv
Epyaotnpiakwyv Emotnuéovwy TreviaeTols SIGPKEIAG
Kal Tn atpIgn OAwv Twv cuuBacIoUXwWV aKAdNUATKWV
yia ouppeTOXA o€ BBV auvédpia.

epapudlovrav  dueca  evw

eAaxIoTO

Mapd tnv Tdpodo £€1 unvwv amd Tn Cupewvia n

Aioiknon Tou lMavemoTnuiou Kuompou d&ev  €xel
TIPOXWPENOCElI TNV UAOTTOINGN TwV CUNPWYVNBEVTWY Kal
dev pTraivel kav  oe  OIGAoyo yia  Ta  UTTOAOITTA
ekKpepouvTta B€uara. AvtiBeta £xel TTpoknpUEel BEaelg
ME 6poug Tou Tapafiddouv TNV GUP@WVIA [N
a@AvovTag pag  AAAn

ATTEPYIOKWY PETPWV.

emAoyy amd TNV AQYn

Evnuepwvoupe Tnv Aloiknon Tou TlavemmoTAuIou

Kimrpou o611 autd Ta aTrepylokd  péTpa  gival
TpoedoTroINTIKA  Kai 6T N Pn TAPNon  Twv
OUPQWVNOEVTWY OTTwG KAl N dpvnon KAAGTIOTOU
dlaAdyou yia Ta utréAoiTTa ¢nTHKOTA TTOU EKKPEPOUV Ba
odnyfoouv amod MPEPOUG TNG 2UVTEXVIOG HOG O¢€
KAIUAKWON TV PETPWV.

Ogeidoupe va Toviooupe OT 1O dIKaiwPa OTN
OuVOIKOAIOTIKA Opdan TrpocTaTeleTal aTTd TO CUVTAYMO
Kal TNV Keiyevn  vopoBecia g Kutrplokng
Anuokpatiag. Q¢ ek KOAOUUE  TOUG
OUVadEAPOUG Kal CUVADEAQIOOEG, HEAN Kal N WEAN TNG
AEAE, xwpic @6B0 yia TuXOV CUVETTEIEG OTO £PYATIAKO
TOUG KOBEOTWG va CUUUETACOYXOUV OTnV ATTEPYia TTou
a@opd Ta auTovoNnTa dIKAIWHATA OAWYV UOG.

ToUTOU

ZntoUpe ammd TOUG QOITNTEG HAG OAAG kal ammd Tnv
Kolvwvia gupUTtepa va katavorioouv 611 n dioiknon Tou
TTAVETIOTNUIOU €ival ATTOKAEIOTIKG uTTeUBuvn yia Tnv
epyatik Ola@opd kai OTI o€ auTAv Oa TIpéTTel va
ateuBuvOouv yia va {nTRoouv £EnyACEIG.

Epeig, wg akadnuaikoi mmou volalOuaoTE Kal yia TO
MEANOV Tou idlou TOu TTaveTTIoTNMiIoOU, o@eidoupe va
UTTEPOCTTIOTOUNE Ta  OIKAIWMPATA  HAG  yia  BEoeig
Epyaciag he PN ETMIOQPAAEG KABEOTWG £py0dOTNONG KAl
aflompeTreic  ouvlnikeg amaoxoAnong o€ autd ToV
XWPO.

Aoiknmikd ZupBouhio Zuvreyviag AEAE
11 AekepBpiou 2017

Twelve Fragments on Cypriotism

#1

The year 1974 is marked as the traumatic event for
Cyprus in the 20th century. For the society of the post-
partitioned Republic of Cyprus, 1974 was experienced
as a catastrophe, an event giving effect to inter-
connected crises in the state, the military, the (refugee)
population, the economy and the dominant Christian
morality. An additional effect has been a crisis in
ideology.

1974 signifies at the very same moment, the death of
the dream of Enosis and the materialization of Taksim.
In the face of this materialization, Enosist Greek
Cypriot ethnic nationalism was replaced by a new

Antonis Pastellopoulos

ethnic nationalist formulation, embracing what
remained of the Republic of Cyprus as the state of the
Greeks of Cyprus. The romantic dream of national
completion, the imagined nationalist Utopian Telos of
Cypriot history was abandoned, replaced by the
demand to reconstitute the past, to return to the
conditions preceding the traumatic event. The policy
and slogan “I do not Forget (Aev =Zexvw)”’ became the
symbolic affirmation of the new ethnic nationalism,
attempting to preserve a frozen image of the
Republic’'s lost territory; in the collective cross-
generational consciousness of society. In a parallel
shift the AKEL party, in its declaration that the socialist



transformation of Cypriot society was unachievable
without a resolution of the Cyprus Dispute, negated
the Marxist-Leninist Utopian Telos of a classless
egalitarian society from the politics of the institutional
left. In the dominant ideologies of the post-partitioned
Republic of Cyprus, Utopia is dead; and Utopia
remains dead.
The post-1974 period is characterized by the
emergence of new political ideologies, attempting to
formulate a logos and praxis outside of the constituted
ideological parameters of Greek Cypriot politics. The
appearance in the following decades of Trotskyism,
Maoism, anarchism, feminism, modern liberalism,
ecologism, LGBT activism and anti-militarism indicate
that ethnic nationalism was never able to return to its
pre-partition point of hegemony. From all these new
ideologies, however, it is Cypriotism that has had the
most lasting effect, with its emergence reconstituting
the very Left — Right division of Cypriot politics.

#2
Cypriotism is intrinsically bi-communal. Only a few
radical positions have ever advocated a multicultural
or a multi-communal understanding of Cyprus,
attempting to synthesize in their political, social,
historical and cultural understandings the complex
heterogeneity of the contemporary and historical
experience relating to the island. For the purpose of
semantics, these positions could be referred to as
Cypriotist, it is however more accurate to collectively
refer to them as multicultural Cypro-centrism.

#3
Cypriotism is an ideological expression of the prospect
of a return to a bi-communal state, which within the
context of post-1974 Cyprus, refers to the formation of
a bi-communal federation. Cypriotism does not
advocate for the formation of a Cypriot ethnic category,
nor does it negate the Turkish Cypriot and Greek
Cypriot categories socially
reproduced throughout the legally
entrenched within the constitution of the Republic
Cyprus. It in fact depends on those very categories for
its discourse, political expression and activism.
Cypriotism attempts to negate mono-communal
ideologies, by elevating both ethnic identities on an
equal political footing, under the non-ethnic category of
the Cypriot citizen, in the context of an envisioned bi-
communal state. Cypriotism does not attempt to re-
narrate the historical and contemporary Cypriot
experience outside the binary of conflicting ethnic
identities, but itself re-enforces that very narration, in
its attempt to transcend it. The representation of

ethnic which are

island; and

Cyprus therefore remains rooted in privileging
ethicized subjects as the driving force in Cypriot
history and politics.

#4
Cypriotism is primarily a state-oriented ideology. In
contrast to the various expressions of ethnic
nationalism in the island, Cypriotism identifies Cypriots
in relation to their citizenship status in a potential bi-
communal state. It is therefore a classic expression of
civic nationalism — the political identification of the
individual is mediated through the direct identification
with the state, rather than with the nation, of which the
state is seen as its expression in ethnic nationalist
discourses. The identity of the Cypriot, as the
privileged citizen of a Cypriot state, is transformed by
Cypriotism from a claimed monopoly of a single ethnic
category, to the monopoly of two equal ethnic
categories.
Cypriotism is therefore the ideological expression of a
potentially reunified, bi-communal Cypriot state. In this
respect, Cypriotism could have served as the
hegemonic ideology of the constitutional order of the
Republic of Cyprus. It failed however to materialize in
the face of dominant ethnic nationalisms that aimed,
and succeeded in destroying that very constitutional
order. It is therefore unsurprising that Cypriotism
emerges systematically as a political position only
after the catastrophe of 1974 and not before it, being
the direct result of the deterioration of the old
hegemonic ideologies of Enosis and Taksim in the
face of the immediate and long-run effects of the war.

#5
Cypriotism is not Cypro-centrism, although the two
positions are linked and interconnected. The later
prioritizes the geographical space of Cyprus as its
starting point of reference, while the former prioritizes
the Turkish and Greek Cypriot communities as its
pivotal point of reference, producing a discourse and a
politics which positions these two ethnic communities
on an equal representation, negating any social,
political, economic or cultural remainders outside of
the categories themselves. While Cypriotism is also
Cypro-centric, one can be Cypro-centric without being
a Cypriotist.

#6
Cypriotism is not an ideology without any connections
to our material conditions, the result of mere political
propaganda or merely a naive fantasy. It expresses
the hope and desire for a reunified Cyprus, perceived
here as possible only through the formation of a bi-
communal state, primarily in the context of a



federation. It therefore has both an ideological content
in relation to political, cultural and social identities in
Cyprus, as well as an imagined historical Telos, a
Utopia.
#7

Cypriotism is the teleological identification with the two
constitutional ethnic categories of the Republic of
Cyprus. On this basis it emphasizes the commonality
of those two ethic categories, focusing on cultural,
social, traditional and linguistic common characteristics
perceived as forming the universal essence of the
(non-ethnic) Cypriot identity. The narration of history,
culture, society and tradition is thus shifted from a
mono-communal to a bi-communal one, attempting to
trace and subsume identified common features under
this perceived Cypriot identity. In this process,
Cypriotism re-produces the constitutional logic of the
Republic of Cyprus, where the cultural and ethnic
heterogeneity of the
systematically subsumed under the two constitutional
communities, making social heterogeneity invisible in
discourses of representation. This process is made
possible precisely because Cypriotism, in supporting
bi-communalism,

Cypriot social fabric is

uncritically allows for the
reproduction of the representation of the two
constitutional communities as internally homogeneous
categories, negating the multiethnic, and by extension
multicultural reality internal to the constitutional
categories themselves. To clarify the point: the
constitutional category of the Greek Cypriot community
of the Republic of Cyprus alone includes, among
others, citizens with Lebanese, Egyptian, Iraqi, Syrian,
Filipino, British, Kurdish, Pontic, Armenian, Maronite,
Russian, Romanian and Serbian ethnic backgrounds,
their ethnicity is here however, constitutionally Greek.
Through the simple process of legal and linguistic
subsumption, the community’s external representation
remains homogeneous while its actual internal
heterogeneity is discursively negated.
#8

Cypriotism is not a holistic ideology and it therefore
does not address directly broad social, political, or
economic issues. As Cypriotism is concerned primarily
with the Cyprus Dispute and its resolution, rather than
with the broader socio-economic antagonisms often
associated with ‘modernity’, it is easily compatible with
multiple ideological viewpoints. One can therefore
subdivide  Cypriotism into  multiple ideological
positions: Leftist Cypriotism, which focuses on a bi-
communal working class movement (rather than an
internationalist,

class-oriented one), (neo)liberal

Cypriotism, which advocates human rights and the
formation of a stable, principled bi-communal liberal
civic society, feminist Cypriotism, which emphasizes
the collaboration of women from the two ethnic
communities against sexism and patriarchy, often
connected with the hegemony of ethnic nationalism;
and even an anarchist Cypriotism, advocating for bi-
communal political actions and the formation of a bi-
communal federation as a necessary step in the
process of social autonomy and social emancipation.
While a number of the above positions are
ideologically contradictory and adversarial to each
other, they all prioritize, organize and express their
and political
prioritization of the two ethnic communities as the

discourse action based on the
primary subjects of political, cultural, historical and
social representation and agency in the island of
Cyprus.
#9
Leftist Cypriotism prioritizes the working classes of the
two ethnic communities, rather than the totality of the
working class in the island of Cyprus. This realization
is important in the context of Cyprus, where the
extreme economic exploitation of the non-native
proletariat is fundamental in the organization,
functionality and social reproduction of the Cypriot
capitalist economy on both sides of the green line.
Leftist Cypriotism silences and negates the non-native
proletariat from the Cypriot political sphere in the
process of advocating, organizing and emphasizing its
bi-communal working class struggles.
#10

Cypriotism has acted, and will continue to act as a
progressive socio-political force in the context of a
divided Cyprus, assuming the continuation of the
current status quo and the continuation of the political
hegemony of ethnic nationalism. On a minimal level,
Cypriotism entails elements of anti-racism, social and
political liberalism and anti-militarism. Situated at a
structurally counter-hegemonic position, Cypriotism
attacks and disturbs ethnic nationalist hegemony
throughout the island, with actions ranging from mere
cultural events to bi-communal activism and political
protests. Ideologically Cypriotism is not however an
expression of humanism. It does not concern itself
with the totality of the people living in the island, but
strictly with the categories of the Turkish and of the
Greek Cypriot communities, it is constituted on a
fundament point of exclusion. This point of exclusion
exposes its emancipatory limitations.



#11
In the case of a lasting bi-communal federal solution,
Cypriotism is bound to become trapped within its own
logic of exclusion, a logic emerging from its
Identifying and
expressing the two ethnic communities as the true
Cypriots in its politics of representation, it produces at
the same time the social Other as the exception from
this perceived Cypriot commonality. It is therefore not

fetishization of bi-communalism.

surprising that a civic nationalism, once hegemonic,
itself reproduces ideologically the binary of the
cultured, superior native, contra the marginalized
internal and external Other situated outside the
imagined body politic.

By prioritizing the two Cypriot ethnic communities
within the meta-ethnic identity of the Cypriot citizen,
connected to a bi-communal Cypriot citizenship of an
imagined reunified Cypriot federal state, Cypriotism
neither addresses nor reconstructs the broader socio-
economic hierarchies of exploitation within the island.
At the point of hegemony, Cypriotism will reconstitute
its Orientalized, uncivilized, shadowy and socially
hidden Others in the presence of those social groups
left outside of the bi-communal Cypriot identity: the
religious group member, the Romani citizen, the
migrant worker, the half-Cypriot, the Turkey-originated
settler, the non-native citizen and the non-native
refugee.

Cypriotism needs to be understood as a reactionary
ideology in a possible context of it reaching lasting

GRAVITY

Frogs are gone, especially green frogs, snakes too-
alive | mean. It's been years since | last saw any of
these species. Yellow butterflies also. | assume plants
and flowers are gone too but | can’t remember their
names. It was a greener area when | was growing up
along with the camping place | used to spend summer
holidays, a golf resort now - or something like that.
That seaside area was destroyed in the sake of
“modern tourist industry” or “progress” which in my
country usually translates into deforestation of any
kind. Hotel complexes were built on the beach
minimizing the distance between sea and “civilization”.
“Restart the economy”, politicians say and they usually
mean “let’s build” something terrible on a wildlife area.

hegemony on any side of the green line, or in a
reunified Cyprus. At a position of hegemony, it will be
utilized to reproduce most of the social, political and
economic inequalities and modes of exploitation
existing currently in the island, in the same manner
that ethnic nationalism has successfully executed in
the past. Such a development would mark the shift of
the Cypriot ruling class ideology from ethnic
nationalism to bi-communal civic nationalism.
#12

Cypriotism is constituted as the shadow of ethnic
nationalism; it is constantly formed in a dialectical
relation to it. This relation reproduces the Cyprus
Dispute as the dominant politics of Cypriot society, a
politics of ethnic binaries, of homogenization of
identities, fixated points of exclusion, subsumption of
heterogeneity and the
stratification. It reproduces the Cyprus Dispute as
ideology,
antagonisms integral to Cypriot society, allowing for
their reproduction in the island of Cyprus as a whole.
Cypriotism must be recognized as an embedded part
in this process, as an integral element in the dominant
politics of representation. Its abandonment as a
starting point of analysis remains a necessity for the
formulation of a Critique able to identify, deconstruct
and address the complex interplay of power relations
situated in the experience of contemporary Cyprus.
Such a Critique must ‘let the dead bury their dead’ —
and Cypriotism certainly deserves a requiem.

downgrading of social

overshadowing broader socio-economic

Andy Pashali

When | was younger, the area | grew up was an
intermediate of a city and a village, now it is just
cement, preferably grey. Along the sidewalk following
a river (without water cause it rarely rains) through
Nicosia, | used to go for jogging, there still was free
vegetation and some wild birds like partridges. Not
anymore, they are building new houses (keep
wondering who is going to buy though we are in a
deep economic crisis) and leaving rubbish
everywhere. For some this is post-colonial economy
after all, but the sad truth is that British colonialists are
long gone and we replace them in success.



In the replacement race speed, new official buildings
are made of glass which is insane in a country that
May to September temperature can reach 40-45
Celsius. An old square was demolished to build a new
one, the construction works are taking place for some
years now. Old trees were cut down due to these
works. It's a frequent practice to cut trees in Cyprus to
widen streets or build something of concrete too hot in
summer and cold in winter and usually immigrants pay
the cost circulating around the city by foot or hanging
around bus stations. Where do they come from? Asia?
Who knows and who cares? They are the invisible
people.

T.V. news are blasting about the (unacceptable) high
range on C-sections and the female foolishness.
Abortions and artificial inseminations are semi-legal or
semi-illegal equals to dangerous procedures for
women’s health but nobody ever mentions that. As a
doctor said to me: “if you can’t stand pain how do you
expect to be a mother?”. | never answered back
properly neither | became a mother.

News are also blasting about the escalating of the
Syrian war. Locals are saddened over the death of
innocent children and at the same time unwilling to
accept Syrian immigrants in the country “fearing” they
are stealing their jobs (which they don’t have, anyway)
stealing their houses (mortgaged) or have held
Islamist terrorist attacks (although since | remember
myself Cyprus was never a target of such
organizations).

Some years ago, when | had a real job | was driving
early in the morning passing by dead cats, their fresh
corpses lying on the road, cars passing over them. |
don’t drive that early in the morning now and | save
myself from the sorrow, I'm not sure for the cats
though.

At Lidl (low cost s/m) people place their shopping in
the conveyor belt counting coins nervously, we all look
ready for fight. A large basket is placed in the s/m
corner for the sake of poor families, any he who
wishes throws items in it, usually cans and toilet paper.
Church takes care of these charities and from what
I've heard the archbishop declared the building of yet
another church somewhere in the old city.

| feel something heavy and it's not just my head, time
seems so strange here, past and future are gone,

present is not so present. A black hole, that is what is.
Matter, dreams (I mean good dreams), feelings
concentrate and stay there. Gravity keeps them
together, that's why even light can’t pass through.

Nevertheless, | must be at nine outside the power
station, | have a date. Don’t know why there
specifically, but | like the idea, a different date, let it be
then. It's getting really late and by the time | get there
the light emitted from the white and red power towers
is mesmerizing. A lizard is moving quickly from the
road, | can hear it, strange, | thought they are only
active at daylight. Something must be troubling the
animal. Reptiles are after all a strange kind of
subconscious, | guess.

A jeep is coming down the road, must be him, “hey
babe, sorry I'm late” but the words don’t come out from
my mouth. The car passes by and it doesn’t stop, he
gives me an indifferent glance like I'm a bug on a
sizzling summer night.

| can’t remember how | get home, how much | cried
and why | looked in the mirror after a long time. There
was nothing left to see though, literally, and it had
nothing to do with the crying. I'm gone too. Decay-
that’s the word, tonight | must accept it. After all, what
is there left to do in a world that | cannot relate to? For
better or worse gravity is here, the black hole willing
again. Now | might meet green frogs again, yellow
butterflies and snakes and maybe some light.



APA2EI2-TTAPEMBAXEI2

«lapko
EvwuéEvng Kutrpouy

CupuaTouTTIAéYUATA,

EvevvnOnkapue MEG TQ
epeyalwoaue oe dpOUOUG KOUPEVOUG OTn PéEon TTou
TeC BapéAAeg Tou OTpaToU: €igaoTe T TAIOKIA TWV

Moipaouévwy  TTOAEwv.  ZBRAvvoupe, 1Ol
ouvexioougye va  ofAvvouhe  Ta  onudBkia  TOu
€OviKIopoU, Tou patoiopou Tl TOU QACIOUoU OTEG
Okud TTAtupégc  TOU pTTOpOUNE  va
TTEPINEVOUNE WOTTOU VO'PTEl Wi GUVOAIKR Auon Tdlan ev
pTTOpoUPE va euTTIOTEUTOUNE TOUG nyéTeg. Epeig, ol
id1eg TTou TTPETTEl Va dlavuooupe 12 xIANidpeTpa avTi 200
METPO yIa va TTAPE TTOU T HIG VEITOVIA OTnV GAAN
péoTnVv TTOAN POG, ECUVOXTAKAWE OE TOUVTO OnuEio
mpiv 4 pAveg 1Qan €diekdiknoauev 10, wWs “Napko
Evwuévng Kuompou”. Eipaote Odaué &ava yia va
METOMOPPUWOOUME TOUVTIOV XWPO Odlaxwpliopou o€
Mapko Evwpuévng Kutrpou, QwvTtaveloviag Tn VEKPRA
Cwvn. O TmoAepog
MIAITOPIONOG Tou T{Ial N QACIOTIKI Tou €I0B0AA OTEG
{wég pag evva yivel KOIvVA Pag IoTopia.

£V va

vnolou. Ev

eTEAEILWOEY, O TIOPACITIKOG

Kavei Tikiov. O T0ix0g TTPETTEl va TITTECE.

KaAolUpev TOUg aBpwtioug TOUVIOU vnoioUu va

OUMMETEXOUV T{IaI va EVTEIVOUV OUAAEG TEG OPATEIG TTOU
au@IoBnTOUV TO OTATOUG KBO TNG TTPACIVNG YPOUUAS.

28/6/2017

KaAeopa evavtia otnv
Altamira

H &ioiknon Tng KevipikAg ZuvepyaTikng Tpdmelag ue
TIG €ulOyieg TOU UTTOUPYOU OIKOVOUIKWY UTTEYPOWE
oupQwvia  Je
onuioupyia piag véag eTaipiag n otoia Ba ayopdadel Ta
Mn  e€utnpetolpeva  Odvela TG ZuvepyartikAg. H
Altamira diaxeipion Mn
eCuTTNPETOUUEVWY  daveiwy Kal O  AyopoTIwANaieg
OKIVATWY Kupiwg otnv lomavia. OuciaoTikd, TTPOKEITal
yla Kivnon n otroia avoiyel Tov OpOpo o€ PAdIKEG
EKTTOINCEIG KATOIKIWY, WIAG KAl TO TTOMITIKO KOOTOG dev
Ba 1o eTMwWIOTEl N KUBEpvnon 1 £€0TW N ZUVEPYATIKA
Tpdamela aAAG pia ampoéowTin TOAUEBVIKY n oTToia
EQPAPUOLEl OKPIBWG AUTA TNV TIPAKTIKA.

TNV ToAuebviky Altamira vyia Tn

e€e1dikeUeTal oTn

MNa Toug Adyoug auToug KaAoUpe OAoug Kal OAeg va
OUPuEeTAoYoUV OTn OlaUaPTUPIa TTOU JIOPYAVWVEL TO
«Kivhua Evéavtia otig Ekmoimjoeig» tnv Tetdptn, 2
AuyouoTou, oTig 11 10 Tpwi ¢€w aTTd TNV ZUVEPYATIKN
Kevtpikn Tpdrela.

Kavéva oTriTl o€ xépia Tparreditn!
Kavéva oTriTi o€ TToAUEBVIKG Opvial

2uoTreipwon ATAKTWY
30/6/2017
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«2ZUp@WVo Eipnvng HeETACU TwV
AvOpwTttwyv TNS Kutrpou»

Toug TTepacPEVOUG PAVEG EYIVE UIa EKOTPATEIO
OUAN\OYNG uTToypa@wWV. YTTOYyPAQovTag T0 «OAEG Kal GAoI
gpEic TTou BéAoupe va {fjoouUE O€ Pia, ETTAVEVWUEVN Kal
eipnviki KuTrpo, 6€CUEUOUAOTE VO NV CUUUETEXOUUE O€

Kavevog €idoug oUyKpouan Kal va OUVEXICOUUE TOUG
AYWVEG YIO VA KTIOOUNE TV opooTrovdia atrd Ta KATw».
AtroTeAei pia Tpdén oupBoAikr), aAAd Tautdxpova Kal yia

ouaclaoTIKA dlakrpuén TG B£0NG YOG ATTEVAVTI OTOV
dlaxwplopd Tou TOTTOU POG.

OAOKANPO TO KEiPEVO:

Metd ammdé TOAAG  xpdvia Kol OUETPNTEG
TpooTdbeleg, oculnTroelg Kal dlaTTpaydaTeloEIS yid TV
eTTiAucn Tou KuTTpIaKOU TTpoBAAPaATOg, €eAdXIOTA
amroteAéopata éxoupe del. O1 BieBveig dlatTrpaypateloelg
Kal n Aoyikrp Tou conflict resolution atmodeixOnkav
QAVOTTOTEAEOUATIKEG KOI AVETTOPKEIC YIa va OTAUATACOUV
TN dlaipeon TG KOtrpou. H TeAeuTaia atmmoTuyxnuévn
amétmeipa oto Kpavg Movtava TTpokdAece atToyorTeEuo
Kal ayavdktnon avdueoa oToug avipwtroug Tng KuTtrpou.

Na Toug Adyoug autoug,  eueig, ol
UTTOYPAPOVTEG/OUOEG, €iNOOTE ATTOPACIONEVEG/Ol va
TApoUPe Ta TIPpdypata oOTad Xépia PAG KAl vad
olkodourjooupe TNV KOTTPO TTOU OVEIPEUOUOOTE KAl
opapati{éuacTe.

AlgkdikoUpe 1O diIKaiwpa KaBe aréuou va Lel oTNV
KUtTpo xwpig KUTTpIakd TpoRANua, £va TpoRAnua mmou
EXEIl ETTIOKIACEI KABE AAAN TTONITIKA UTTOBEON. ATTaITOUNE
10 dIKaiwpa va {oupe padi eipnvikd, Xwpig TNV atrelAf Tou
TTOAéUOU, XWPIiG TN oKId Twv 6TTAWV. H KouAToUpa Tou
MIAITapIooU cuuBAAAel Kal evioyuel Tn diaipeon, evw
TapdAnAa  utrooTnpidel  kai  Slaiwvifel  AAAEG
KOTOTTIEOTIKEG SOUEG TTOU OXETICOVTaI UE TOV £BVIKIOUO, TO
QUAO Kal Tn O€{OUAANIKOTNTA, TNV KATOOTPO®H TOu
TTEPIBAANAOVTOG, TWV OIKOAOYIKWV PAG KOIVWV Kal TWV
KOIVWV TwV TTOAEWV YeVIKOTEPA. AnAWVoUE, AoITTOV, OTI:

* apvoUhaoTE va TTapoupe OTTAQ  evavTiov
OTTOI0UBNTTOTE ATOUOU (€I OTO VNOi, € OKOTTO TN SIdIWVION
TnG €BvOTIKAG aUykpouong oTnv KuTrpo

» dev B0 CUPMETAOXOUNE O€ KaMia OTPATIWTIKA
dpaaTnPIOTNTA (CUUTTEPIAAUPBAVOPEVNG TNG TTONITIKAG
duuvag)

* SE0YEUOUOOTE VO OIKODOUNOOUNE YEQUPEG TTOU
gemrepvolv Tov Ouiopd E/k — T/k, €101 WoTe va
ONUIOUPYAOOUME MIa  TTPAYMOTIK  OPOOTTOVOIaKA
KouAToUpa TToU Ba TrepIAapBdvel GAoug ool {ouv OThV
Kutrpo

* SeOPEUOUAOTE VA TTPOCTTABROOUUE WOTE OAEG Ol
TTONITIKEG UOG EVEPYEIEG KAI O AKTIBIOUOG pag atrd Twpa
Kal 01O £¢AG va TTpocavaToAiovTal oTnV avtiAnyn piag
0AOKANPNG Kal eTTavevwpévng Kutrpou

* Ba AdBoupe pétpa TTOU Ba Bféoouv uTrd
ayeioBATnon TN dlaipeon kal Ba  oIKodournoouv
eutmiotooUvn, Oa OIEUKOAUVOUV TNV €TTA@N Kal TN
ouvepyacia Twv avepwttwv TG KUTtrpou

* Ba TTpoaTradrjooupe va dlac@alicoupe OTI Kavéva
TTpAowTTo TTou el oTnv KUTtrpo dev BupaTtoTrolgital Kal Ol
6Aa 1o dropa avtigeTwtilovtal ye TAApPN 100TNTA
avegaptnTa a1ré TN YAwooa, Tn Bpnokeia, Tnv €BvotnTa,
TOV TOTTO YEVVNONG TOUG, TNV KOIVWVIKN TA&N, TNV nAIKia,
TN CWHATIKA TOUG IKAVATNTA, TO GUAO ] TOV 0EEOUAAIKO
TTPOCAvVATOAIOUO

* eTMAEYOUUE VA UTTOOTNPICOUNE TNV OJOCTTOVdIia
w¢ éva ouoTnua tou dlac@alidel Tn dikalooUvn Kal TNV
106TNTA: AUTO €ival To 1I6aVIKG oUCTNMA YIa TNV TTOAITIKNA
opydvwan Twv Kutrpiwyv, éva ocUoTnua TToU YeVVAONKe
atré TIG OUVBAKEG TNG I0TOPIAG KAl TNG YEWYPA®Iag TNG
Kutrpou.

* 2T0X0G Uag eival va KTioCOupe TRV opooTrovdia
até 1a KATW, va ouvexiooupe va epyaldpacTe yia va
@TIALOUYE KAl va £QAPPOOOUNE TIG dOUEG TTou Oa
dnuioupyrioouyv pia evwuévn Katrpo.

EipaoTe n AUon! EipaoTe n eravévwon!




AvTigINITaploTIK) Eipnvikn ETTixeipnon
2017

Metd ammd TTOANG Xpovia Kal auéTPNTEG TTPOCTIABEIEG,
oulnTACEIG Kal BIaTTPAYUATEUTEIS yia TNV €TTIAUCT TOU
KuTtpiakoU  TTpoBAApaTog, eAdxioTa  atroteAéouara
g€xoupe Oel. O1 digbveig diatTpaypaTeloeig Kal n AoyikA
Tou conflict atrodeixdnkav
QAVETTAPKEIG yia va

resolution
QAVOTTOTEAEOUOTIKEG Kall
otagatioouv TN Olaipeon TG Kutrpou. H TteAeutaia
ATTOTUXNMEVN Kpavg
TIPOKAAECE QTTOYOATEUCN KAl AyavakTnon avdaueoa
otoug avBpwtoug Tng Kumpou. TMa TOUG Adyoug
auTtoug, €iNooTe aTmoQacIoléveG/ol va TTAPOUME Ta
TIPAYUATA OTa XEPIA PAG KOl VA OIKOOOUAOOUME TNV
Kutrpo T1ou  ovelpeuduaoTe  Kal  opapati{OuacTE.
ATtraitoUpue 10 dIKaiwpa KGO arduou va fel atnv Kutrpo
XWPIG KUTTPIOKO TTPOPRANUa, éva TTpOPAnuUa TTou €XEl
eTMOKIAoEl KABE AAAN TTOAITIKN uTTOBeon. ATTAITOUNE TO
Olkaiwpa va (ouue padi eipnvikd, Xwpig TNV atrelAn Tou
TIOAéOU, XwpPIig TN okId Twv éTmAwv. H kKouAtoUpa Tou
MIAITapiouoU oupBAaAAel Kai evioxuel Tn dlaipeon, evw
mapdAAnAa  umrooTnpifel  kar  Slaiwvidel  GAAEG
KATOTTIEOTIKEG DOUES TTOU OXETICOVTAI HE TOV EBVIKIOUO,
TO QUAO Kal TN 0e§OUaAIKOTNTA, TNV KATAOTPO®H TOU
TTEPIBAAAOVTOG, TWV OIKOAOYIKWY MOG KOIVWV KOl TWV
KOIVWV TwV TTOAEWV YEVIKOTEPA. 2TOXOG WAG Eival va
KTiooupge Tnv opooTtrovdia amd Ta  KATW, va

amoTEIpa  OTO Movtava

ouvexiooupe va gpyalduaaTe yia va @TIAEOUNE Kal va

EQAPUOCOUNE TIC OOUEG TTOU Oa dnuIoUPYACOUV MIa
evwuévn Kumpo. HpBe n wpa kal 01 TTEPIOTACEIS
amaITouv va @Epoupe T AUon amé Ta KATw Kal TO
KA€18i TTpOG auTd ToV OTOXO €ival £€va Jadiko Kivnua TTou
Ba kepdiocel TNV uTttooThPIEN TNG TTASloWn@iag Twv
avBpwTttwyv. KaloUue 6Aeg TiG opddeg, Ta GUVOIKATA, TIG
OPYOVWOEIG Kal Ta ATOMA va TTopeutoupe padi, va
avaAaBoupe TIG euBUveg pag, va diopbwaoouue Ta AGon
jag Kkal va opiooupe €va véo OpOPO, WOTE va
uTTopécoupue va {rfioouue o€ pia evwuévn Kompo. 21ig
11 AuyouoTou Olopyavwvouue TNV 8n @opd atd TO
2010 v <«Avrmigihitapikp  Eipnvikl  Emixeipnon,
eTTAVadIEKDIKWVTAG TNV TIPAYMATIKA  évvoila NG
EIPNVIKNAG €TTIXEipNONG»: dia 1Tou dev TrepIAauBAvel
OTTAQ, Jioog, duvaun A Bavarto. EkTé¢ atrd TN cuvauAia
Kal To TTAPTI, N QeTIvA) Opdon TrepIAapBAvel Pia avoixTh
oulAtnon tou &ekiva oTic 19.00. KaAouue aTtoua kal
ouadeg va €pbouv va OulNTACOUME TIG KOIVEG MWOG
OpdoeIc Kal va PETATPEWPOUNE TN Bewpia o TTPALN He
évav padiko, duVauIKG Kal GUYKPOUGIakd TpOTTo, OTTou
Kal OTTOTE TO ATTAITOUV Ol TTEPICTATEIG.

AvTigihitapioTiki Eipnvikf ETixeipnon
11 AuyouaTou 2017
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«H avtiotaon oto mpadikommpa tov IovAn tov 1974 oto Kaipakii»

TAPOVCLAaT Kl LI TGN UE TOUG

INMaviko AamnOuwwtn,
poaxnTin T Avrictaong

Avépia Zafoviin
TpwNV Tpoedpo MoppwTiKoD
ZvAAdoyov «Ilpoodoc» Kaipakiiov

e

AUTOVOUO 2XOAgio 2eTTTEUBPioU
Extmroinoeig: Néo Nopiko MNMAaioio kail AuvaTtotnTteg Avriotaong

>10 AuTévouo 2xoAcio Tou ZemTéUBPN oulnTACAUE YIa
T0 Oéua Twv EeKTTOINOEWY, TO KaIVOUPYIO VOUOBETIKO
TAQICIO Kal TIG duvatdTnTeG avTioOTAONG ATO  ThV
Koivwyvia. PIAogevrioaue Toug:

Mayia ABavatou, LLM by Research: ‘The New Legal
Foreclosure Regime in Cyprus: Time that is not
Wasted, Time that Counts'

20voyn Trapouciaong: @a TTpocTTabriow va avadeifw
KATTOIO XOPOKTNPIOTIKA TWV
METapPUBNiIcEWY OE OXEon ME TIG EKTTOINOCEIG KAl TNV
QQEPEYYUOTNTA  QUOIKWY TIPOCWTIWY  OTTWG  AUTEG
TIPOEKUWAV ETTEITA TOU  TTPOYPAUMATOS  OIKOVOMIKNG
peTappUBuIong ueTagu Tng Kutrpou kai Twv AaveioTwv
TNG. ZTa TTAQiCIO TITUXIGKAG, €6€0a epwTANOTA O€
oxéon MeE TO POAO TOU ‘XpOvou' OTIC TTPOCQATEG
aAayéc. H évvoia Tou xpovou atroteAei Baon ue Tnv
otroia Trpooeyyidw Tpia kupiwg B¢éuarta. lMpwtov, TO
poAo Tng idlag TNG aTmelAAg évavil TNG TTPWITNG
KAToIKiaG. YTTooTnpidw OTI N OXETIKA OTTEIA EKQPACE!
QVTITTOPAOECEIC PE OUYKEKPIUEVEG TITUXEG KOIVWVIKOU

VOUOBETIKWYV

Xpovou atnv KUtrpo TTou oxeTifovial YE TNV ATTWAEIA
TIPWTNG KaToIKiag. AsUTEPOV, TO ‘DiXTU TTPOCTACIAG TTOU
aQepeyyudTNTaG.
Y1ooTnpidw Twg Bacikd EAATTWHATO KAl KivOUVOI TTOU

TapEXETAl  aTmd  TO  TrAqioIo
OoXeTiCovTal PE TO ‘BiXTU TTPOOTACIAG CUVAPTOUV HPE TNV
evepyotroinon kal Tnv d6unNcn Tou ATOPIKOU XPOvou.
Tpitov, B€Tw epwTAPATA yia TNV évvola ‘VOUOI-£ETTPEG,
utrooTnpidoviag OTl 0 Opog EMITAXUVON MTTOPEI va
KatavonOei kal wg TOV OUVTOVIOUO OIOQOPETIKWV
XPOVIKWV

CUUTTEPIPOPWV, QKOO Kal TWV

KaBuoTeproewV Kal TNG EAAEIYNG XPOVou.

AnunTtpng Anuntpiou, Kivnua EvavTtia 21ig EKTToIfoeIg:

«Ektroinoeig  pe  dladikaocieg  express  OTTWG
KATOXUPWVOVTal OTO VEO VOUOBETIKO TrAaicio». To
Kivhua &ekivnoe amo 1a péoa tou 2013 pe mpwrn
KIVNTOTTOiNGN Tn Tropeia TPOg To TIPOoEdPIKO TO
KaAokaipl Tou 18iou xpovou. Evrarikotoinon Twv
Opdoewv onueiwbnke To 2014 181aiTepa Aiyo TTpIV KAl
Katd Tn  OIdpKEId  TwV oulnTnoEwv Tou VEou
vopoBeTIkoU TTAaiciou Tov ZemrTréufBpn Tou 2014 ue

EKONAWOEIG DIaPapPTUPIaG £Ew atrd T BOUAN.




AuTOVOUO OXO0Atio
OkTwpRpiou:

Catalonia; A Brief Review of the
Independence Process

For the October Autonomous School we discussed
the issue of the Catalan Independence. Following the
1st of October Referendum, the police violence and
the mass protests which followed, Javier Esteban
Cabanillas and Kilian Lopez Riesco presented the
historical background on the claim for independence,
the role of the different parties and groups and the
role of the left.

ol NXoypa@ el ar Ti
EKONA O€l 1N
200TIE PWON AT KTwvV

Bp okovtal dIOdIKTLOK €0

archive.syspirosiatakton.org/
category/recordings.html

AUTOVOUO OXOAtio
NoeguBpiou:

Secularism in the schools of
Cyprus across the dividing line:
a historical perspective and
current developments

With Sener Elcil and Pavlos Pavlou
Description:

Secularim in Cyprus has it's own history — or at least
in a part of the country...

The Greek — Cypriot community has been and still is
one of the most religious societies in Europe. The
Church's hegemony can be traced back in the
ottoman times and it is still obvious and dominant in
many fields, prime among them being education. On
the other hand, whereas the Turkish- Cypriots have
historically been one of the most secular communities
in the so called muslim world, they face — especially
during the last decade- an attempt of imposed
religionisation through education.

Sener Elcil and Pavlos Pavlou will attempt to explain
the historical and contemporary relations between
organised religion, politics and education in Cyprus.

Sener Elcil is the General Secretary of the Turkish
Cypriot teachers' trade union KTOS.
Pavlou teaches

Pavlos history in

education and at the European University.

secondary




PETTIBAA

PYAA
EFOYTIA

GENDERS & POWER FESTIVAL
FKE. SYSPIROSIATAKTON. ORG

To @eaTIBAA PUAa rdai EEouaia opyavwBnke yia
TTEUTITN OUVEXA XPOVIA. ZKOTTOG pag ATav va culnTiooupE
T{a1 BewpnTIKA va eTTEKTAB0UPE TTAVW OTOUG MUPIABES
TPOTTOUG UE TOUG OTTOIOUG Ta QUAQ, OTIG SI0CTAUPWOEIG
TOUG UE TTOAAATTAEG KOIVWVIKO-TTONITIKEG T{QI TTONITIOUIKEG
KATnNyopieg, AaAANAETTIOpOUV 10 auBaipeTa
(ava)mapdyouv cuoTnuikég aviooTnteg. PETog, ol
OulnNTAOEIG ETTIKEVTPWONKAV OTNV QUTEVEPYEID TWV
YUVAIKWYV, GTAV GVATTAPAywYIKr dikalooUvn, oTn AeofIakr)
emBupia, T{al OTNV KOUNP KUTTPIOKK TEXVN. £TO KEVTPO
TOU aywva Pag £VI yIa AKOPa pia gopd ol TTEPIBWPIAKES
QGWVEG TCal n avTioTaor TOUG OTIG NYEUOVIKEG OOMEG
etouaiag. To @eoTBdA PUAa 1lai Eéoucia ouTe
OUCIOKPATOTTOIEI OUTE PUOIKOTTOIET TAUTATNTEG A BlwpaTa,
aAAd eTIBILOKEI VO oNUATOBOTHOEI, Va KaTavoroel T{al va
atrodopnioel  BIAPOPEG  KOIVWVIKEG — OUOCTNMIKEG
£E0OUOIOOTIKEG OXEDEIG, TTPOKEINEVOU VA TOUG QVTIOTABEI.
AMwoOoTE, dapé éykeTal Tal n TTONITIKY Tou onuacia. H
€uBulvn, n TAaICI00£TNON T{AI N AUTO-AVAPOPIKATNTA £V
TTOANG oNPAvTIKG OTOoIXEIO TNG TIPOCEYYIONG TOU QPECTIBAA,
TTou €mOIWKEI va dTToKavovikotroijoel  1lal  va
QTTOVOMIUOTIOINCEl  £COUCIAOTIKEG — Olagopés  Tlal
Katnyopieg Méoa Tou evOlaQEPOUCES OUlNTAOEIG,
EUQAVTOAOTEG TTAPACTACEIG TCAI TTOMITIKA TTAPTU.

NXoypa@ OEl Kol Ao
TO VAIK ATt TO
(PECTIB A LUTT pPXOULV
€0
fke.syspirosiatakton.org




NeuTepla otov Axuet X.!

Tnv Tetdptn 10 lavouapiou, pépa NG deuTePNG OikNG
Tou AYUET yia auTd Tov pPAva, POlEUTAKAPE UTTPOCTA
amé 10 OTin TNG Eupwting otn Acukwoia yia va
QTTAITACOUME TNV AUEDN OTTEAEUBEPWON TOU AXUET Kal
TNV €mMOTPOPN Tou oTnVv KUTrpo, aAAd kai Aeutepid o€
6l\oug/e¢  TOUG QUAAKIOPEVOUG/EG UETOVAOTEG/TPIEG.
EvavTia oTiG paToIOTIKEG TTONITIKEC Kal T BiaidTnTa TWV
QUAOKWYV, @PaXTWV Kal ouvopwv TnG Eupwtng
®poupio! Tari n Ouyyapia Oev eivar povn aotnv
TTOIVIKOTTOINGN TWV UETAVACTWY Kal TNG aAAnAgyyung.
Neutepld oTOov AXMET KOl 0€ OAEG TIGC QUAOKIOMEVEG
peTavdaoTpieg!

MNa TNV uTré0eon ToU AXMET:

O Axper, vouipog kdroikog Kutrpou, ouveAA@Bnke oTa

oepPo-ouyypikd@ olvopa evw TIpocTraboloe  va

QATTOKAIJOKWOEI TIG €VTACEIG PETAEU MPETAVAOTWV Kal

QOTUVOUIKWY, ME TNV KATnyopia evOopXAOTPWONG
TPOUOKPATIKAG €miBeong. Ekei Bpiokdétav yia va
TpooTrabnoel va PonbAcel Toug Yyoveic Tou va
mepdoouv  otnv  Eupwtin. H  arekunpiwtn  Kai
amapddexTn Katadikn Kal KPATNON TOU aTTOTEAOUV €va
avaTrTOoTIOOTO KOMUMATI TOU €UPUTEPOU  EUPWTTAIKOU
OUCTHAUATOG  QPOKTWY, QUAOKWY Kal OUVOpWV UE
OKOTTO TNV TIOIVIKOTTOINGN TNG €AeUBepNG PeTaKIVNONG
Kai ™G  OAAnAgyylng  OTOUG  AYWVEG  TWwV
METAVOOTWV/PIWV.

Metd attéd €peon katd TIG KaTadikng Tou ae 10 xpodvia
QUAGKIONG Kal TOUG TTPWTOUG YUPOUG TNG ETTAVEEETAONG
NG uméBeong otig 30/10/17 kan 2/11/17, o1 eréueveg
dikeg TpoypappaTioTnkav yia Tig 8, 10 kar 12
lavouapiou kai o1i¢ 14 kai 19 Maptiou 2018.

Oudda ANNAeyyYUNG yia Tov AXUET




AOyoc Kal TExVeC

Mikpég MaTtpideg

Xpiotog Kpaaidng, Aéatroiva MixanAidou

Moiog cioar; . )

i Opahoi kal Aviwpalol
Molog cioa; ) ]

, HOikoi kar Avr0ikol
Molog cioai;

Madi ka1 XwpioTd.

TéAe101 kan aTeAeig

OAMol kal kaveig

‘Eva «kai» 110U evwvel dU0 AEEEIG TTOU Xwpidouv

Eioal yia teAgia

‘Eva k6ua... A éva 6aupacTKo!
MATTWG gioal aTToCIWTINTIKG;
Oy, cical pia TeAcial

Mia TéAela TeAgia. ) ,
AoTTpo Kol Jaupo

Ma n {wn pag gival TTOAUXPWHN.
>av 10 oupdvio 16¢0.

«ETTI TNV TEAEIOTNTA PEPWHEDN

n TEAEIO TEAEiQ OTNV TeEAgiwaon
«KAT'EIKOVA Kal KaB’opoiwan...»
€vag TTPOOPIoHOS Xwpig KaTeubuvaon
MIa OTAON €v KIVAOE! ue €€aipeon

Kal doT1rpo, Kal Jalpo, Kal TTpAcivo, Kal KOKKIVO Kal
MTTAE...
Kai iAol Tévol Tou paupou

Kavovag... . . .
i Kai xiAiol Tévol Tou doTrpou.
aIVag... o ] ]
- Epeig eipaoTe TTOAUXpWHOI Kal OV TO EEPOULE.
TéAeieg TeAgieg oav éva pixel oTov TTAYKOGUIO XAPTH.
MIa TeAgIa... s s P YKOGHIo xapth
Mikpny EATTida il oou...
Mikpr) EATTiSQ 'kpn EAmioa n Gwn oou

Mikpn Matpid '
Mikpr) EATTida n {wn oou... kPN TiaTpioa n wuxn oou

Ki 6Ao1 padi ... TeAeieg.

TéAeleg TeAeieq...

TeAgieg TTOU QTIAXVOUV WA YPAUMA...

Mia TTpdoivn ypauun, TTou Yag poipdadel atn yéon..

Kai eyw TTou vOuIZa TTwG O YPAUMES EVWVOUV TEAEIEG. ..

ZuTtvdare. ZUTTvaTe TeAeieg... KnAideg... Marpideg...
=umtvdarTe Kai yivape 0Ao1 paupdacTrpeS YPOUUES
MNpdaciveg ypapuég

3" évav duadikd xapTn TTou Ta BAETTEI OAQ HIOG.
ZUTTVATE Kal EVWOEITE...

Koiunoou kaAdaaaaa....

Ki eyw) TToU vOUIZa TTWG O YPAUMES EVWOVOUV... . o .
AUplo Eava Ta idla Ba'val TTdAl...

Oyx1 mavra... o1 ypapuég otnv Kutrpo xwpilouv...

E ox...
ApioTepd — Ae€ia X Aeid -
«ETTI TNV TEAEIOTNTO QEPWHEDO»
Bopeia — NoTia . ) e PEPLH
oyoueba...

EOvikioTéG - MaTpiwTeg . . . ) )
i i Qpepwuebda... oéva kGopo povodidoTtata duadiko...
daocioTteg — MpodoTEG i i , ) . i
Eival auTh.... n yVWOTH CGIWTT... TTOU O€ KAVEI KOTTADI...

Kovrtoi - WnAoi
Aduvarol — XovTpoi i
. . E oxi...
k€& — ZTpéIT )
Apvouyai...

MoucouAudvol — XpioTiavoi
Katrpior - =Zévol

AvTtpeg — lNuvaikeg

‘E¢uttvor — BAdkeg

Agv gipgai yévo £EutTvog f BAAKAG. ..
VIWOW — Biovw — aANalw — e€eAiocaopal
Agv gipai yévo GoTrpog ) Jaupog.

€ijJal Kal KOKKIVOS Gua BUPWVW



gipal yAukég étav epwredopal
gipar wrelvég dua Bondw Kal OKOTEIVOG Gua
oTevaxwpléual

Aev gipal pévo yuvaika

Eipal kai dvrpag...

€ipal ka1 yuvaika Kal dvipag Tautoéyxpova
Kal KATTOIEG POPEG TITTOTE OTTO Ta dUO.
KaI KATTOIEG POPEG Kal Ta BUO..

Eipail 611 6éAw... Eipar 6TTwg BéAw...

AANGLW

Xapdadw
xapadlopal

opifw kai opidouai

Oa oag TTw ia IgTopia TTOAUXPWHN

Me TeAeieg kal BaupaoTiKG Kal KOUPaTa Kal TTaUoElG.
EaU... méte emTéAoug Ba Adpyeig;

MNati dev gical oav Toug GAAoug

OuTe kI eyw gipai

Kaveig pag dev oav Toug «GAAoug»

Aev uttdpyouv ol «aAAoI»

MNvouaoTe 6Aol AANIWG... aAAG cauwg... TéAgIo!!
Kai areAeig!

AvBpwTroil...

MoAUxpwpuo! dvBpwTrol.

Mikpr MNaTpida kapévn...

Ki n avBpwmd pag xauévn...

Ki avte va Bpeig Eava 1a KoguaTia...

Na {avd-yevvroeig auTtd TTou €ixeg ota parial

oauuévo 1o 2014 amrd rov Xpioro Kpaoidn kai t1nv
Aéortroiva MixanAidou, oto 1Aaioio Tou vocal group oTo
Veramand studio. ArotréAeoe pépog TnG mapdoracns e
TiTAO ‘MIkpéG EATTIOES.

Extract from Tongues of a city*

December 31, 2010. Nicosia. The last day of 2010.
And i seem to want to be with myself... Since my
return, Beirut sounds are knocking on my ears, images
are plastered over my eyes. My vision struggles to get
through Beirut images, to reach the 'ordinary' images
of Nicosia. The Beirut sounds so dominant! Arabik and
the languages i can't make sense of, except for a few
words, remnants of the influence of Arabic in Ottoman
Turkish, survivors of the pogroms of the T'irk Dil
Kurumu (Turkish Language Authority). | smile when |
catch the individual word in a turbulent sea or fast-
moving river of Arabic or Armenian as though I've
cought a big fish... gleeful that | have managed it in
such fast-moving language waters. Then i wonder

Aydin Mehmet Al

about other languages I've missed because my ears
are not attuned to the nuances... of Egyptian, Syrian or
Palestinian Arabic. There must also be Maronite
somewhere, plenty of it. Amharic? But is it Arabic-
based at that of Cyprus? And then, French, as once it
was a French dominion. How easily layers of society
switch into perfect French or English. And they have all
left those lands, gone back nad left again, packing and
leaving for Canada, Greece, Cyprus, Britain, France,
Australia. | even came acros them in the Gambia and
Jamaica where the locals thought | was Lebanese.

My confusion deepens trying to work out the religions.
Can | discern the differences without reference to a
book/ internet? | scan the names of churches,



mosques, places of worship for clues. For me a
guessing game but for others a matter of life and death
not just an academic pastime or simple curiosity. The
Lebanese killed and were killed based on religion, no
longer merely a private choice of worship but a
yardstick for identifying targets to kill. My brain resists;
my soul even more so. | am looking for logic, reason,
where none exists. It is a matter of belief... Some of
those people walking the streets of Beirut, around me,
were murderers! And not so different to those in
Cyprus.

Our recent most devastating wars are about the same
age; the invasion of Cyprus in 1974, the Lebanese
war, 1975. Many came as refugees to Cyprus. They
have managed to hold onto one country; ours is
divided and may stay so in my lifetime. But the extent,
the enormity, the duration in Lebanon, overwhelms
me. And the reason or reasons? As many justifications
as perpetuated
myths...Unjustifiable acts of brutality, of becoming
brutalised! | am aware that my search for reasons is
partly to come to terms with what happened in Cyprus
and the perpetuation of mythss by the very
mythmakers.

In Cyprus, | am dealing with two communities,
polarities within a framework of the denial of all other
existing communities. In Beirut, the 'polarities' perhaps
are the tips of a six — or eight pointed star. | try to
identify the groups on religious grounds then
superimpose ethnic groupings as the same religious
group can have several ethnicities and vice-versa...
the Palestinians can be Christians and Muslims. In a
conflict which side are they forced to take? Or does
their ethnicity obliterate religious distinctions? | draw
boxes on a sheet of paper, Christians on one side,
Muslims on the other. My arrows come out of each,
naming the groups | have managed to identify. So far
the Christians are Maronites, Armenians, Greek
Orthodox (who may or may not be Greek), Greek
Catholics, Catholics, Assyrians/Syriacs (Suryani in
Turkish, who | had come across in Holland in 1984
while doing research; refugees from southern Turkey),
Copts, Latins, Anglicans and other familiar Western
Christians in small numbers. The muslims seems to
have Shi'a, Sunni, Alevi. Then the Druze, a prominent
force in politics, many people could not tell me much
about their religion, some said Christian, others
Muslim. “They become whatever situation they find
" was a short-cut explanation. I've
heard the same said of the Roma in other parts of the

deaths and constructed

themselves in...

world. Much later | learn they are Muslim of Ismaili
origin, esoteric with eclectic beliefs and different
lifestyles not necessarily devout or practicing, but loyal.
Later still, | am surprised to discover that the Druze
and Cypriotturkish communities, especially males,
share a common rare genetic heritage. And much later,
| learnt of the seventeen religious groups. And i
enjoyed the adventures and non-conformity of Sarah
Sarah Bernhardt by her
grandfather, and learnt much more
Alamaddine's novel, [, the Divine,

Druze
through

named after

| met Fadi on my first day in class...his first question
to me was “Are you a lesbian?” My response was
swift: “Your mother's cunt, you brother of a whore.” The
lebanese dialect is filled with detectable curses, a
luscious language all its own, of which | was a true
poet, trained by none other than my father. He thought
children’s use of adult curse words tremendously
amusing and trained all his children in the art of insult.
| grew up an avid practitioner.

| attempt superimposing layers of ethnicities on
religions. Lebanese, Palestinians, Syrians, Assyrians/
Syriacs, Arabs, Armenians, Maronites, empire
remnants of Russians and French, recent arrivals from
Sri Lanks, Philippines, Turkey, Kurdistan, Iraq. In
addition to the thousands who arrive for work, to
escape wars, to be educated at universities with
gateways to the West, including the American
University of Beirut, work in banking and finance (the
Switzerland of the Middle East) or live away from
oppressive home countries (in the Paris of the Middle
East). A city of hope, a metropolis of the Levant and
from time immemorial unmatched.... And later reading
Hala Kawtharani, an Arab New Worker, born in
Lebanon, made me feel a little better,

| still don't understand Lebanon. | don't understand
the relationships between its parties and its politicians.
| don't understand the articles in the newspapers. |
don't understand who loves who and who hates who. |
don't understand why one war started and another
came to an end, why young men in the streets carry
knives in their pockets, or why they call Lebanon the
Switzerland of the East and Beirut the Paris of the
Middle East... All the talk of the Switzerland of the East
was a mirage.

And if diversity is the norm and has been unbridled for



centuries, am | now entrapping myself in problematising it through the value systems of predominantly monolingual,
mono-cultural, single-faith discourses of northern Europe? Even though | know they have not been as mono-cultural
as they wish to be portrayed. | have lived amongst them for over forty-five years. Empire societies versus nation
statehood philosophies. | do not need to make sense of diversity, potentially explosive and yet essentially normal.
And who is Lebanese? Echoes as to who is Cypriot, British, French, German... Constructed definitions imposed by
outsiders or insiders. All within nationhoods and geographic borders. | am reminded of my boredom at the assumed
superior knowledge or insights expoused by some British or German person challenging my stubborn definition of
myself as Cypriot, since the 1960s. “You can't be Cypriot, you can only be Turkish or Greek. There is no such thing
as Cypriot!” Is there such a thing as Lebanese? When does a young man with Syrian heritage in the Christian militia
become Lebanese? When does a Palestinian born in Shatilla, become Lebanese?

| am amused by the Lebanese immigration officer looking at my British passport on my way out at Beirut Airport.

“You are Turkish...” he says.

“No, | am Cypriot.” | reply even aback by his need to put me into some category.

“But where were you born?”

“Nicosia,” my response is assertive.

“But your parents, where?” comes his certainty that he knows.

“Cyprus!” now a sense of agitation and impatience enters my voice that he stops his line of questioning, searching
for something, positive or negative in my categorisation, “...and my grandparents!” | add not giving him an
opportunity to continue. An imperceptible smile develops and lingers at the corner of his mouth. | respond in my
thoughts, You and | may share confusions of identity around us, but I've worked it out. Why do insist on trying to fit
me into a box? I've learned to smash them long ago.

*(pages: 299-304), published in Forbidden Zones (2013), London: FATAL publications and Cyprus: Licitus

The art of revelation

Na ptropeig va atrokaAUTITECal

01 oToug GAAoug

AMN\G o€ eoéva

Na kiveioal, va pev BouTtdg péota BopRoTrnAa
Na egepeuvag

Na Tagideukelg Tou 1¢al TToU

Na atrokaAUTITETAI, VO avaKaAUQKeoal

Na paBaivelg, va Trabaivelg, va Eutrvag Tal va
TloINAOaAl UE YEPATO VOU pE yvwan 1lal ag ev
OPKEPO TO TAEVTI OOU.

DkaAe TCEivTO TIETTAO

Koye 1a {wvapka

AnoTa oUAAG va TITTEgOUV

TitoipwoOou

EouU kpatdg 1a Aoupkd Tou vou cou

Eyw kpatw 10 Aoupkd TOU vou pou

MdaBe v aB8ileig o€ TéTTOUG OTPAVTIoUEVOUG T
KOTOKQANEVOUG

EoU kpatdg Ta Aoupkd Tou vou Gou
Eyw Kpatw Ta AOUpKE& TOU VOU [ou

No divine intervention

no divine intervention

no moral lessons

so get your filthy fingers off my face

your filthy thoughts out of my pants

your sick assumptions out of my way

| won’t suffer your curses and your grudges

On

my skin and bones

and what’s within

and my thoughts and my feelings and my pain
and my choices

and myself with which | ‘ve got to cope

and fight and kiss and forgive and love

and detest and hurt and heal and soothe and kill
and revive and destruct and...

no moral corrections

keep your morals

keep your crosses and holy water for your own filthy

AvaoTaoia

mouth



O 0avartég oou

HAiag KwvoTavTivou

£T01 ayaTTw Tov BavaTto

2Tov lNaviko

DEpeTpo PEPVW, aydaTTn Pou
ylarti, aTn @uon éyiva

yia v’ ayatw Tov 6dvaro

va BEAW TNV pop®n Tou.

Na Tov xaideUw okoTeIva

va TTPOCTIO0W VA GOU PIAW
pe TTdBog doTipo, kabapd BouBo
va AlyooTeUW TNV Opun Tou.
AvalnTtw o€ oAdkAnpov
aipya oou OTEAAW avaoTaTo
oav ¢avayivetal 0 xopdg

yl'auTév exwploa To eyw

aTr' TNV UTTGAOITTN

Kivnon g yng.

Avaykn TTavToduvaun

va e€apavioTei

n dUvaun Tou avBpwTtrou yia va Cel.
'OJWG eyWw, YE aeva

OTOUATW TOV aQavIoUO.

dgofa ayatrw Tov 6dvarto
CWHMATIKA TOV avTIKpULW.
Me oéva Tov Eavarrepvw
Kal Eavayiveral o Xopog.

yiveTal

avatroda Tou poAoyiou
ME KTUTTNUEVN
AVTPEIWHEVN QVTOXN

Avadnuoaisuon amé tnv moinTikh ouAAoyn tou HAia Kwvaravrivou,
Apaevikdc XaAkdg (1984), Kimmpog: ek60aeIs OguéAio.
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D riavikoc AvTalwou kel o HAfae Kevaravrivoy T AexaceTia Tou 1980



21E@TAAIEG TTAVW TTOU T
Kapfouva

(7: AwpdATio TTAvVWw TTOU TNV
TAPPATO )

MpbéogaTta petewpicape YeETAEU HEKA - DEKATTEVTE
MIVOPEDES

Epetpnoapev toug padi mou tnv Tappdtoa cav
EKATTVICAMEV,

aAAG ev aB01goUpal TTéoOo! Evel

OI10TI EKAEPKO OUVEXEIQ HUABKIEG - BAEpUaTa AoEd
OTPEUMEVQ

WaxvovTtag Ta dIk& oou

TQopé Tavw TTou Ta T¢ouId

META TTOU ATOOAO XUdaiov KKOUTTAINEVTO COU,
TO OTT0i0 AVTATTOdWOA - BIOTI Eipal TTOUTAVA -
EQIANBNKapE

OIAi TTadvw TToU Ta PIAIG
oav aTov Boppd ecUpvav TTUPOTEXVIUATA
TrepIooepéva Trou 1o MTraipdipi

Kinky politics
we kissed in the dead zone
and fucked on the green line
in akamas, and in the north.
we painted pink cocks
outside faneromeni.
we held hands as we crossed
savouring every outraged look
we collected on the streets.

our sex was a political manifesto.
wouldn't it be boring

if our love was normal
although to be honest

I'm wearing a dress right now
and you a yellow anorak

so | dont think we're in danger
of returning to normalcy.
wouldn't it be nice

if more people

were into:

kinky politics

AAeg KoupouANAG-TkeoT

Mépeg Tévw TToU TEG VUXTEG

T{al TwPG vopilw efapébnka o€

aAAG gv €xw oUTE TNV KapOKIAv

ouTe T' apTCiBKIa va oOoU TO TTW

To ae1pOTTEPOV £V OTI OUTE APOPUNV €V BpioKw va o€
OxKiw

Awg Pou Pidv a@opurv TOUAGXIOTO

va @UOUPEV aTTOTOPA O évag TTou Tov dAAov
Tlon 61 AnBapyIKA va OlyoXwpPiooUhEV

oav Okuo Eexaopéveg Tdial KAPEVEG TTAEOV
olepTaliég Tavw TTou Ta KApBouva

TTOU TTACIV YIa OIAQOPETIKA OTOUATA.

Glitter flows

We make love for pleasure

We bend genders on purpose

We joke in both languages

Effeminate men and masculine women and those of us
that are none of the above

like cats we creep through borders that we do not
recognise

and dance barefoot to baglamas and lutes and
clarinets

Our love negates your division
our joy pierces your wall
our drunken wisdom sees through your history

And finally,

we meet on the streets

and the glitter flows.

We know the blood might flow
as it has already

of those who live inbetween.
You cannot be both safe -
and free.
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ATTO TNV 1I0TOC€EAIDQ:

If you have a story you would like to share e-mail us at
publish@kontrasusta.org.

We're looking for articles, image posts, galleries, audio and video
content.

Remember to include the title, author name, related images, and
thematic category.
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